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ADVERTISEMENT. 



The present work, both in its Sanskrit portion and in its 
English, is an amended reprint of three volumeSj^ pub- 
lished in India, which have already become very scarce. 
An abridged form of those volumes,^ which subsequently 

* Their titles here follow : 

"The Aphorisms of the Sankhja Philosophy of Kapila, with 
Illastrative Extracts from the Commentaries. fBook I.] Printed for 
the use of the Benares College, by order of Otoyi. N. W. P. Allahabad : 
Printed at the Presbyterian Mission Press. Bev. L. G. Hay, Sup't. 
1862;' 

"The Aphorisms of the S4nkhya Philosophy, by Kapila, with 
Illustrative Extracts from the Commentary. Books II., III., <& IV. 
In Sanskrit and English. Printed for the use of the Benares 
College, by order of Govt. N. W. P. (Ist Edition, 660 Copies .— 
Price 12 annas.) Allahabad : Printed at the Presbyterian Mission 
Press. Rev. L. G. Hat, 8uperintendjent. 1864." 

"The Aphorisms of the S&nkhya Philosophy, by Kapila, with 
Illustrative Extracts firom the Commentary by Vijndna^Bhikshn. 
Books y. <& YI. Sanskrit and English. Translated by James 
R. Ballantyne, LL.D., Principal of the Govt. College, Benares. 
Printed for the use of the Benares College, by order of Govt. N. W. P. 
(1st Edition, 660 Copies : — Price 12 annas,) Allahabad : Printed 
at the Presbyterian Mission Press. Rev. L. G. Hay, Sup't. 1866." 

' Occupying Fasciculi 32 and 81 of the New Series of the Biblio- 
theca Indica, issued in 1862 and 1866. The proof-sheets of only 
32 pages of the whole, from the beginning, were read by Dr. Bal- 
lantyne ; the rest, by Professor Co well. 

The title of the abridged form runs : " The S4nkhya Aphorisms 
of Kapila, with Extracts from Vijn4na Bhik8[h]u's Commentary," <&c 
But this is a misrepresentation, as regards Book I., which takes up 
63 pages out of the total of 176. The expository matter in that 
Book is derived, very largely, from other commentators than Vijn&na. 
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IV ADVERTI8BHBNT. 

appeared, contains nothing of the Sanskrit original but 
the Aphorisms. 

While, in the following pages^ all the corrections 
obtainable from the abridgment have been turned to 
account, an immense number of improved readings have 
been taken from another source. Three several times I 
carefully read Dr. Ballantyne's translation in as many 
different copies of it ; entering suggestions, in the second 
copy^ without reference to those which had been entered 
in the firsts and similarly making independent sug- 
gestions in my third copy. All these ' were, on various 
occasions, submitted to Dr. Ballantyne ; and such of them 
as did not meet his approval were crossed through. The 
residue, many more than a thousand, have been embodied 



Yed^Dti Mah&deva mainly sapplies it at the outBet, and, towards 
the end, well nigh exclusively, Aniruddha. Some share of it, however, 
will not be traced ; it having been famished by one of Dr. Ballanty ne's 
pandits, whom I have repeatedly seen in the very act, as by his own 
acknowledgment, of preparing his elucidations. 

^ Many of them, especially in Books II.— VI., rest on readings 
of the original preferable to those which had been accepted. 

Though not fully published till 1866, my edition of the Sdnkkya- 
pravachana'bhdshya, its preface alone excepted, was in print as early 
as 1853 ; and Dr. Ballantyne had a copy of it A few arbitrarily 
chosen words apart, his text, after Book I., is borrowed from it 
throughout, but with no mention of the fact My advice was unheeded, 
that he should profit by the copious emendations which I had amassed 
and digested from better manuscripts than those to which I at first 
had access. Greatly to his disservice, he would not be induced even 
to look at them. It faring the same with my typographical cor- 
rections, he has, here and there, reproduced errors, more or less gross, 
which might easily have been avoided. See, for specimens, pp. 197, 
288, 857, 373, 374, 381, 390. 



ADTSRTTSBMBKT. ▼ 

in the ensuing sheets, but are not indioated^^ as succes- 
sively introduced. The renderings proposed in the foot- 
notes are, for the most part, from among those which have 
recently occurred to me as eligible. 

That Dr. Ballantyne had any thought of reissuing, in 
whatever form, the volumes mentioned at the beginning 
of this Advertisement, I was unaware, till some years 
after he had made over the abridgment of them to 
Professor Gowell, for publication.' Otherwise, I should 
have placed at his disposal the materials towards improve* 
ment of his second edition, which, at the cost of no slight 
drudgery, are here made available. 

The S&okhya Aphorisms, in all the known com- 
mentaries on them, are exhibited word for word. The 
variants, now given, of the Aphorisms, afforded by acces- 
sible productions of that character, have been drawn from 
the works, of which only one has yet been printed, about 
to be specified :* 

I. The /Saf}Mya-je7rafacAafui-(Aa«Aya,by YijnanaBhikshu. 
Revelant particulars I have given elsewhere. My oldest 
MS. of it was transcribed in 1654. 

^ Nor has attention been topioallj directed to sundry blemishes of 
idiom which have been removed ; as, for example, by the substitution 
of ' unless ' for 'without/ of ' in time ' for ' through time,' of 'presently' 
for 'just,' and of ' between the two ' for ' between both.' 

* "At the time of his departure from India, in 1860, Dr. Ballantyne 
left with me the MS. of his revised translation of the S4nkhya 
Aphorisms." " Notice/* in the Bihliotheca Indica, New Series, No. 81. 

' For details respecting these commentaries and their authors, see 
my Contribution towards an Index to the Bibliography qf the 
Indian Philosophical Systems, or my Preface to the Sdnkhya-sdra. 




VI ADVERTISEMENT. 

IL The Kdpila - sdnkhya - pravachana - autra-vrUii, by 
Aniruddha. Of this I have consulted, besides a MS. 
copied in 1818, formerly the property of Dr. Ballantync, 
one which I procured to be copied, in 1855, from an old 
MS. without date.' 

III. The LaghU'Sankhya'Sutra-vrittiy by N4gesa. Of 
this I have two MSS., both undated. One of them is 
entire ; but the other is defective by the three first Books. 

IV. The Sdnkhj/a-pravacAana'Sutra-rritti'sdra, by Ve- 
danti Mahadeva. Here, again, only one of two MSS. 
which I possess is complete. The other, which breaks off 
in the midst of the comment on Book II., Aph. 15, is, in 
places, freely interpolated from No. I. Neither of them 
has a date. 

Nearly all my longer annotations, and some of the 
shorter, were scrutinized, while in the rough, by the 
learned Professor Cowell, but for whose searching criti- 
cisms, which cannot be valued too highly, they would, in 
several instances, have been far less accurate than they 
now are. 

F. H. 

Marlesfori), Suffolk, 
Auj. 28, 1884. 



* I once hud a second copy of this very rare work, bearing no date, 
but most venerable in appearance. Like many of my manuRcript 
treasures, it was lent, and never found its way back to me. 



PREFACE. 



The great body of Hindu Philosophy is based upon six 
sets of very concise Aphorisms. Without a commentary, 
the Aphorisms are scarcely intelligible ; they being 
designed, not so much to communicate the doctrine of 
the particular school^ as to aid, by the briefest possible 
suggestions, the memory of him to whom the doctrine 
shall have been already communicated. To this end they 
are admirably adapted ; and, this being their end, the 
obscurity which must needs attach to them, in the eyes 
of the uninstructed, is not chargeable upon them as a 
fault. 

For various reasons it is desirable that there should be 
an accurate translation of the Aphorisms, with so much 
of gloss as may be required to render them intelligible. 
A class of pandits in the Benares Sanskrit College having 
been induced to learn English, it is contemplated that a 
version of the Aphorisms, brought out in successive 
portions, shall be submitted to the criticism of these men, 
and^ through them^ of other learned BrdhmanSj so that 
any errors in the version may have the best chance of 
being discovered and rectified. The employment of such 
a version as a class-book is designed to subserve, further, 
the attempt to determine accurately the aspect of the 
philosophical terminology of the East^ as regards that of 
the West. 

These pages, now submitted to the criticism of the 
pandits who read English, are to be regarded as proof- 
sheets awaiting correction. They invite discussion. 

J. R. B. 
Benares College, 

bth Januarp, 1852. 
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SANKHYA APHOEISMS 



OF 



KAPILA. 



BOOK I. 



a. Salutation to the illastrioas sage, £apila!^ 

(. Well, the great sage, Eapila, desirous of raising the 
world [from the Slough of Despond in which he found it 
sunk]^ perceiving that the knowledge of the excellence of 
any fruit, through the desire [which this excites] for the 
fruit, is a cause of people^s betaking themselves to the 
means [adapted to the attainment of the fruit], declares 
[as follows] the excellence of the fruit [which he would 
urge our striving to obtain] :• 

Tkt iMea vrowmd. -4p*' !• Well, the Complete cessation 

of pain [which is] of three kinds is the 
complete end of man. 

' ^5R ^'l^(X^|4^l*jfii: '^Xv^\ M«9|$l- 
•^ii^M^ TR^^KT^TTT ^mrro^ <W <M!H 
M'L^*Mi9itll«^4*ll^ II 




2 THE 8ANKHYA APHORISMS. 

a. The word 'well' serves as a benediction;^ [the 
particle atha being regarded as an auspicious one]. 

(. By saying that the complete cessation of pain^ which 
is of three kinds, — ^viz., (1) due to one's self {adhyatmika), 

(2) due to products of the elements {adhibhauiika)y and 

(3) due to supernatural causes (adhidaivika), — is the com- 
plete end of man« he means to say that it is the chief end 
of man, among the four human aims, [yiz., merit, wealthy 
pleasure, and liberation (see Sdhitya-darpanaf^ 2)] ;' because 
the three are transitory^ whereas liberation is not transi- 
tory : such is the state of the case. 

r^i .1 c. But then, let it be that the above- 

end may not be attained mentioned Cessation [of all the three 

hs binary meane, ^j^^ ^^ p^j^-j .^ ^^^ complete end of 

man ; still, what reason is there for betaking one's self to a 
doctrinal system which is the cause of a knowledge of the 
truth, in the shape of the knowledge of the difference 
between Nature and Soul^ when there are easy remedies 
for bodily pains, viz.^ drugs, &c., and remedies for mental 
pains, viz., beautiful women and delicate food, &c., and 
remedies for pains due to products of the elements, viz., 
the residing in impregnable localities, &c., as is enjoined 
in the institutes of polity, and remedies for pains due to 
supernatural causes, viz., gems [such as possess marvellous 
prophylactic properties], and spells, and herbs of mighty 






BOOK I., APH. 2. 3 

power, &c.; and when [on the other hand], siDce it is hard 
to get one to grapple with that very difficult knowledge 
of truth which can be perfected only by the toil of many 
successive births, it must be still more hard to get one to 
betake himself to the doctrinal system [which treats of the 
knowledge in question] P Therefore [i.e., seeing that this 
may be asked] he declares [as follows] :^ 

Aph, 2. The effectuation of this [com- 

TU end iinot to be pleto cessatiou of pain] , is not [to be 

neaua. *^^^ expected] by means of the visible [such 

as wealth, &c.] ; for we see [on the 
loss of wealthy &c.,] t^e restoration [of the misery and 
evil,] after [its temporary] cessation. 

g T rmwHi<9HmirM^P^q ; ^ :^f^«^(^<ftMi h- 

' Instead of Tr|^^« f the reading of Animddha, and of most 
Af SS., Vijn4na has, to the «ame eflfect, T^^TI • -^^« 



THE SANKHYA APHOBISMS. 



a. * The visible/ in the shape of the drugs, &c.y above- 
men tioned^ [§ 1. e.']. 

b, ' The effectuation of this/ i.e., the effectuation of the 
complete cessation of pain.' 

e. Why is it not [to be thus effected] ? Because, after 
the cessation (the cessation of pain is tmderstood), we see 
its restoration, the springing up again of pain in general/ 
[from whichever of its three sources (§ 1. 6.)]. 

d. The state of the matter is this : not by the expedients 
above-mentioned is there such a removal of pain, that no 
pain arises thereafter; for, when, by this or that expedient, 
this or that pain has been destroyed, we see other pains 
springing up. Therefore, though it be not easy [§1. c.]> 
the knowledge of truth [as a complete remedy] m to be 
desired.* 

e. But then, grant that future pain is not debarred by 
drugs, &c., [employed to remove present pain], stilly by 






BOOK 1., APH. 4. 5 

again and again obviating it [as often as it presents itself], 
there may be the cessation ot future pain^ also. This doubt 
he states [as follows] :' 

'TT^i^ n ? II 

Aph, 3. [Let us consider the doubt] 
lie end^nuM^ be at- that the soul's desiro [the cessation of 
tatW 6^ tie recwTgnt poiu may rcsult] from exertions for 

the obviation [of pain], as is the case 
with the obviation of daily hunger. 

a. When pain shall arise [let us suppose one to argue], 
then it is to be obviated ; and thus there is the soul's 
desire, the cessation of pain ; just as one should eat, when 
there is hunger; and thus there is the soul's desire of the 
eater, viz., the cessation of hanger. In regard to this 
[doubt] he states the recognized decision :' 



^^; 



iifini 

* The more ordinary reading of MSS.» and that of Aniraddha, is 
^nrfO^ < excellence,' not ^i^Sn^' ^^ T\jn4na. JSd. 




6 THE SANKHTA APHORISMS. 

Aph, 4. This [method of palliatives 
jjw .uggentum nega^ ^^^y^ is to be rejected by those who are 

versed in evidence; because it is not 
everywhere possible [to employ it at all], and because, even 
if this were possible, there would be an impossibility as 
regards [ensuring] the perfect fitness [of the agents 
employed]. 

a. For there are not physicians, &c., in every place and 
at all times ; and [to rely on physicians, &c., would not be 
advisable], even if there were the possibility, — i.e., even if 
these ioere [always at hand], since physicians are not^er- 
fect [in their art] ; — for pain cannot with certainty be got 
rid of by means of physicians, &c.^ with their drugs, &c. 
Moreover^ when corporeal pain has departed, there may 
still be that which is menial^ &c. ; so that there is not 
[under such circumstances], in every respect, liberation 
from pain. For these reasons^ mch a soul's aim [as that 
which contents itself with temporary palliatives] is to be 
rejected by those who are versed in evidence^^ [i.e., who are 
acquainted with authoritative treatises] . 

b. He mentions another proof* [of his assertion] : 



^^ W^sftl Hf^sfi? ^44l<5'rt ifl^arR'RT- 



BOOK I., APH. 6. 7 

Aph* 5. Also [an inferior method 
Senptwai evidence in ought not to be adopted,] becauso of 

/acour of thu vtew. ^ . r t -if a- r 

the preeminence of Liberation [as 
proved] by the text [of Scripture declaratory] of its pre- 
eminence above all else. 

a. One ought not to endeavour after the removal of this 
or that pain by these and those expedients [§ 1. <;.] ; since 
Liberation {moksha), by being eternal, is transcendent as 
a remover of all pains. Moreover^ one ought to endeavour 
only after the knowledge of truth, which is the means 
thereof [i. e., of Liberation] ; because the Scripture tells 
its ^re-eminence above all [other objects of endeavour], in 
the text : ' There is nothing beyond the gaining of Soul,^ 
[with the utter exclusion of pain].' 

6. But then [it may be suggested], when you say libera* 
tion, we understand you to mean from bondage. And is 
that bondage essential P Or is it adventitious P Li the 
former case, it is incapable of destruction ; if it come under 
the latter head, it will perish of itself, [like any other 
adventitious and, therefore^ transitory thing]. What 
have we to do with your ' knowledge of truth,' then P To 
this he replies [as follows] :^ 



^ d^5!M TT^r 4<rdd«l*^" 




8 THE SANKHYA APHORISMS. 

jtpi. 6. And there is no difference 
n ohjeeiton between the two. 

a. There is no difference in the applicability of libera- 
tion, on either of the suppositions, that the bondage is 
essential^ and that it is adventitious, [supposing it were 
either (see § 19. (.)]. That is to say, we can tell both 
how the bondage takes place^ and how the liberation takes 
place.* 

b. Now, with the view of demonstrating [the real nature 
of] Bondage and Liberation, he declares^ exclusively, in 
the first place, the objections to Bondage's being essential * 
[§5.6.]: 

Liberation mwt he Aph, 7. There would be no rule in 
^Lltt,:^. the enjoining of means for the libera- 
y*'^' tion of one bound essentially. 



'giT^T^?HW ^IHlPl^iPIH^irtill^fl^ 

' ^s^ ^ ri*4 i ^^i<^mmt*i ^ *i i ^ i ^TT^n^n- 
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a. Since Liberation has been stated [§ 1] to result from 
the complete cessation of pain, [it follows that] Bondage 
is the junction of pain ; and this is not essential in man. 
For, if that were the case, then there would be no rule, 
i. e., no fitness, in the Scriptural or legal injunction of 
means for liberation : such is what must be supplied, [to 
complete the aphorism] . Because, to explain our mean- 
ing [by an illustration], Jire cannot be liberated from its 
hiatf which is essential to it ; since that which is essential 
exists as long as the substance exists.^ 

6. And it has been declared in the Divine Song [the 
iiwara-gitd^l : ' If the soul were essentially foul^ or im- 
pure^ or changeable^ then its liberation could not take 
place even through hundreds of successive births/ ^ 

c. [Since some one may be disposed to say] ' Chrant that 
there is no fitness [in the Scriptural and legcd injunctions, 
(§ 7* ^O]* what have we to do with that?' Therefore he 
declares [as follows] :' 

s^TO fW(t ^mi^m^RT: I 'iff ?!^ 

* H^HH^HM filiHd l Rd<!Md ^ITTf II 



ff 



10 THE 8ANKHTA AFHOBISHS. 

Aph. 8. Since an essential nature 

Seriphtre wtmld be • • • i_ i_i ^i '^ ^* 

migafory, if pain ven ^ impenshabley unautnontativenesSy 
*''*'***^- betokened by impracticableness^ [would 

be chargeable against the Scripture, if pain were essential 
to humanity]. 

a. That is to say : since the essential nature of anything 
is imperishable, i. e., endures as long as the thing itself, 
it would follow [on the supposition that pain is essential 
to humanity], that, since Liberation is impossible, the 
Scripture which enjoins the means for its attainment is a 
false authority, inasmuch as it is impracticable ^ [in its 
injunctions. And this is out of the question ; Scripture 
being assumed, here, as in all the others of the six systems, 
to be an exact measure of truth] . 

b. But then [some one may say], let it be an injunction 
[to use means for the attainment of an unattainable 
object], on the mere strength of Scripture; ^ [and, since 
Scripture is an imquestionable authority, we may be ex- 
cused from asking or answering the question, tohi/ the 
injunction is given] . To this he replies [as follows] : 

H I ^ 1 <W I M <^l n4fM is Mf<^ Sm «1^<^ I : II q II 



Kimm wrf^icmS: ii 
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^n impradicahu m- Aph. 9. There 18 no rule, where 

Bomething imposfiible is enjoined: 
though it be enjoined^ it is no injunction. 

a. There can be no fitness, or propriety^ in an injunc- 
tion with a view to an impossible fruit ; seeing that, though 
something be enjoined^ or ordered [to be effected] by 
means that are impracticable, this is no injunction at all, 
but only the semblance of an injunction ; because it stands 
to reason, that not even the Veda can make one see sense 
in an absurdity : such is the meaning.^ 

b. Here he comes upon a doubt :* 

'M^M^ml^^ld II ^0 II 

A daubi whether the ^P^' !<>. If [somo ouc says] as in 

euential be not remov- the CaSO of white cloth, Or of a SOcd, 
oble, , , 

[something essential may be not irre- 
movable, then he will find his answer in the next 
aphorism] . 

a. But then [the doubter is supposed to argue], the 
destruction even of what is essential [in spite of what is 
stated under § 7] t« seen ; as, for example^ the essential 
whiteness of white cloth is removed by dyeing, and the 
essential power of germination in a seed is removed by 






I 

I 



12 THE sInkhta aphorisms. 

k 

t' fira Therefore, according to the analogy of the white 

u cloth and the seed^ it is possible that there should be the 

removal of the bondage of the soul, even though it ivere 

*• essential So, too, there may be [without any impropriety] 

;v the enjoinment of the means thereof. Well, (/"[any one 

argues thus], such is the meaning^ [of the aphorism, to 

which he proceeds to reply]. 

b. He declares* [the real state of the case^with reference 
to the doubt just raised] : 






f 






i 






DeeUioM tkai an u- ^^P^' ^^' Siucc both perceptibleness 



mnUal property may be and 



subsequent] non-perceptibleness 



hidden, JnA mot removed, , « . r i • i • 

may belong to some power [which is 
indestructible], it is not something impracticable that is 
enjoined, [when one is directed to render some inde- 
structible power imperceptible]. 

a. In regard even to the two examples above-mentioned 
[§ 10], people do not give an injunction for [the positive 
destruction of] something essential, which is indestructible 
[§ 8]. Why [do we say this] P Because, in these two 
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instances of the perceptibleness and non-peroeptibleness of 
a power [the powers^ nam^ly^ of appearing white and of 
germinating (see § 10. a.)]^ there are merely the manifes* 
tation and [afterwards] the hiding of the whiteness^ &o., 
but not the removal of the whit^ness^ or of the power of 
germination ; because, that is to say^ the whiteness of the 
dyed cloth and the germinating power of the roasted 
seed can again be brought out by the processes of the 
bleacher, &c., [in the case of the dyed cloth] , and by the 
will of the Yog{, [the possessor of supernatural powers^ in 
the case of the roasted seed], &c.' 

b. Having thus disproved the notion that bondage is 
essential [to man], wishing to disprove also the notion 
that it is the result of some [adherent] cause, he rejects 
the [various supposable] causes, viz.. Time, &c. :* 



1^ ^T^fTTf "T JT^cffT I Wet'* I ^{RRinrr- 

<l4ll(d II 




14 THE SANKHTA APHORISMS. 



rtw. «r*,c» appLieM ^^^^ 12. Not from connexion with 
«oa//,cMMw<i6«rt«oai«fl ^|iite [doos bondage befall the soul]; 

because this, aU-pervading and eter- 
nal, is [eternally] associated with all^ [and not with those 
alone who are in bondage], 

a. The bondage of man is not caused by time ; because 
[if that were the case,] there could be no such separation 
as that of the liberated and unliberated; because time, which 
applies to everything, and is eternal, is at all times asso- 
ciated with all men/ [and must, therefore, bring all into 
bondage, if any]. 

ApA, 13. Nor [does bondage arise] 
J^o^'onLfA bT^ from connexion with place, either, for 
«»»«w. the same [reason]. 

a. That is to say: bondage does not arise from con- 
nexion with place. Why P * For the same reason,' i.e., for 
that stated in the preceding aphorism, viz., that, since it 
[viz., place] is connected with all men, whether liberated 



fH^ ^ ^ l <y|g l ^: ^: ^ ^MH^^H 
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or not liberated^ bondage would [in that case] befall the 
liberated, also.^ 

Aph. 14. Nor [does the bondage of 

The toul %M mot kept the soul arise] from its being condi- 
i»^^«^ 6y u. being ^j^^^^ ^^ j^ standing among circum- 
stances that clog it by limiting it]; 
because thcU is the fact in regard to [not the soul, but] 
the body. 

a. By ' condition ' we mean the being in the shape of a 
sort of association. The bondage [of the soul] does not 
arise from that; because that is the property of the body 
[and not of the soul] ; because, that is to say, bondage 
might befall even the liberated [which is impossible], if 
that which is the fact in regard to another could occasion 
the bondage of one quite different.* 

b. But then [some one might say], kt this conditioned 
state belong to the soul. On this point [to prevent mis- 
takes], he declares :' 



t<j4<^^l*l'^*l*i*«4»i^M^^«MI'*^*^irM 
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Aph. 15. Because this soul is 
TkemMu <dmoluu. [unassociated with any conditions or 

circumstances that could serve as its 
bonds, it is] absolute. 

a. The word iti here shows that it [i.e., the assertion 
conveyed in the aphorism] is a renson ; the construction 
with the preceding aphorism being this, that, since the 
soul is unassociated, it belongs only to the body to be 
conditioned.^ 

Aph. 16. Nor [does the bondage of 
batmg$nSt>3L»ui.' ^^^ arise] from any work; because 

[works are] the property of another 
[viz., the mind], and because it [the bondage] would be 
eternal,' [if the case were as you imagine]. 




* The commentator Aniruddha omits the final word, ^. Sd, 

> Profe88or Wilson's Dictionary erroneously gives ' uninterrupted 
continuance' as one of the definitions of atiprasanga; and that 
definition, in all probability, suggested ' eternal ' to the translator, 
who here had to do with atiprasahti. Near the end of a, in the 
next page but one, atiprasanga is rendered ' undue result' For the 
synonymous atiprasakti and atiprasanga, respectively, see Aph. 53, 
with the comment on it, and the comment on Aph. 151, of this Book. 

Colebrooke, on various occasions, represents one or other of these 
terms by ' wrest,' ' straining a rule,' ' room for misconstruction,' &c. 
As technicalities, they generally signify 'illegitimately extended 
application ' of a canon, notion, or the like. £d. 
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a. That is to say : moreover^ the bondage of the soul 
does not arise from any work, whether enjoined or forbid- 
den; because works are the property of another, i.e., not 
the property of the soul [but of the mind]. And, if, through 
a property of another, the bondage of one quite distinct 
could take place, then bondage might befall even the libe- 
rated ^, [through some acts of some one else]. 

b. But then [some one may say], this objection does not 
apply, if we hold that bondage may arise from the acts of 
the associate^ [viz., the mental organ] : so, with allusion to 
this, he states another reason, * and because it would be 
eternal,' i.e., because bondage, in the shape of connexion 
with pain, would occur [where it does not,] even in such 
cases as the universal dissolution' [of the phenomenal 
universe, including the mental organ, but not the soul] . 

c. But then fsome one may say], if 

A dotJtt wketker ike • •^ j' 

bomiagr,afsuMom/siu4 that be the casc, then let the bondage, 
io^MiutMifijf eUe tian ^^^^^ ^^ ^^^ shape of Connexion with 

pain, belong [not to the soul, but] to 
the mind alone, in accordance with the principle that it 
have the same locus as the works [to which it is due] ; 
and, since it is an established point that pain is an affection 



' Upddhi, for which see p. 63, 1, infra, Ed, 
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of the mindf why is bondage [i. e., conDexion with pain] 
assumed of the soul, also P With reference to this doubt, 
he declares [as follows] :^ 

Aph, 17. If it were the property of 

tkTa^tJSa^:^ »^y ^^'^^^ *^e^ ^^^^^ <^^* °^t ^ 

heiong. diverse experience. 

a. If bondage, in the shape of connexion with pain, 
were the property of another, i.e., a property of the mindy 
there could be no such thing as diverse experience ; there 
could be no such different experience as one man's ex- 
periencing pain, and another man's not : [for, it must be 
remembered, it is not in point of mindy but of aouly that 
men are held, by Kapila, to be numerically different]. 
Therefore, it must be admitted that pain is connected with 
the soul, also. And this [pain that belongs to the soul] 
is in the shape merely of a reflexion of the pain [that at- 
taches to its attendant organism] ; and this reflexion is of 
its own attendant [organism] only ; so that there is no undue 
result- [deducible from our theory]. 






BOOK I.^ APH. 18. 19 

b. He rejects also tbe notion that Nature [prakritl) is 
directly the cause of bondage : ^ 

Nature is not tks ^^^' ^^' }^ f^^^ ^^ *^*^ *^® ®^^^'^ 

immediate comae of the bondage arisos] from Nature, as its 
««r. bomdage. ^^^^^ ^^^^^ j ^^y-j , ^^ ., [because] that, 

also^ is a dependent thing. 

a. But then [some one may say], let bondage result from 
Nature^ as its cause. If you say so, I say ' no ;' because 
that, also, i.e.. Nature, also, is dependent on the conjunction 
which is to be mentioned in the next aphorism ; because^ 
if it [Nature] were to occasion bondage^ even without that 
[conjunction which is next to be mentioned], then bond- 
age would occur even in such cases as the universal 
dissolution,^ [when soul is altogether disconnected from the 
phenomenal]. 

ffhii 

TjfcTH 

^ Here and in the comment, I have corrected fl^^li^* -^^* 

' ^ H^rdfHr*4^H*M T ^^fr4rd ^ ^- 
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b. If the reading [in the aphorism] be nibandhand ^ [in 
the Ist case, and not in the 5th], then the construction will 
be as follows: 'If [you say that] the bondage is caused 
by Nature/ &c.* 

r. Therefore, since Nature can be the cause of bondage, 
only as depending on something else [i.e.^ on the conjunc- 
tion to be mentioned in the next aphorism]^ through this 
very sort of conjunction [it follows that] the bondage is 
reflexional, like the heat of water due to the conjunction of 
fire f [water being held to be essentially cold, and to seem 
hot only while the heat continues in conjunction with it]. 

d. He establishes his own tenet, while engaged on this 
point, in the very middle* [of his criticisms on erroneous 
notions in regard to the matter; for there are more to 
come] : 




n^ II se II 




^ This is the lection preferred by Aniraddha aod his followers. Ed. 

^lilfcT II 



* Here follows, in the fint edition, the particle H , for which no 
authority has been discovered. The word translating it I have re- 
tained, but bracketed. £d. 
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Aph. 19. [But] not without the con- 
Wkat rtaJig is Oe junction thereof [i.e., of Nature] is 

relation of its bondage '', , . /• xV x r- /• 

to tu soul, there the connexion of that [i.e., of 

pain] with that [viz., the soul,] which is 
ever essentially a pure and free intelligence. 

fl. Therefore,* without the conjunction thereof, i.e., with- 
out the conjunction of Nature^ there is not, to the soul, 
any connexion with that, i.e., any connexion with bond- 
age; but^ moreover^ just through that [connexion with 
Nature] does bondage take place.^ 

b. In order to suggest the fact that the bondage 
[of the soul] is reflexional [and not inherent in it, either 
essentially or adventitiously], he makes use of the indirect 
expression with a double negative, [' not without ']. For, 
if bondage were produced by the conjunction [of the soul] 
with Nature, as colour is produced by heating [in the case 
of a jar of black clay, whicb becomes red in the baking], 
then, just like that, it would continue even after disjunc- 
tion therefrom ; [as the red colour remains in the jar, after 
the fire of the brick-kiln has been extinguished, whereas 
the red colour occasioned in a crystal vase by a China-rose, 
while it occurs not witliout the China-rose, ceases, on the 
removal thereof] . Hence, as bondage ceases, on the dis- 
junction [of the soul] from Nature, the bondage is merely 
reflexional, and neither essential [§ 5. b,] nor adventitious* 

^ The Sanskrit word thus rendered was inadvertently omitted in 
the first edition. Yijn4na here supplies the comment. Ed, 

II 

' ^^^^imfii*«r<^im^Hi«i*|iTfl^ir*:i 
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c. In order that there may not be such an error as that 
of the Yaiseshikas^ viz.^ [the opinion that there is] an abso- 
lutely real conjunction [of the soul] with paiu^ he says 
* which is ever/ &c. [§ 19] . That is to say : as the con- 
nexion of colour with essentially pure crystal does not take 
place without the conjunction of the China-rose [the hue 
of which^ seen athwart the crystal^ seems to belong to the 
crystal], just so the connexion of pain with the soul, ever 
essentially pure, &c., could not take place without the con- 
junction of some accidental associate ; that is to say, pain, 
&c., cannot arise spontaneously,^ [any more than a red 
colour can arise spontaneously in the crystal which is 
essentially pure]. 

d. This has been declared, in the Saura, as follows: 
' As the pure crystal is regarded, by people, as red, in con- 
sequence of the proximity of something [as a China-rose] 

It^ cffl^^ d ft^H^^IH^T^d I W^* H<j(d- 

f<5!M«i: II 
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that lends its colour, in like manner the supreme souU [is 
regarded as being affected by pain]/ 

e. In that [aphorism^ 19], the perpetual purity means 
the being ever devoid of merit and demerit ; the perpetual 
intelligence means the consisting of uninterrupted thought ; 
and the perpetual liberatedness means the being ever dis- 
sociated from real pain : that is to say^ the connexion with 
pain in the shape of a reflexion is not a real bondage/ [any 
more than the reflexion of the China-rose is a real stain 
in the crystal]. 

/. And so the maker of the aphorism means^ that the 
cause of its bondage is just a particular conjunction [§ 19. c.]. 
And now enough as to that point/ 

g. Now he rejects [§18.ef.] certain causes of [the soul's] 
bondage, preferred by others :* 



% ^^ ^ HT^: M 
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Hir<!|«Ulfil5«H^(!^HI ^'MT^PTT?^ U ^0 H 

The VBddniie tenet on Aph, 20. Not from Ignorance^ too, 
upomt p [does the soul's bondage arise] ; be- 

cause that which is not a reality is not adapted to binding. 

a. The word 'too' is used with reference to the preyiously 
mentioned ^ Time/ &c./ [§ 12^ which had been rejected, as 
causes of the bondage, antecedently to the statement, in 
§19, of the received cause]. 

b. Neither, too, does [the soul's] union with bondage 
result directly from * Ignorance,' as is the opinion of those 
who assert non-duality [or the existence of no reality save 
one (see Veddnta-sdra, § 20. 6.)] ; because, since their * Ig- 
norance' is not a real thing, it is not fit to bind; because, 
that is to say, the binding of any one with a rope merely 
dreamt of was never witnessed.* 

c. But, if * Ignorance ' be a reality [as some assert], then 
he declares [as follows] :' 

•^RcT^ Ri^M^iPfr: II ^<i II 

Aph. 21. If it [* Ignorance '] be [as- 
^.i^'5^^ ""*"? serted, by you, to be] a reality, then 

evade the ofneetton, with- . ••• , «, w^^ 

wu tinitifyxng hinueif, there IS an abandonment of the [Ye- 

dantic] tenet, [by you who profess to 
follow the Veddnta]. 

' ^rfW»^: ^^ l ^<ftMI44M^^l II 
pMrjMNf^ HIH<<riill ^^ ^^fH9T^: H 
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a. That is to say : and, if you agree that ' Ignorance ' m 
a reality, then you abandon your own implied dogma [see 
Nyaya Aphorisms L, 5 31] of the unreality of ' Ignorance;'* 
[and so you stultify yourself]. 

b. He states another objection :^ 

Aph. 22. And [if you assume * Igno- 

Tke VedAiui cannoi rauco ' to be a reality, then] there would 

4mieom^i^^^i^' be a duality, through [there being] 

something of a different kind [from 
Boul ; which you asserters of tton-dtMlity cannot contem- 
plate allowing]. 

a. That is to say : if * Ignorance ' is real and without a 
beginning, then it is eternal, and coordinate with Soul : if 
[therefore] it be not soul, then there is a duality^ through 
[there being] something of a different kind [from soul ; 
and this the Vedantis cannot intend to establish] ; because 
these followers of the Veddnta, asserting non-duality, hold 
that there is neither a duality through there being some- 
thing of the same kind [with soul], nor- through there 
being something of a different kind.' 



lf?fU 
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b. He ponders a doubt :^ 

Aph. 23. If [the Veddnti alleges, re- 
al^ /KUr^-^ir^ garding ' Ignorance,' that] it is in the 
i$^ once real and UH' shape of both these oppositos, [then we 

shall say ' no/ for the reason to be 
assigned in the next aphorism]. 

a. The meaning is : if [the Yedantf says that] * Igno- 
rance ' is not real, — else there would be a duality through 
[there being] something of a different kind [from soul^ 
which a follower of the Vedanta cannot allow], — and, 
moreover, it is not unreal, because we experience it6 
effects ; but it is in the shape of something at once real 
and unreal/ [like Plato's 6v /cal fifj oi/: (see Vedanta^ 
sdra, §21)]. 

^ di^4M<i<imJ)(^ : II ^8 II 

Aph. 24. [To the suggestion that 
There is no tuch thing < Ignoranco ' IB at ouce real and unreal, 

Oi a thing at once real -y , » t i i • • 

and unreal. we say] ' no ; Docause no such thmg is 

known [as is at once real and unreal.] 

a. That is to say : it is not right to say that ^ Ignorance * 
is at once real and unreal. The reason of this he states 
in the words ' because no such thing/ &c. ; because any 
such thing as is at once real and unreal is not known. 
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For, in the case of a disputey it is necessary that there 
should be an exampk of the thing [i. e. (see Nyaya Apho- 
risms, I.^ $ 25)^ a case in which all parties are agreed that 
the property in dispute is really present] ; and^ as regards 
your opinion, such is not to be found ; [for, where is there 
anything in regard to which both parties are agreed that 
it is at once real and unreal, as they are agreed that fire 
is to be met with on the culinary heurth P] : such is the 
import.^ 

b. Again he ponders a doubt :' 

^ ^ M^<l^i^ir<^l "^^ i fM^lf^^^ II ^M II 

Aph. 25. [Possibly the Ved&nti may 
v'i^^^fJ^^^^ remonstrate] ' We are not asserters of 
toid ui/otmiradietUm. any Six Categories, like the Vaiseahi- 

has and others/ 

a. ' We are not asserters of a definite set of categories 
[like the Vaiieahikas^ who arrange all things under six 
heads, and the Naiydyikas, who arrange them under six- 
teen]. Therefore, we hold that there is such a thing, 
unknown though it be [to peoplein general], as * Igno- 
rance ' which is at once real and unreal, or [if you prefer 
it], which differs at once from the real and the unreal [see 

* ^<«^Mir^4ir<f ^ ^*r*ii<i^: i ^f^ ^- 

ITl dl^Plfd ^<^^M^ ^MjMf^^fM 'J^rt- 
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y^Anlit-^'tra, ^ 21 ] ; becanae this u eitabluhed by proofs,' ' 
[ScripfnrftI or MherwiM, which ftre ntiafactory to tu, 
Rlrhfnifth th<7 miiy not comply with ikll the technical reqni- 
irittonn (»f Ofrtama'i scheme of argomeDUtiTe exposition 
(sMt IffykjH Aphoriiiin8j I.^ ^ 35)]. 

£. Fly (he cxpr^Mirm [in the aphorism] ' and others ' are 
m^Rtit (lie Nitii/Hifik'iii ; for the Naiyiiyika is as asserter 
of Hiitte^ii oiitcftfirim ' [soe Ny&ya Aphorisms, I., ^ 1]. 

r. IIt> ('tiitriil«>s ' [this protonco of eToding the objection, 
tiy (Itmlliiwiiift iho onlrgfirios of the Ny&ya] : 

«fH^nSsft ^ i^ i fa^w^ #qtTS5iniT ^■ 

<1/)A. *^t. Kx-«a although this be not 

r\-''i--'--~vtirt-ni ivnipulsorT [that the categories be 

nVr ' MX, v^r »ixt«en], there is no acoeptaaoe 

v>f tho ino»n»stent; else we oome to 

\\t\- \y\y\ v-K vhiUwn. and madmon. and the like. 

«, \ .v\ thon* K- ;«»>'<^*(s11 no »rstem of cate^ones ranch 
as ihnt of thi^ \'«K>«^h\ka, ^ S'^' : still, since hri*g snd not- 
ht'tc aw »>'Mnt<inlh-t,^n-, it is ini^>!<«hl^ for discijJee to 
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adioit^ merely on Tour Worship's assertion, a thing at 
oDce real and unreal^ which is inconsistent, contrary to 
all fitness : otherwise, we might as well accept also the 
self -contradictory assertions of children and the like: 
such is the meaning.^ 

b. Certain heretics [deniers of the authority of the 
Yedas] assert that there exist external objects of momen- 
tary duration [individually ; each being, however, replaced 
by its facsimile the next instant, so that the uninterrupted 
series of productions becomes something equivalent to 
continuous duration], and that by the influence' of these 
the bondage of the soul [is occasioned]. This he objects 
to, [as follows] : ' 






* Vdsand, a term which Dr. Ballantjne has rendered Tarioaslj, in 
divers paatages of the present work, and also elsewhere. It is well 
defined, in Prof. Benfey's SanMkrit -English IHctumary : 'An 
impression remaining unconsciously in the mind, from pa^t actions, 
etc., and, by the resulting merit or demerit, producing pleasure or 
pain.' Ed, 
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^TRTf? ;r<4M^IM<HirHr*4?l^|}>m<^ ' II ^9 II 

Tkeheretieai theory o/a jnf^^ 27. [The bondage] thereof, 

nuxetnon of momfntary "* , •- it 

of^ects /rom all eternity, moreovcr, 18 not caused by any in- 
S^^^ir"''* ^' fluenee of objects from all eternity. 

a, * Thereof,' i.e., of the soul. An eternal influence of 
objects, an influence of objects the effect of which, in the 
shape of a continued stream, has had no commence- 
ment, — not by t/iiSf either, is it possible that the bondage 
[of the soul] has been occasioned : such is the meaning.^ 

J. He states the reason of this [impossibility]:'* 

^M l r^H^mtifa y ^^ i ricl ' II ^b II 

1 Instead of -TH I ^ V ^* > Auiruddha has the substantially 
equivalent -f?rfV|^t. Ed. 



n3 

* Dr. Ballantjne had, most probably by mere oversight, the un- 

authonzed c||^|«^^0, which I have corrected. The reading 
VSH4^TM^ here followed, is, perhaps, that of Aniraddha. >^i|« 



[O is the form of the word recognized by Vijnana ; and I know 
of no manuscript warrant for the alteration of it strcn in the following 
page, 1, — an extract from his commentary. It is, further, a regular 
derivative, which the other is not, if it is not even unjustified by 
grammatical prescription. Ed. 

» Aniruddha has "HH®, 'division/ in place of *U|c|l|ff^^) 
' separation.' Ed, 
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Aph. 28. Also [in my opinion, as 

wkuJitun^^^^ ^ ^^^ ^ ^^ yours, apparently], between 

the external and the internal there is 
not the relation of influenced and influencer; because 
there is a local separation ; as there is between him that 
stays at Srughna and him that stays at Pataliputra. 

a. In the opinion of these [persons whose theory we are 
at present objecting to], the soul is circumscribed, residing 
entirely within the body ; and that which is thus tcithin 
cannot stand in the relation of the influenced an^ the 
influencer, as regards an external object. Why P Because 
they are separated in regard to place ; like two persons 
the one of whom remains in Srughna and the other in 
P&taliputra : such is the meaning. Because the affection 
which we call 'influence* {cdsand) is seen only when 
there is conjunction, such as that of madder and the cloth 
to which it gives its colour], or that of flowers and the 
flower-basket^ [to which they impart their odour.] 

6. By the word 'also' the absence of conjunction 
[between the soul and objects (see § 15)], &c., which he 
himself holds, is connected* [with the matter of the pre- 
sent aphorism]. 
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c. Sruglina and Pdtaliputra [Palibothra, or Patna] are 
two several places far apart.^ 

d. But then [these heretics may reply], ' The influence 
of objects [on the soul] may be asserted^ because there is 
a contact with the object ; inasmuch as the soul, according 
to U8, goes to the place of the object, just as the senses, 
according to Your Worship.' Therefore he declares [as 
follows] : 

Aph. 29. [It is impossible that the 
On the hertticai vine, soul's bondage should arisc] from an 

(he free soul rcould Ac . /i • i • ^ i i 

equaUyliubtetobondaye. lutluence received in the same place 

[where the object is ; because, in that 
case] , there would be no distinction between the two, [the 
bond and the free]. 

a. To complete the sense, we must supply as follows : 
' It is impossible that the bondage should arise from an 
influence received in one and the same place with the 
object.* Why ? Because there would be no distinction 
between the two, the soul bound and the sou] free ; because 
bondage would [in that case] befall the liberated soul, also ; 
[the free soul, according to this hypothesis, being just 
as likely to come across objects as any other] : such is 
the meaning.' 
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b. Here he ponders a doubt :^ 

Aph. 30. If [the heretic, wishing to 
T^UrttuftatumpUd g^y^ j^jg theory, suggests that a differ- 
ence between the two cases (see § 29) 
doe* exist] in virtue of the umeen, [i.e., of merit and 
demerit, then he wiU End his answer in the next aphorism]. 

a. That is to say, [the heretic may argue] : ' But then, 
granting that they [the free soul and the bound] are alike 
in respect of their coming into contact with objects, when 
they become conjoined with them in one and the same 
locality ; yet the reception of the influence may result merely 
from the force of the unseen, [i.e., from the merit and 
demerit of this or that soul; the soul that is liberated 
alike from merit and demerit being able to encounter, with 
impunity, the object that would enchain one differently 
circumstanced]': if* [this be urged, then we look forward]. 

a. This he disputes,' [as follows] : 

H <^llch^MI^HII^M4|ilinM4il<^ 

m^: II ^^ II 



wnrcftf^T^: I ^: I 4<Hii^i^«44«i^^i. 

^ «RWT H^f^ I Pm ^n^mter^: 11 
'Tiftfifini 
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Aph, 31. They cannot stand in 
^^(icA 6a«fe muti bear ^jj^ relation of deserver and bestower, 

since the two do not belong to one 
and the same time. 

a. Since^ in thy opinion, the agent and the patient are 
distinct, and do not belong to the same time [believing, as 
thou heretically dost^ not only that objecfs (^e $26.6.) 
momentarily perish and are replaced, but that the duration 
oi souhy also, is of a like description], there is positively 
no such relation [between the soul at one time and its suc- 
cessor at another] as that of deserver and bestower [or 
transmitter of its merits or demerits] ; because it is impos- 
sible that there should be an influence of objects [§27] 
taking effect on a patient [say, the soul of to-day], occa- 
sioned by the ' unseen ' [merit or demerit] belonging to 
an agent [say, the soul of yesterday, which, on the hypo- 
thesis in question, is a numericaUy different individual] : 
such is the meaning.^ 

h. He ponders a doubt:* 

Aph. 32. If [the heretic suggests 
wyth^mfritn,ay,<^ ^jj^t] the casc is like that of the cere- 

m'ly md^ be imputed, -| 

monies in regard to a son, [then he 
will find his reply by looking forward] . 

a. But then [the heretic, admitting the principle that 



^j^ 
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the merit or demerit of an act belongs entirely to the 
agent, may urge that], as the son is benefited by ceremonies 
in regard to a son, such as that [ceremony (see Colebrooke*s 
' Hindu Law/ Vol. III., p. 104) celebrated] in anticipation 
of conception, which [no doubt] belongs to the father 
[who performs the ceremonies, to propitiate the gods], in 
like manner there may be an influence of objects on the 
experiencer [say, the soul of to-day], through the ' unseen' 
[merit or demerit] that belongs even to a different subject 
[say, the soul of yesterday] : such is the meaning^ [of the 
heretic]. 

b. He refutes this, by showing that the illustration is 
not a fact :' 

Aph. 33. [Your illustration proves 
iJ^^jf^^^^ ^ nothing ;] for, in that case, there is no 

one permanent soul which could be 
consecrated by the ceremonies in anticipation of concep- 
tion, &c. 

a. *In that case,' i.e., on thy theory, too, the benefit of 



^ Hi^raiM3im<iii: ^anf^RT^: ii 
' ^^FtnfOTT xrftfTTcT II 

» Aniruddha has ^Ri^llllril f^cfi^'iyi J and Dr. Ballan- 
tjDe^s rendering snite it Ed* 

* A common reading, but inferior, ia ^THF^l^cT. ^^* 
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the son, by [means of the performance of] Hhe ceremonies in 
anticipation of conception, &c., could not take place ; ' for/ 
i. e., because, on that theory, there is not one [self -identi- 
cal] soul, continuing from the [time of] conception to 
birth, which could be consecrated [by the ceremonies in 
question], so as to be a fit subject for the duties that per- 
tain to the time subsequent to birth [such as the investiture 
with the sacred thread, for which the young Brdhman 
would not be a fit subject, if the ceremonies in anticipation 
of his conception had been omitted] : and thus your illus- 
tration is not a real one,* [on your own theory : it is not a 
thing that you can assert as a fact]. 

b. And, according to mt/ theory, also, your illustration 
is not a fact ; seeing that it k possible that the benefit to 
the son should arise from the * unseen ' [merit] deposited 
in the son by means of the ceremony regarding the son : 
for it is an implied tenet [of my school], that it [the soul] 
is permanent [in its self-identity] ; and there is the injunc- 
tion** [of Manu, (Ch. II., v. 26), with regard to the cere- 
monies in question, which proceeds on the same grounds]. 

^ The brackets are of my inserting. Ed, 

<<fc l <!rnHcfcJH i rv i ^UI^' ^H^W^ CRT ^ 
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c: Some other heretic may encounter ns^ on the strength 
of [the argument here next stated, viz.,] * But then, since 
bondage^ also, [like everything else] is momentary, let 
this bondage have nothing determinate for its cause^ or 
nothing at all for its cause,' ^ [which view of matters is 
propounded in the next aphorism] : 

Aph, 34. Since there is no such 
WMker bondage may thinff as a permanent result [on the 

not be momentary, and n . ?• i.t^i ^« ri* 

rtqidre no cause. heretical vicw], the momentariness |_ot 

bondage, also, is to be admitted]. 

a. ' Of bondage * : this must be supplied, [to complete 
the aphorism].^ 

b. And thus the point relied on is, that it [ie., bondage] 
have no cause at all. And so this is the application [of 
the argument, viz.] : 

(1) Bondage, &c., is momentary ; 

(2) Because it exists, 

(3) [Everything that exists is momentary,] as 
the apex of the lamp-flame, or the like.' 



S Hr^<» i <ui^i ^ ^n^&fwrmvfiiHmTi tt- 
' ^nrofir ^: II 

flr^ftf?! II 
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c. And [continues the heretic,] this [reason, viz., 'exist* 
ence '] does not extend unduly ^ [as yon may object J to the 
case of a jar, or the like ; because that, also [in my opinion], 
is like the subject in dispute, [in being momentary]. 
This [in fact] is precisely what is asserted in the ex- 
pression, ' oinct thfhTft is fig itichjhinji ^ a perman ent 
result'* [§34]. 

d. He objects* [to this heretical view] : 

Aph. 35. No, [things are not mo- 
The fact of rtcogni- meutary in their duration] ; for the 

t%on proves that thing$ , .,\ i* ^i • • j i. 

are not momentary. absurdity of this IS provcd by recog- 

nition. 

a. That is to say : nothing is momentary ; because the 
absurdity of its being momentary follows from the opposite 
argument [to that under § 34. &.], taken from such facts 
of recognition as, ' what I saw, that same do I touch,' 
[an argument which may be stated as follows], viz. : 

(1) Bondage, &c., is permanent ; 

(2) Because it exists, 



^ Vyahhickdra is the expression here paraphrased. In this work 
and others, the translator has given it many meanings ; and so has 
Oolebrooke, who renders it, in various contexts, by ' contradiction/ 
' derogation/ ' failure/ * impossibility/ ' unoperativeness/ &c. As a 
logical technicality, it denotes the presentation of the reason, or middle 
term, unaccompanied by the m^jor term. Ed. 
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(3) [Everything that exists is permanent^ as a 
jar^ or the like.^ 

Tkai AinffB are mo- ^^*- ^^' ^^^ [things are not mc 
m^uary it eontradicud mentary ;] because this is contradicted 

6v Seriptmrt cmd rea- y a ' . i i 

by ocnpture and by reasoning. 



a. That is to say : nothing is momentary ; because the 
general principle, that the whole world, consisting of 
effects and causes, is momentary, is contradicted by such 
texts as this, viz., '[All] this, ingenuous one, was 
antecedently existing/ and by such Scriptural and other 
arguments as this, viz., ' How should what exists proceed 
from the non-existent?'* 



^«Mlf^««l II ?S II 



Aph. 37. And [we reject the argu- 

tJ^^Ji^"*^ ment of this heretic;] because his 

instance is not a fact. 



' ^r ^w^iPM eiHuchrj ^^i\^ \\ ^ \ t ^^^ 
f^^: II 

tlVM ^OHiirl 4«^|inKI<: 11 
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a. That is to say : the general principle of the momen- 
tariness [of all things] is denied ; because this momentary 
character does not [in fact] belong to the apex of the 
lamp-flame, &c., the instance [on which thou, heretic, 
dost ground thy generalization, (§34. (.)]. Moreover, thoa 
quite errest in regard to momentariness, in that instance, 
from not taking account of the minute and numerous 
instants [really included in a duration which seems to thee 
momentary] : such is the import. ^ 

b. Moreover, if the momentary dura- 

r/ihingiweremomen' tion, &c., [of things] be assorted, then 

r7ati^'lr"^\Z there can be no such thing as the re- 

*'j^f<^' lation of cause and effect, in the case 

of the earth and the jar, and the like. 
And you must not say that there is no such thing as that 
[relation of cause and effect] ; because it is proved to be a 
reality by the fact that, otherwise^ there would be no such 
thing as the efforts of him who desires an effect, [and 
who, therefore, sets in operation the causes adapted to its 
production]. With reference to this, he declares [as 
follows] :' 

ni!«liHW*4Mf*4rM4: I fm "^ flHHI^^^^UI- 
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Aph. 38. It is not between two things 
The eaaaal relation it coming simultaneously into existence, 

mot between things ihat . ° - . ^ '' j /r <l 

ariae nmuUane*tu9iy, that the relation ot causo and enect 

exists. 

a. Let us ask, does the relation of product and [material] 
cause exist between the earth and the jar, as simultaneously 
coming into [their supposed momentary] existence, or as 
successive P Not the first; because there is nothing to 
lead to such an inference, and because we should not [in 
that case] find the man, who wants a jar, operating with 
earth, &c., [with a view to the jar's subsequent production]. 
Neither is it the last ; in regard to which he declares [as 
follows] '} 

Aph, 89. Because, when the antece- 

riwS!!l^€M^Uwu^ ^®^* departs, the consequent is omfit 

[to arise, and survive it]. 

a. The relation of cause and effect is, further, inconsis- 
tent with the theory of the momentary duration of things ; 
because, at the time when the antecedent, i. e., the cause, 
departs, the consequent, i.e., the product, is 'unfit,' i.e., is 
not competent to arise ; because, that is to say, a product 
is cognized only by its inhering in [and being substan- 
tially identical with, however formally different from,] its 



II 
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substantial cause,^ [and is incapable, therefore, of sur- 
viving it]. 

6. With reference to this same [topic, viz., the] substan- 
tial cause, he mentions another [the converse] objection^ 
[to the theory of the momentary duration of things] : 

?nn% d<^MII§H4|oMfH'«<KI<rM ^ II 8© II 

Aph, 40. Moreover, not [on the 
TkeeoexiiUnwqfmb' theory of the momentary duration of 

"S^, fS^ t ^^^«^' '^^ tliere be such a relation as 
momentaiy, that of cause and effect] ; because, while 

the one [the antecedent] exists, the 
other [the consequent] is incompatible, because the two 
keep always asunder.' 

fl. To complete [the aphorism], we must say, * moreover, 
[on the theory objected to], there can be no such relation 
as that of cause and effect ; because, at the time when the 
antecedent exists, the consequent cannot coexist with it, 
the two being mutually exclusive.' * The two suggesters 
of the relation of cause and effect, in product and sub 

*ii i 4mh< <i IVi^ : 11 

s For vyahhiohdra, the word used in the original, see 1, at p. 38, 
Mupra, Ed, 

* Here again occurs, in the Sanskrit, the term vyahhickdra. Sd, 
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stance^^ are (1) this concomitancy of affirmatives^ that^ 
while the product exists, the substance thereof exists, and 
(2) this concomitancy of negatives,' that, when the sub- 
stance no longer exists, the product no longer exists : and 
these two [conditions, on your theory] cannot be ; because, 
since things [in your opinion,] are momentary in their 
duration, the two [viz., the substance and the product], 
inasmuch as they are antecedent and consequent,' belong 
to opposite times,^ [and cannot, therefore, coexist ; for the 
product, according to you, does not come into existence 
until its substance has perished, which is contrary to the 
nature of the causal relation just defined]. 

i. But then, [the heretic may say, do not let the co- 
exiatence of substance and product be insisted upon, as 
indispensable to the causal relation between the two, but] 
* let the nature of a cause belong to the substantial cause. 



' I have inserted the words ' in product and sabstance/ £!d, 

* The original dual of * concomitancy of affirmatives ' and ' con- 
oomitancj of negatives ' is anwayavyatirehau. For other English 
equivalents of this term, occurring in the singular number, see 
Book YI., Aph. 15 and 63. Ed. 

* ' Antecedent and consequent ' renders kramika, translated ' suc- 
oetsive' in Aph. 38, a, at p. 41, rupra. Ed. 
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as it belongs to the instrumental cause^ in respect merely of 
its antecedence.' To this he replies -} 

^HPHTT^ ^ "Rrm: II ^^ II 

Aph. 41. If there were merely an- 
Antecedence to the pro- tecedencc, then there would be no deter- 
Mf3j^ter/,^m ^^ mination [of a substantial or material 
ttrument. cause, as distinguished from an instru- 

mental cause]. 

a. And it could not be determined that this was the 
substance [of this or that product], on the granting of 
nothing more than its antecedence [to the product] ; because 
antecedence constitutes no distinction between it and the 
instnimental causes ; for, [as we need scarcely remind you], 
that there is a distinction between instrumental and sub- 
stantial causes, the whole world is agreed: such is the 
meaning.' 

b. Other heretics say : ' Since no- 
The questum whether thing [really] cxists, cxccpt Thought, 

anything exiUe besidet •.! ^ -n » • ^ .1 

Thought. neither does Bondage; just as the 

things of a dream [have no real exist- 
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ence]. Therefore it has no cause ; for it is absolutely /aA^/ 
He rejects the opinion of these^ [heretics] : 

^ ft^RHH -^l«M(Od: II 8^ II 



Aph. 42. Not Thought alone exists ; \ 

Wek€a)e the evidence « ^^ • ^i • . •.• i» ^i 1 

ition of the \ 



wwC Mtoe the evuunce % -v • .-i • . •. • 

€f Intuition for the Ex- Dccause there IS tne intuition 

ttrnal, at weil at for tka extemal. 
Iniermu, 

a. That is to say : the reality is not Thought alone ; be- 
cause external objects, also, are proved to exist, just as 
Thought is, by intuition.^ 

b. But then [these heretics may rejoin], 'From the 
example of intuitive perception in dreams [see Butler's 
'Analogy,' Part I., Ch. I.], we find this [your supposed 
evidence of objective reality] to exist, even in the absence 
of objects 1 ' To this he replies : ' 

<TWT% (T^ HNI^^ cTft II 8? II 

Aph. 43. Then, since, if the one 

Tke denial of lie a- does not cxist, the Other does not exist, 

lutumi. there is a void, [i.e., nothing exists 

at all]. 



Hlfid*hl Wn 



R4mi.^H T (^ 4K4U*4«cnrd d"Hd«MI- 
^ftrfhll 

H^rH<flfdftilr4l(<^'Sj II 
d^MMfilft fcT I (TTlf II 
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a. That Is to say : if external things do not exists then 
a mere void offers itself. Why P Because^ if the external 
does not exists then thought does not exist ; for it is in- 
tuition that proves the objective : and^ if the intuition of 
the external did not establish the objective^ then the 
intuition of thought^ also, would not establish [the existence 
of] thought.^ 

h. 'Then let the reality be a mere void; and, therefore, 
the searching for the cause of Bondage is unfitting, just 
became a void is all : ' with such a proposal [as recorded 
in the next aphorism] does [some one who may claim the 
title of] the very crest-gem of the heretics rise up in 
opposition : * 

The heretic ^ the . ^P^; ^^^ ^he reality is a void : what 
ienfja of asterttng iheer is perishcs ; bccause to pcrish is the 

NihiiUm. i i •. p ^i • 

habit 01 things. 

a. The void alone [says this prince of heretics, or the 
fact that nothing exists at all] is the reality, [or the only 

94M4j{44^^ fj^^imr<rd H l ficl4nM<IH % 
«^^rd«^ll 



BOOK I., APH. 45. 47 

trutli]. Since everything that exists perishes, and that 
which is perishable is false, as is a dream, therefore, as of 
all things the beginnings and endings are merely nonenti- 
ties, Bondage, &c., in the midst [of any beginning and end- 
ing], has merely a momentary existence, — is phenomenal, 
and not real. Therefore, who can be bound by what? 
This [question] is what we rest upon. The reason assigned 
for the perishableness of whatever exists is, ' because to 
perish is the habit of things;' because to perish is the 
verj/ nature of things : but nothing continues, after quitting 
its own nature ; [so that nothing could continue, if it ceased 
to perish] : such is the meaning.^ 

b. He rejects* [this heretical view] : 

JfAUim Aiued; at ^j,^, 45, This is a mere counter- 
degtruetibie, assertion of unintelligent persons. 

a. ' Of unintelligent persons,' i, e., of blockheads, this 
is 'a mere counter-assertion,' i.e., a mere idle counter- 
assertion, that a thing must needs be perishable, because it 
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eawts : [and such an assertion is idle,] becauee things that 
are not made up of partem jiufiflJisre is no cauae of the 
destruction nf aur^li thii"C"i far aot p erish.' 

b. [But] what need of many words T It is not the fact, 
that even products perish ; [for] just as, by the cognition 
that 'the jar is old' [we mean that it has passed from the 
condition of new to that of old], so, too, by such a cognition 
as this, that < the jar has passed away,' it is settled only 
that the jar, or the like, is in the condition of having passed 
away.* 

c. He states another objection* [to the heretical view] i 

^ HJmBiW<H^«r( l <^mrM 'll 81, II 

Aph. 46. Moreover, this [nihilistic 
tie tamTJ^t^t m theory is not a right one] ; because it 
'a^i^ti^^'^'^ ^^ ^^^ ^™® fortune as both the views 
[which were confuted just before]. 

nt i iifHrd rHwi l M'i|l< V^ HI»."»K«!!IMI^^ 

^?t 'sft'S ?fa wre^ niiitfld irMiHsH- 
HiIiHirn v<ii^*.(fldns'ii<ti ismwiii Tm 
ftw:ii 

' ^m!!M<«l^ II 

* Auiraddha, according to tbe MSS. which I bsve lesn, reads 
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a. Thi8 view, moreover [§ 44], is not a good one ; 
because it has the same fortune as, i. e., is open to similar 
reasons for rejection as, the theory that external things 
are momentary [§ 26. 6.], and as the theory that nothing 
exists besides Thought [§ 41. 6]. The reason for the 
rejection of the theory that things are momentary in their 
duration, viz. [as stated in § 35], the fact of recognition^ &c.^ 
[which is, at least, as little consistent with Nihilism as it 
is with the momentary duration of things], and the reason 
for the rejection of the theory that nothing exists besides 
Thought, viz. [as stated in § 42], the intuition of the ex- 
ternal, &c., apply equally here [in the case of Nihilism] : 
such is the import.^ 

b. Moreover, as for the opinion which is accepted by 
these [heretics], viz., * Let the mere void [of absolute 
nonentity] be the soul's aim [and summum bonum^, since 
herein consist at once the cessation of pain [which cannot 
continue, when there is absolutely nothing], and also the 
means thereof [since there can be no further means re- 
quired for the removal of anything, if it be settled that 
the thing positively does not exist],' this, too, can hardly 
be : so he declares [as follows] :' 

^pHrM I ^ II 



E 
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Aph. 47. In neither way [whether as 
The fnuTi aim i$ not a means, or as an end,l is this [anni- 

annihilation. i m ^' t ^i_ i> • 

hilationj the sours aim. 

a, * Let the void [of mere nonentity] be the soul's aim, 
whether as consisting in the cessation of pain, or as pre- 
senting the means for the cessation of pain,' [says the 
heretic. And this cannot be ; because the [whole] world 
agrees^ that the aim of the soul consists in the joys, &c., 
that shall abide in it ; that is to say, because \ihey hold, 
while] you do not hold, that there is a permanent soul, 
[ (see § 33) in respect of which the liberation or beatifica- 
tion would be possible, or even predicable].^ 

b. Now [certain] other things, also, entertained, as 
causes of [the soul's] bondage, by [imperfectly instructed] 
believers, remaining over and above those [proposed by 
unbelievers, and] already rejected, are to be set aside :* 

^T ifcrfWOfT 11 8t II 

Aph, 48. Not from any kind of 
th.jt"hJt»ui^^\to motion [such as its entrance into a 
bondoffr. body, docs the soul's bondage result]. 
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o. * Bondage' [required to complete the aphorism] is 
understood from the topic ^ [of diBcassion]. 

b. The meaning is^ that the souFs bondage, moreover, 
does not result from any sort of motion, in the shape, for 
instance^ of its entrance into a body.' 

e. He states a reason for this :' 

Aph. 49. Because this is impossible 

<ioM^ di^a^a^^ ^^^ ^^** ^® inactive, [or, in other words, 

without motion]. 

a. That is to say: because this is impossible, i.e., motion 
is impossible, in the case of the soul, which is inactive, 
[because] all-pervading, [and, therefore, incapable of 
changing its place]/ 

6. But then [the objector may say], 'Since, in the 
books of Scripture and of law, we hear of its going and 
coming into this world and the other world, let soul be 
[not all-pervading, as you allege, but] merely limited [in 
its extent] : and to this effect, also, is the text, ' Of the size 









52 THB 8ANKHTA APHORISMS. 

of the thumb is the soul^ the inner spirit/ and the like : ^ 
[but] this conjecture he repels :* 

Aph. 50. [We cannot admit that the 

Were the mnd limited. i • xi_ xi. ii j* i. 

it might be perishable. 80^1 18 othcr than all-pervading ; be- 
cause] by its being limited, since it 
would come under the same conditions as jars, fec^ there 
would be a contradiction to our tenet [of its imperishable- 
ncss]. 

a. That is to say : and, if the soul were admitted to be, 
like a jar, or the like^ limited, i.e. circumscribed [in di- 
mension], then^ since it would resemble a jar, or the like, 
in being made up of parts, and [hence] in being perish- 
able^ &c., this would be contrary to our settled principle/ 
[that the soul is imperishable]. 

h. He now justifies the text [see § 49. 6.] referring to 
the motion * [of the soul, by showing that the motion is 
not really of the soul, but of an accessory] : 

^ Swetdswatara Upanishad, iii., 13. Ed. 
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Aph. 51. The text regarding the 

Sofu movet nd, my *• r i» ^i n • r 

man Oom S^Moe, motton [of the soulj^ moreover, is [ap- 

plicable^ only] because of the junction 
of an attendant ; ^ as in the case of the Ether [or Space, 
which moves not^ though we talk of the space enclosed in 
a jar, as moving with the jar]. 

a. Since there are such proofs of the soul's unlimited- 
ness^ as the declaration that ' It is eternal^ omnipresent, 
permanent/^ the text' regarding its motion is to be explained 
as having reference to a movement pertaining [not to the 
soul^ but] to an attendant; for there is the text, 'As the 
Ether [or space] included in a jar^ when the jar is removed, 
[in this case] they^r may be removed, but not the space ; 
and in like manner is the soul, which is like the sky, 
[incapable of being moved] ' ;^ and because we may con- 
clude that the motion [erroneously supposed to belong to 
the soul (49. i.),] belongs to Nature [see Veddnta Aphoriams^ 
Part I., § 4. /.], from such maxims^ as this, that ' Nature 
does the works the fruits of which are blissful or baneful ; 



1 Upddhi; often, below, ' inyestment ' and ' adjunct.' £d. 

* Bhaffavad-gitd, ii., 24. JSd. 

' * Text ' and ' maxim ' are here meant to represent druti and 
smfiti, taken in their more limited senses. Elsewhere the translator 
has, £>r the same terms, in wider acceptations, ' books of Scriptnre 
and of law,' &c. The first is ' revealed law,' the Yedas ; the second, 
' memorial law,' or a code of snch law, as the Mdnava, and also any 
composition of a man repnted to be inspired. Both are held to have 
originated from a superhaman scarce ; but only the former is regarded 
as preserving the very words of revelation. £!d, 

^ The anaooluthism observable in the translation follows that of 
the original, with reference to which see the Induche Studien, 
ToL iL, p. 61. 
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and it is wilful Nature that^ in the three worlds, reaps 
these ' : such is the import.* * 

6. It has already been denied [§ 16] that the bondage [of 
the soul] is occasioned by works, in the shape either of 
enjoined or of forbidden actions. Now he declares that 
the bondage, moreover, does not arise from the ' unseen ' 
[merit or demerit] resulting therefrom :* 

'H ^^m^f\%HrA\<\^ II M^ II 

Aph. 52. Nor, moreover, [does the 
Thte bondage of (he bondage of the soul rosult from the 

toul is no result qfany .. . •^ • • -■ n i 

merit or detnent. merit or dement arising] irom works ; 

because these belong not thereto. 

a. That is to say: the bondage of the soul does not 
arise directly from the ' unseen * [merit or demerit] occa* 

^HISMRfTA^ i a*^ ^dH< rdt I M lfi l <»< I Pel M< l 
H^Pd'il d<^irdf^^T^*lil*1J|l I ?sn- 

3 For another rendering, see my translation of the Motional 
Refutation^ Slc, p. 57. £d. 

?3nf « 
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sioned by worka.* Why? Because this is no property 
thereof^ i.e., because this [merit or demerit (see § 16. a.)] is 
no property of the soul.^ 

b. But then [some one may say], * Let it be that the 
bondage resulting from the 'unseen/ i.e., the merit [or 
demerit] even of another^ should attach to a different per- 
son •/ whereupon he declares [as follows] :' 

^rdH^fa<«*IMJ^?^ II M? II* 

Aph. 53. If the case were otherwise 
Ebe, UmdoM might [than as I Say], then it [the bondaire of 

ding even to tie emcatei' "-. .^ r\ ^ , , r° 

paud. the Boulj might extend unduly, [even 

to the emancipated]. 

a. That is to say : if the case were otherwise, if bondage 
and its cause were under other conditions [than we have 
declared them to be], then there might be an undue exten- 
sion ; bondage would befall even the emancipated,*^ [for the 
same reasons as those stated under §16. a.]. 

^ Dr. Ballantjne should have taken ' unseen ' and * works ' as in 
sppotition, and should have made the former explanatory of the latter. 
Clearer than his original, and yielding substantially his sense, is the 

gkw of VedAnti MahAdeva : ^|i^I!n (iial<41ld^HlliM T 

* Animddhs transposes Aphorisms 53 and 54. JSdf 
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b. What need of so much [prolixity]? He states a 
general objection why the bondage of soul cannot result 
from any one or other [of these causes], beginning with 
its essence [see § 6. J.], and ending with its [supposed] 
works [see ^ 16] ; inasmuch as it is contrary to Scripture,^ 
[that any one of these should be the cause] : 

Aph. 54. And this [opinion, that the 
iui1^X%^^^^ bondage of the soul arises from any of 
the hereticaJ noiums of thcsc causcs alleged by the heretics,] is 

the »tmtt relation to Urn- ^ ^ , , ^ ^i ^i ^ 

daye. Contrary to such texts as the one that 

declares it [the soul] to be without 
qualities : and so much for that point. 

a. And, if the bondage of the soul arose from any one 
or other of those [supposed causes already treated of,] 
among which its essential character [§ 6. 6.] is the first, 
this would be contradictory to such texts as, ' Witness, 
intelligent, alone, and without the [three] qualities [is 
the soul :' ^ such is the meaning.^ 

b. The expression ^ and so much for that point ' means. 



2 Sivet<Utoatara Upanishad, vi., 11. Ed. 
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that the investigation of the cause of the bondage [of the 
soal] here closes.^ 

e. The case, then, stands thus : since [all] other [theories]! 
are overthrown by the declaratory aphorisms, ' There! 
would be no fitness in the enjoining ' [see § 7], &c., it isi 
ascertained that the immediate cause of the bondage I 
[of the soul] is just the conjunction of Nature and of the I 
soul.' 

d. But then, in that case, [some one may say], this con- 
junction of Nature and of the soul [§ 54. c.^, whether it be 
essential, or adventitiously caused by Time or something 
else [§ 5. 6.], must occasion the bondage even of the eman- 
eipated. Having pondered this doubt, he disposes of it [as 
follows] :' 

tf^Qpl l S^ir^R^N * q HRr«*^ n MM II 

Aph. 55. Moreover, the conjunction 
How t^trm eau$e of thereof docs not, throuffh non-discrimi- 

Umdatfe €i0iett noi tie . iri 

emoMcipuud, nation, take place [in the case of the 

emancipated] ; nor is there a parity, 

tgc^MTfrcT: II 

^^|«| , the reading which I find in MSS. of Aniraddha, 
to be indefennble. Ed. 
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[in this respect, between the emancipated and the uneman- 
cipatcd]. 

a. *The conjunction thereof/ i.e., the conjunction of 
Nature and of the soul ; this conjunction, moreover, does 
not take place again 'through non-discrimination/ i.e., 
through the want of a discrimination [between Nature and 
soul] in the emancipated, [who do discriminate, and who 
thus avoid the conjunction which others^ failing to dis- 
criminate, incur, and thus fall into bondage] : such is the 
meaning. And thus the emancipated and the bound are 
not on a level, [under the circumstances stated at § 54. c] : 
such is the import.^ 



[f^ M^^l I f'^ :' II M% M 




.., . Aph. 56. Bondafi;e arises from the 

The true cause of bond' j. i* . i- • • ^« » 

ape, in other words, BTTOT [of not discrimmatiug between 
ilon^ucrimination. Nature and soul]. 

a. Having thus declared the cause of that [bondage] 



^ These words, a bad reading of the 24th Aphoriam of Book m^ 
were pointed out, by me, as having, with the sentence of comment 
attached to them, no place here ; and Dr. Ballantyne, when he n- 
published the Sdnkhya Aphorisms in the Bibliotheca Indica^ omifted 
them. Hence the brackets now inserted, and my alteration of the 
numbering of the Aphorisms throughout the remainder of Book L 
Ed, I 
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which is to be got rid of, he declares the means of getting 
rid of it :'] 

Aph, 66. The removal of it is to be 

Nom-diteriminaiioHU n* i t t ^^ • ^ 

removahu hy diaerimi' enected by the necessary means, just 
muio» ahne. ^j^^ darkness. 

a. The necessary means^ established throughout the world, 
in such cases as ' shell-silver ' [i.e.^ a pearl-oyster-shell mis- 
taken for silver], viz., the immediacy of discrimination, by 
this alone is 'its removal,' i.e., the removal of the non-dis- 
crimination [between Nature and soul], to be effected, and 
not by tcorkSf or the like : such is the meaning : just as 
darkness, the dark, is removed by light alone,^ [and by no 
other means]. 

b. * But then [some one may say], if merely the non- 
discrimination of Nature and soul be, through the conjunc- 
tion [of the two, consequent on the want of discrimination], 
the cause of bondage, and if merely the discrimination of 
the two be the cause of liberation, then there would be 
liberation^ even while there remained the conceit of [one's 
possessing] a body, &c. ; and this is contrary to Scripture^ 



I? ^ fl^ij HfcimtEI ^IH|m4 irfcRT- 
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to the institutes of law^ and to sound reasoning/ To this 
he replies :^ 

Aph. 67. Since the non-discrimina- 

Tke diicrimimatum o/ tion of Other things [from soul] results 

Nature, as other than f^j^ ^jj^ non-discriminatioH of Nature 

$oul, involves all dis- • • -ii 

crimtMotioH, [from soulj^ the cessation of this will 

take place, on the cessation of that 
[from which it results]. 

a. By reason of the non-discrimination of Nature from 
the soul, what non-discrimination of other things there is, 
such as the non-discrimination of the understanding [as 
something other than the soul], this necessarily ceases^ on 
the cessation of the non-discrimination of Nature ; because, 
when the non-discrimination of the understanding, for 
example, [as something other than soul^] does occur, it is 
based on the non-discrimination [from soul] of that cause 
to which there is none antecedent [viz.. Nature] ; since 
the non-discrimination of an effect [and the * under- 
standing ' is an effect or product of Nature,] is, itself, an 
effect,^ [and will, of course, cease, with the cessation of its 
cause]. 



r^Mr*ifcr I d"m^ H 
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b. The state of the case is this : as, when the soul has 
been discriminated from the body^ it is impossible but that 
it should be discriminated from the colour and other [pro- 
perties], the effects of the body^ [which is the substantial 
cause of its own properties] ; so, by parity of reasonings 
from the departure of the cause, when soul^ in its charac- 
ter of unaUerableness, &c., has been discriminated from 
Nature, it is impossible that there should remain a conceit 
of [the soul's beiug any of] the products thereof [i.e., 
of Nature], such as the ' understanding/ and the like, 
which have the character of being modifications^ [of primal 
Nature, while the soul^ on the other hand, is a thing un- 
alterable]. 

c. But then [some one may say], * What proof is there 
that there is a conceit [entertained by people in general,] 
of a Nature [or primal principle] different from the conceit 
of an 'understanding,' &c., [which, you tell us^ are products 
of this supposed first principle] P For all the various con- 
ceits [that the soul falls into], such as, ' I am ignorant,' and 
80 on, can be accounted for on the ground simply of an 
'understanding/ &c., [without postulating a primal Nature 
which is to assume the shape of an ' understanding,' &c.] :' 

\m* T WRi^ ^s M W '^iik di^> i ^^ mRiuwi- 



# 
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well, if any one says this, I reply, * no ;' because, unless 
there were such a thing as Nature, we could not account 
for such conceits as the following, viz., ' Having died, 
having died, again, when there is a creation, let me be a 
denizen of Paradise, and not of heU \' because no products^ 
such as the ' understanding,* when they have perished, can 
be created apew,^ [any more than [a gold-bracelet, melted 
down, can be reproduced, though another like it may be 
produced from the materials]. 

d. Moreover, it is inadmissible to 
Th^novi' 8 confounding ^y that mcu's conccit of [the identity 

%imlj unth Nature u lo- / . i i . n -i -• 

gicaiiy antecedent to Us 01 themsclves With thcirj * Understand- 

con/bunding itulf with • > n • r.i • n . » 

anything eUe. ^^g» ^^-f ^^ L^he primary cause of the 

soul's bondage, and is] not preceded by 
anything; because 'understanding' and the rest [as you 
will not deny] are effects. Now, while it is to be expected 
that there should be some predetermining agency to esta- 
blish a conceit of [ownership in, or of one's identity with,] 
any effects^ it is clear that it is a conceit of [ownership, 
&c.,] in respect of the eame^ and nothing else, that must 
be the predetermining agency-: for we see this in ordinary 
life ; and our theories are bound to conform [deferentially] 
to experience. For [to explain,] we see, in ordinary life, 
that the conceit of [the ownership of] the grain, &c., pro- 



r<n4M^^^^mM^r<rd ^ w^ ^ ^: 
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duced by a field, results from the conceit of [the ownership 
of] the field ; and, from the conceit of [the ownership of] 
gold, the conceit of [the ownership of] the bracelets, or 
other things, formed of that gold ; and, by the removal of 
these [i.e., the removal of the logically antecedent con- 
ceits, that the field, or the gold, is one's property], there 
is the removal of those,^ [i. e., the removal of the conceits 
that the grain, &c., and that the bracelets, &c., the corres- 
ponding products or efiects of the field and of the gold, 
are one's property : and so the soul will cease to confound 
itself with the ' understanding,' when it ceases to confound 
itself with Nature, of which the ' understanding ' is held 
to be a product]. 

e, [And, if it be supposed that we thus lay ourselves 
open to the charge of a regresma in infinitum, seeing that, 
whatever we may assign as i\iQ first cause, we may, on our 
own principles, be asked what was the ' predetermining 
agency ' in regard to it ; or if it be supposed that we are 
chargeable with reasoning in a circle, when we hold that 
the soul's confounding itself with Natui*e is the cause of 
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its continuing so to confound itself, and its continuing so to 
confound itself is^ reciprocally, the cause why it confounds 
itself ; we reply, that] there is no occasion to look for any 
other ^ predetermining agency/ in the case of the conceit 
of [the identity of the soul with] Nature, or in the case of 
the self-continuance* thereof, [i.e., of that error of con- 
founding one's self with Nature] ; because [these two are 
alike] without antecedent, like seed and sprout,' [of which 
it is needless to ask which is the first ; the old puzzle, 
* which was first, the acorn, or the oak ? ' being a frivolous 
question]. 

/. But then [some one may say], if we admit the soul's 
bondage [at one time], and its freedom [at another], and 
its discrimination [at one time], and its non -discrimination 
[at another], then this is in contradiction to the assertion 
[in § 19], that it is ' ever essentially a pure and free intelli- 
gence ;' and it is in contradiction to such texts as this, 
viz., ' The absolute truth is this, that neither is there 
destruction [of the soul], nor production [of it] ; nor is it 
bound, nor is it an effecter [of any work], nor is it desirous 
of liberation, nor is it, indeed, liberated; [seeing that that \ 
cannot desire or obtain liberation, which was never boundy^ 
This [charge of inconsistency] he repels :* 



^ To render vdsdna, on which see 2, at p. 29, suj>ra, Ed, 

3 Amritahindu Upanishad, v. 10. See Dr. Albrecht Weber's 
Indische Studien, vol. ii., p. 61, note 2. Ed, 
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^nfH ^ ^* cm fW^: u Mt n 



Aph. 58. It is merely verbal, and 

jB of ike ^r 



^ ^^**^^^^ULl^ ^^* * reality [this so-called bondage of 



the soul] ; since it [the bondage] resides 
in the mtW, [and not in the soul]. 

a. That is to say : since bondage, &c., all reside only in 
the mind [and not in the soul], all this, as regards the soul, 
is merely verbal, i.e., it is vox et praeterea nihil; be- 
cause is is merely a reflexion^ like the redness of [pellucid] 
crystal [when a China-rose is near it], but not a reality, 
with no false imputation, like the redness of the China- 
rose itself. Hence there is no contradiction to what had 
been said before, [as the objector (under § 57. /.) would 
insinuate] : such is the state of the case.' 



1 Anirnddha has, instead of n cj> <T ^t Hence : ' But it 
is merely verbal, not a reality/ &o. Ed, 

^f?53nJ: I w^ %mf5?^ ^ w^> ii 
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b. But then^ if bondage, &c., as re- 
metherTMmomy.or gards the soul, be merely verbal, let 

In/erenee, mthout Per- ^ . i i . . r i \ 

ceptioH, might not avaU them be Set asido by hearing [that they 
^iSmd^^ rt« iouCt ^^^ merely verbal], or by argament 

[establishing that they are so]. Why, 
in the Scripture and the Law, is there enjoined, as the 
cause of liberation, a discriminative knowledge [of Soul, 
as distinguished from Non-soul], going the length of 
immediate cognition ? To this he replies '} 

Aph. 59. Moreover, it [the non- 
7T*« fnrfA muti he di- discrimination of Soul from Nature,] 

reelly dtacermd^ and not , , _ '■■ 

merely aoc^ed oh the IS Hot to be removcd by argument ; 
^inference!^*"^^^' ^ as that of the persou perplexed about 

the points of the compass [is not to be 
removed] without immediate cognition. 

fl. By 'argument' we mean thinking. The word 
'moreover' is intended to aggregate [or take in, along 
with 'argument'] ' testimony,' * [or verbal authority, which, 
no more than * argument,' or inference, can remove the 
evil, which can be removed by nothing short of direct 
intuitive perception of the real state of the case]. 
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b. That is to say : the bondage, &c,, of the soul though 
[granted to be] merely verbal, are not to be removed by 
merely hearing, or inferring, without immediate cognition, 
without directly perceiving; just as the contrariety in 
regard to the [proper] direction, though merely verbal [as 
resulting from misdirection], in the case of ^ a person who 
is mistaken as to the points of the compass [and hence as 
to his own bearings], is not removed by testimony, or by 
inference, without immediate cognition, i. e., without [his] 
directly perceiving* [how the points of the compass really 
lie, to which immediate perception ' testimony,' or * in- 
ference,' may conduce, but the necessity of which these 
media, or instruments of knowledge, cannot supersede]. 

e. Or it [Aph. 59] may be explained as follows, viz. : 
Bat then, [seeing that] it is declared, by the assertion [in 
Aph. 56], viz., that ' The removal uf it is to be effected by 
the necessary means,' that knowledge, in the shape of dis- 
crimination [between Soul and Nature], is the remover of 
non-discrimination [in regard to the matter in question], 
tell us, is that knowledge of a like nature with the hearing 



^ Here I have had to make several insei-tions and other alterations. 
Dr. Ballaotjne had : ' That is to say, the bondage, &c., [of the soul] 
is not to be removed by merely hearing, or inferring, without 
ptrteivimg ; just as the contrariety in regard to the proper direction, 
in the case/ ^. Ed, 
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[of Testimony], &c.? Or is it something peculiar P A reply 
to this being looked for, he enounces the aphorism [<^ 59] : 
* Moreover^ it is not to be removed by argument/ &c. 
That is to say : non-discrimination is not excluded, is not 
cut off, by argument, or by testimony^ unless there be 
discrimination as an immediate perception ; just as is the 
case with one who is bewildered in regard to [his] direction ; 
because the only thing to remove an immediate error is an 
immediate individual perception^ [of the truth. For 
example^ a man with the jaundice perceives white objects 
as if they were yellow. He may infer that the piece of 
chalk which he looks at is really white ; or he may believe 
the testimony of a friend, that it is white ; but still nothing 
will remove his erroneous perception of yellowness in the 
chalk, except a direct perception of its whiteness]. 

d. Having thus, then, set forth the fact that Liberation 
results from the immediate discrimination [of Soul firom 
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Nature], the next thing to be set forth is the ' discrimina- 
tion'^ [here referred to]. 

e. This being the topic, in the first place, since only if 
Soul and Nature exist, liberation can result from the dis- 
crimination of the one from the other, therefore that 
' instrument of right knowledge' (pramdna) which esta- 
blishes the existence of these [two imperceptible realities] 
is [first] to be set forth :* 

^ II ^0 II 

Aph. 60. The knowledge of things 
3nk«^fM0/oran^ imperceptible is by means of luference ; 

as that of fire [when not directly per- 
ceptible,] is by means of smoke, &c. 

a. That is to say: 'of things imperceptible,' i.e., of 
things not cognizable by the senses, e. g.. Nature and the 
Soul, * the knowledge,' i. e., the fruit lodged in the soul, is 
brought about by means of that instrument of right know- 
ledge [which may be called] ' Inference ' {anumdna), [but 
which (see Ny&ya Aphorisms, I., § 5) is, more correctly, Hhe 
recognition of a Sign'] ; as [the knowledge that there is] 
fire [in such and such a locality, where we cannot directly 



Tit ftr^; Tifinn^rfN: ii 
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perceive it^] is brought about by the 'recognition of a Sign/ 
occasioned by smoke, &c.^ 

b. Moreover, it is to be understood that that which ib 
true, but yet is] not established by ' Inference,' is esta- 
>li8hed by Revelation. But, since ^ Inference ' is the chief 
[among the instruments of knowledge], in this [the San- 
khya] System, * Inference* only is laid down [in the 
aphorism,] as the chief thing; but Revelation is not disre- 
garded^ [in the Sankhya system; as will be seen from 
Aph. 88 of this Book]. 

€. He [next] exhibits the order of creation of those things 
among which Nature is the first, and the relation of cause 
and effect [among these, severally], preparatorily to the 
argument that will be [afterwards] stated :' 



^^11 
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. ^ufd'lU!: II ^<^ H 

Jph. 61. Nature {prakriti) is the J 
^^jle^^M^w /jfloft- g^^g Qf equipoise of Ooodness (sattwa), 

Passion {rajas), and Darkness {tamos) : 
from Nature [proceeds] Mind [mahat) ; from Mind^ Self- 
consciousness {ahankdra) ; from Self- consciousness^ the five 
Subtile Elements {tan-matra), and both sets [external and 
internal,] of Organs (indriya) ; and, from the Subtile Ele- 
ments, the Gross Elements (sthula-bhuta) . [Then there is] 
Soul {purusha). Such is the class of twenty-five. 

a. * The state of equipoise ' of the [three] things called 
'Goodness/ &c., is their being neither less nor more 
[one than another] ; that is to say, the state of not being 
[developed into] an effect [in which one or other of 
them predominates]. And thus ' Nature ' is the triad of 
' Qualities ' {ffuna\ distinct from the products [to which 
this triad gives rise] : such is the complete meaning.^ ^ 

b. These things, viz., * Goodness,' &c., [though spoken 
of as the three Qualities], are not ' Qualities ' {guna) in the 
Vaiseshika sense of the word ; because [the ^ Qualities ^ of 

1 My MSS. of Aniruddha omit f|*^l^^* • •^^• 

' For a translation of a slightly different text, see the Rational 
Brfuiatum, Sic., p. 43. JSd, 
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the Va&eshika system have^ themselves, no qualities (see 
Kan4da's 16th Aph.) ; while] these have the qualities of 
Conjunction, Diaj unction, Lightness, Force,^ Weight, Ac.* 
In this [S^nkhya] system, and in Scripture, &c., the word 
' Quality ' [guna) is employed [as the name of the three 
things in question]/ because they are subservient to Soul 
[and, therefore, hold a secondary rank in the scale of being], 
and because they form the cords [which the word guna also 
signifies], viz., ' Mind,' &c., which consist of the three [so* 
called] ' Qualities/ and which bind^ as a [cow, or other] 
brute-beast, the Soul.* * 

c. Of this [Nature] the principle called 'the great one* 
(mahat), viz., the principle of * Understanding ' {buddhi)^ 
is the product. ' Self-consciousness ' is a conceit [of sepa- 
rate personality]. Of this there are two products, (1) the 

^ Balavattica ; for which I find the yariant chalatwa^ ' mobilitj.' 
Ed, 

^ fiead : ' Ooodness and the rest are sabetanoee, not speoifie 
qualities; for they [themselves] possess [qualities, viz., those of] 
contact and separation, and also have the properties of levity, mobility, 
gravity, &c.' Vaideshikd gunaH is equivalent to the mieshtL^gundK 
in the original of Book V., 25. a. For the ' specific qualities,' see the 
Bhdshd-parichchhedii, st. 90. Ed. 

3 For Ms employed,' &c., read, 'is applied to these {ietku)^ 
[namely, goodness, passion, and darkness].' Ed. 

* For a different translation, see the Sational S^tatio*, Ac, 
pp. 43, 44. Ed. 
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' Subtile Elements ' and (2) the two sets of ' Organs.' The 
' Subtile Elements ' are [those of] Sound, Touch, Colour, 
Taste, and Smell. The two sets of 'Organs/ through 
their division into the external and the internal, are of 
eleven kinds. The products of the 'Subtile Elements' 
are the five * Gross Elements.' But * Soul ' is something 
distinct from either product or cause. Such is the class of 
twenty-five, the aggregate of things. That is to say, be- 
sides these there is nothing.^ 

d. He [next], in [several] aphorisms, declares the order 
of the inferring' [of the existence of these principles^ the 
one from the other : 

Aph. 62. [The knowledge of the 

* mtiUE^!!Siu^u^ existence] of the five ' SubtUe Ele- 
fimd jhm that ^ Oe ments ' is [by inference,] from the 
*Orom: 'Gross Elements.' 
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a. ' The knowledge^ by inference/ so much is supplied^' 
[to complete the aphorism, from Aph. 60]. 

b. Earthy &c., the ' Ghx>s8 Elements/ are proyed to exist, 
by Perception ; [and] thereby [L e., from that Perception ; 
for Perception must precede Inference, as stated in Gk)- 
tama's 5th Aphorism J are the 'Subtile Elements' in- 
ferred^ [the <rroi')(€la (rroix^mv of Empedocles]. And so the 
application [of the process of inference to the case] is as 
follows : 

(1) The Ghross Elements, or those which have not 
reached the absolute limit [of simplification^ or of the 
atomic], consist of things [Subtile Elements, or Atoms,] 
which have distinct qualities ; [the earthy element having 
the distinctive quality of Odour ; and so of the others] : 

(2) Because they are gross ; 

(3) [And everything that is gross is formed of some- 
thing less gross, or, in other words, more subtile,] as jars^ 
webs, &c.;' [the gross web being formed of the less gross 
threads ; and so of the others]. 

^W i wi'd<l< qt r)si [ j<fc|<l^" II %^ II 

Aph. 63. [The knowledge of the 
And thence Oai of existence] of Self-consciousncss is fby 

inference,] from the external and inter- 

' ^5^ i[RnoM I r< Jl^l^ftw ^ d"HRI- 

ii!WH*<M*< I rnn xim^ij^wivmimRT w- 

r4i«<iM<irf<4r<rd n^: II 

' In my MSS. of Aniroddha there is no ^ after (|S . Bd. 



which, not being made 
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iial [organs], and from these [* Subtile Elements/ mentioned 
in Aph. 62]. 

a. By inference from [the existence of] the external and 
internal organs, and from [that of] these 'Subtile Ele- 
ments/ there is the knowledge of [the existence of such a 
principle as] Self-consciousness.^ 

b. The application [of the process of inference to the 
case] is in the following [somewhat circular] manner : 

(1) The Subtile Elements and the Organs are made up 
of things consisting of Self-consciousness : 

(2) Because they are products of Self-consciousness : 

(3) Whatever is not so [i. e., whatever is not made out 
of Self-consciousness] is not thus [i. e., is not a, product of 
Self-consciousness] ; as the Soul, 
up thereof^ is not a product of it].' 

e. But then^ if it be thus [i. e., if it be, as the Sankhyaa 
declare, that all objects, such as jars, are made up of 
Self-consciousness^ while Self-consciousness depends on 
* Understanding/ or ' Intellect,' or * Mind/ the Jirst pro- 
duct of 'Nature' (see Aph. 61)], then [some may object, 
that], since it would be the case that the Self-conscious- 
ness of the potter is the material of the jar, the jar made 
by him would disappear^ on the beatification of the potter, 
whose internal organ [or ' Understanding'] then surceases. 



i 
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And this [the objector may go on to say,] is not the case ; 
because another man [after the beatification of the potter,] 
recognizes that ' This is that same jar^ [which, you may 
remember, was fabricated by our deceased acquaintance]/ 

d. [In reply to this we say,] it is not thus; because, 
on one's beatification, there is an end of only those modi- 
fications of his internal organ [or ' Intellect'] which 
could be causes [as the jar no longer can be,] of the 
emancipated soul's experiencing [either good or ill], but not 
an end of the modifications of intellect in general, nor 
[an end] of intellect altogether:' [so that we might 
spare ourselves the trouble of further argument, so far as 
concerns the objection grounded on the assumption that 
the intellect of the potter surceases, on his beatification : 
but we may go further, and admits for the sake of argu- 
ment, the surcease of the * intellect ' of the beatified potter, 
without conceding any necessity for the surcease of his 
pottery. This alternative theory of the case may be stated 
as follows] : 

e. Or [as Berkeley suggests, in his Principles of Hiunan 
knowledge, Ch. vi.], let the Self-consciousness of the Deity 
be the cause why jars and the like [continue to exist], and 



BOOK I., APH. 64. 



77 



not the Self-consciousness of the potter, &c.,^ [who may 
lose their Self-consciousness^ whereas the Deity, the sum 
of all life, Hiranyagarbha (see Veddnta-iara, % 62)^ never 
loses his Self -consciousness, while aught living continues]. 

Aph. 64. [The knowledge of the el- 
IfSSStJ^^ *^ ^ istence] of Intellect is [by inference,] 

from that [Self-consciousness, § 63]. 

a. That is to say : by inference from [the existence of] 
' that/ viz., Self-consciousness, which is a product, there 
comes the knowledge of ' Intellect ' {buddhi), the great 
' inner organ ' (antahkarana), [hence] called ' the great one * 
(mahai), [the existence of which is recognized] under the 
dbaracter of the cause of this' [product, viz., Self-con- 
sciousness]. 

b. And so the application [again rather circular, of the 
process of inference to the case,] is as follows : 

(1) The thing called Self-consciousness is made out of 
the things that consist of the moods of j udgment [or mind] ; 

(2) Because it is a thing which is a product of judgment 
[proceeding in the Cartesian order of cogito, ergo sum; and] 



*tr:*<M!i^ ♦i^^ll^^ ^i<*iHI^*1 %V 

fRTii: II 
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(3) Whatever is not so [i. e.^ whatever is not made out 
of judgment^ or mental assurance]^ is not thus [i. e., is not 
a product of mental assurance] ; as the Soul, [which is not 
made out of this or of anything antecedent], &c/ 

c. Here the following reasoning is to be understood : 
Every one^ having first determined anything under a con- 
cept [i. e., under such a form of thought as is expressed by 
a general term; for example, that this which presents 
itself is a jar^ or a human body, or a possible action of one 
kind or other], after that makes the judgment, * This is 
I,' or ' This ought to be done by me,' and so forth : so 
much is quite settled ; [and there is no dispute that the 
fact is as here stated]. Now, having, in the present in- 
stance, to look for some cawe of the thing called ' Self- 
consciousness ' [which manifests itself in the various 
judgments just referred to], since the relation of cause and 
effect subsists between the two functions [the occasional 
conception, and the subsequent occasional judgment, which 
is a function of Self-consciousness], it is assumed, for sim- 
plicity, merely that the relation of cause and effect exists 
between the two substrata to which the [two sets of] func- 
tions belong ; [and this is sufficient,] because it follows, as 
a matter of course, that the occurrence of a Junction of the 
effect must result from the occurrence of bl function of the 
cause ;' [nothing, according to the S&nkhya, being in any 

cilRf 'HIT wnf^ftfcf II 

^W|r yi^Mc^i f^rf^ ^^T^TRi^siRf 
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>rodact^ except so far, and in such wise, as it preexisted in 
Jie cause of that product]. 



Wpl<fcnHr<rd 11 
TH^ %V: II 






Aph, 65. [The knowledge of the exis- j { 

iValwl. '^"^ ^^ ^^ tence] of Nature is [by inference J from 

that [' Intellect/ § 64]. ' 

a. By inference from [the existence of] * that/ viz., the 
principle [of Intellect^ termed], ' the Great one/ which is 
Bi product, there comes the knowledge of [the existence of] 
Nature, as [its] cause.^ 
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6. The application [of the process of inference to the 
case] is as follows : 

(1) Intellect, the affections whereof are Pleasure, Pain, 
and Dulness, is produced from something which has these ,t 
afEBCtions, [those of] Pleasure, Pain, and Dulness : 4 

(2) Because, whilst it is a product [and must, therefore, 
liAYe arisen from something consisting of that which 
itself now consists of], it consists of Pleasure, Pain, and 
Dulness; [and] 



•W 
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(3) [Every product that has the affections of^ or that 
occasions, Pleasure, Pain, or Dukiess, takes its rise in some* 
thing which consists of these] ; as lovely women, &c.^ 

c. For an agreeable woman gives pleasure to her hus- 
band, and, therefore, [is known to be mainly made up of, 
or] partakes of the quality of ' Goodness ;' the indiscreet 
one gives pain to him, and, therefore, partakes of the 
quality of * Foulness ;' and she who is separated [and per- 
haps forgotten,] occasions indifference, and so partakes of 
the quality of * Darkness.' * 

d. And the appropriate refutation [of any objection], in 
this case, is [the principle], that it is fitting that the quali- 
ties of the effect should be [in every case,] in conformity 
with the qualities of the cause.' 

e Now he states how, in a different way, we have [the 
evidence of] inference for [the existence of] Soul, which is 
void of the relation of cause and effect that has been men- 
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tioned,* [Id the four preceding aphorismBy as existing 
between Nature and its various products] : 

Aph. 66. [The existence] of Soul [is 
«2I^!sJ3'^*^^ inferred] from the fact that the com- 

bination [of the principles of Nature 
into their various effects] is for the sake of another [than 
unintelligent Nature, or any of its similarly unintelligent 
products]. 

a. 'Combination/ i. e.^ conjunction^ which is the cause 
[of all products ; these resulting from the conjunction of 
their constituent parts]. Since whatever has this quality, 
ms Nature/ Mind, and so on [unlike Soul, which is not 
made up of parts], is for the sake of some other ; for this 
reason it is understood that Soul exists : such is the re- 
mainder,' [required to complete the aphorism], 

b. But the application [of the argument, in this particu- 
lar case, is as follows] : 

(I) The thing in question, viz.. Nature the * Great one,' 
with the rest [of the aggregate of the unintelligent], has, 
as its fruit [or end], the [mundane] experiences and tlie 
[eventual] Liberation of some other than itself : 



H<fcKM<U!IH*4M*4 l ^ II 

,* Here indicated by the adjective avyakta, * the indiscrete.' See 
Aph. 136 of thia Book. £d. 

f^: Mil^tM i iid i: M^q^ ^m ?fcT ^^: ii 
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(2) Because it is a combination [or compages] ; 

(3) [And every combiDation,] as a couch^ or a seat^ or the 
like, [is for another's use, not for its own ; and its several 
component parts render no mutual service].^ 

c. Now, in order to establish that it is the cause of all 
[products], he establishes the eternity of Nature {prakritx)'} 

Ar<rum^nt/ortheeUr^ ^P^' ^7. Sincc the root has no root, 
nUy of Nature. the root [of all] is rootlcss. 

a. Siuce ' the root ' {mula),i.e., the cause of the twenty- 
three principles^ [which, with Soul and the root itself^ make 
up the twenty-five realities recognized in the S4nkhyaJ 
' has no root,' i.e., has no cause, the ^ root/ viz.^ Nature 
(prad/idna),h * rootless,' i.e., void of root. That is to say, 
tlicre is no other cause of Nature ; because there would be 



f^f(T II 
qm<^<r(T II 

' This seems to mean : ' There being no root to a root, the root 
[or radical principle, in the Saiikhja,] is rootless.' 

In several MSS. which I consulted in India I found the strange 
reading: 1|^ 4|Qrl H I ^ I <';4^ 'pTRFR I 'The 

root of roots, since it has no root, is rootless.' This is very like 
saying that A^A. £d. 
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a regressus in infinilum^ [if we were to suppose another 
cause, which, by parity of reasoning, would require 
another cause ; and so on without end]. 

b. He states the argument [just mentioned] in regard 
to this, [as follows] '} 

^RPT^S^^W Mr<(H«rd M^ I *<R*^ II %\! II 

Fl^:ii 

The tonroe of the preceding exposition I have not ascertained. 
SgXTWRlf^crt: I Aniruddha : IJrrtH^Jd^^TWT- 

^ I HftK<l | H I ^I<4j<!rl l^rSFR^ 6'*^^^ I W 

Wj^X I Ved&oti MahMeva: ^iltfcj^lfcIdH l<?l 

^ imr^ Sd^^MIMTm 4K<UWNI<«hK^i 

mildf^rM^: I ^^■ 
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Aph. 68. Even if there be a succes- 
Tkeempioynuniofthe gion, there is a halt at some one point ; 

Urnt Primal Apenty, or r^t x 

yaiure, is merdy to de- and 80 it 18 merely a name [that we 
nlfuli" "'^"""^ '" ^^' give to the point in question, when we 

speak of the root of things, under the 
the name of ' Nature ']. 

a. Since there would be the fault of regressua in infi- 
nitum, if there were a succession of causes, — another cause 
of Nature^ and another [cause] of that one, again, — there 
must be, at last, a halt, or conclusion, at some one pointy 
somewhere or other, at some one, uncaused^ eteruul thing. 
Therefore, that at which we stop is the Primal Agency 
(pra-kriti); for this [word prakriti, usually and co:ive- 
niently rendered by the term NaturCy^ is nothing more 
than a sign to denote the cause which is the root : such is 
the meaning.* 

b. But then [some Veddnti may object, according to this 
view of matters], the position that there are just t went v- 
tive realities is not made out; for, in addition to^ the 
* Indiscrete^ [or primal Nature], which [according to you,] 
is the cause of Mind,* another unintelligent principle, 
named 'Ignorance' [see Veddnta-mra, § 21], presents 






«ld1 fd I ^»m Tfi^ m4^«I»I ^^ B ^fd PiPd 

' R^ad * in connexion with.' JSd. 

* Literally, instead of 'Mind/ *the principle [termed] the Greftt 
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itself. Having pondered this doubt^ ho declares [as 
follows] :* 

Satmre and Soui alike Aph. 69. Alike, in rospect of Nature, 
"****^ and of both [Soul and Nature, is the 

argument for the uncreated existence].^ 

a. In the discussion of the Primal Agent [Nature], the 
cause which is the root [of all products], the same side is 
taken by us both, the asserter [of the Sankhya doctrine] 
and the opponent [Veddnti]. This may be thus stated : 
As there is mention, in Scripture, of the production of 
Nature, so, too, is there of that of IgnorancCy in such texts 
as this, viz. : ' This Ignorance, which has five divisions, 
was produced from the great Spirit.' Hence it must 
needs be that a figurative production is intended to be 
asserted, in respect of one of these [and not the literal pro- 
duction of both ; else we should have no root at all] ; and, 
of the two, it is with Nature only that a figurative pro- 
duction, in the shape of a manifestation through conjunc- 
tion with Soul, &c., is congruous. A production [such as 
that metaphorical one here spoken of,] the characteristic 
of which is conjunction is mentioned ; for there is mention 



' This is Dr. Ballantyne's revised translation, suggested by a 
remark of Vijndna, quoted and translated below, in 6. The rendering 
now nplaoed runs: 'Alike [is the opinion] of both [of us], in respect 
of Nature.' The side-note was formerly correspondent to a., viz. : 
« Ue meets a Yed4ntio objection/ Ed. 
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of [such] a figurative origination of Soul and Nature, in a 
passage of the Kaurma \^Purdna\f beginning, *0f action 
[or the Primal Agency], and knowledge [or Soul],* and 
80 on. And, as there is no mention, in Scripture, of the 
origin of Ignorance, as figurative, it is nol from eternity. 
And Ignorance, which consists of false knowledge, has 
been declared, in an aphorism of the Yoga, to be [not a 
separate entity, but] ' an affection of the mind.' Hence 
there is no increase to the [list of the twenty-five] Realities,^ 
[in the shape of a twenty-sixth principle, to be styled 
Ignorance]. 

b. Or [according to another, and more probable, inter- 



H<}d<s^r^ :^^5(T U4*4ni|«miii Baffin ^fk- 

W M^mVmI WT^^rTT *4^lcHH ir*lllX^I- 

^: I ^i?T imkMi ^R^ afliiJj^ fti ^**ii r 
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pretation of the aphorismj the meaning is this, that the 
argument is the same in support of both^ i.e., of both Soul 
and Nature : such is the meaning.^ 

c. But then^ there being [as has been shown,] a mode of 
arrivingy by inference, at [a knowledge of the saving truth 
in regard to] Nature^ Soul, &c., whence is it that reflexion, 
in the shape of discrimination [between Soul and Nature], 
does not take place in the case of all [men]? In regard to 
this pointy he states [as follows]:^ 

^Ri^ifl^HtuiH f^TJR: II so II 

Aii do uai proju by Aph. 70. There is no rule [or neces- 
it is^y ike best Mmd sitj, that a//should arrive at the truth] ; 
OTirr^ hmm/^^ because thoso who are privileged [to 

engage in the inquiry] are of three 
descriptions. 

a. For those privileged [to engage in the inquiry] are 
of three descriptions^ through their distinction into those 
who^ in reflecting, are dull^ mediocre^ and best. Of these, 
by the dull the [Sankhya] arguments are frustrated [and 
altogether set aside] ^ by means of the sophisms that have 
been uttered by the Bauddhas, &c. By the mediocre they 
[are brought into doubt^ or, in other words,] are made to 
appear as if there were equally strong arguments on the 
other aide, by means of arguments which really prove the 
reverse [of what these people employ them to prove], or by 
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arguments which are not true : [see the section on Fallacies 
iu the Tarka-sangrahd]. But it is only the best of those 
privileged, that reflect in the manner that has been set 
forth [in our exposition of the process of reflexion which 
leads to the discriminating of Soul from Nature] : such is 
the import. But there is no rule that a// must needs 
reflect in the manner so set forth: such is the literal 
meaning.^ 

b. He now^ through two aphorisms^ defines ' the Great 
one ' and ^ Self-consciousness ' ; ^ [the reader being pre- 
sumed to remember that Nature consists of the three 
' Qualities ' in equipoise, and to be familiar with the other 
principles^ such as the ' Subtile elements ' (see § 61)] : 

ApA. 71. The first product [of the 
mfJ^MiZ"''^ "^ ' ^ Primal Agent, Nature], which is called 

' the Great one,^ is Mind. 

a. ' Mind' {manaa). ' Mind ' [is so called], because its 
function is ' thinking ' (manana). By ' thinking ' is here 
meant 'judging' (fiiichaya). That of which this is the func- 
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lion is ' intellect ' {buddhi) ; and tJiai is the first product, 
that called ' the Great one ' (mahat) : such is the meaning.^ 

^<* I is^<»k : II «^ II 



Th€ relation of sdf. ^p^- 72. ' Sclf-consciousness' is that 
cMMioaiMew to MiMd. ^hich is Subsequent [to Mind.] 

a. ^ Self-consciousness/ the function of which is a con- 
ceit [that * I exist/ ' I do this, that, and the other thing '], 
is that which is subsequent : that is to say, < Self-conscious- 
ness ' is the next after ' the Great one ** [§ 71] . 

A. Since * Self-consciousness ' is that whose function is a 
conceit [which brings out the EgOy in every case of cog- 
nition, the matter of which cognition would, else, have lain 
dormant in the bosom of Nature, the formless Objective], 
it therefore follows that the others [among the phenomena 
of mundane existence,] are effects of this [Self-conscious- 
ness] ; and so he declares [as follows] :' 



fHw^: I cT^fw^ ^: I d'*l^<HtM*il'U 
^iT^ftRT^: II 

• iI^Sp4*1M^r^*ll>4*fcl^l^cl«rchl^!^- 
«7:m«^MM<4f^^l^ 11 
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... , ^ Aph. 73. To the others it belongs 

Mind, remit frtm Self- tO DO productS thereof, [i.e., Of oelf- 

consciousness]. 

a. ' To be products thereof/ i.e., to be products of Self- 
consciousness : that is to say, the fact of being products 
thereof belongs to the others,* the eleven 'Organs' (tndriya), 
the five * Subtile elements,' and, mediately, to the [gross] 
Elements, also, the products of the Subtile elements.' 

b. But then, if it be thus [some one may say], you relin- 
quish your dogma, that Nature is the cause of the whole 
world. Therefore he declares [as follows] :^ 



^ Instead of ^^iX^TT, which seems to be peculiar to Y\jii4na, 
Aniruddha and others have the preferable lection ^vc|Q|f» Ed. 

s To render f^fijllj. Paragraph a is taken, with alight 
alterations at the beginning and at the end, from Aniruddha. Ed. 
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Aph. 74. Moreover, mediately, 

Natwn, immediately through that [i. e., the ' Great one ' 

S^SZS. 1 «« t)' (^ 71 )] , the first [cause, yiz., Nature,] 

^aU oiker producu, is the cause [of all priMlucts]; as is the 

case with the Atoms, [the causes, 
though not the immediate causes, of jars, &c.]. 

a. 'Moreover, mediately,' i.e., moreover, not in the 
^^haracter of the immediate cause, Hhe first,' ie.. Nature, 
«9 the cause of 'Self* consciousness' and the rest, [mediately,] 
'through ' the Great one ' and the rest ; as, in the theory of 
Ihe Vaiiesiiias, the Atoms are the cause of a jar, or the 
like, only [mediately,] through combinations of two atoms, 
and 80 on : such is the meaning.^ 

b. But then, since, also, both Nature and Soul are eternal, 
^hich of them is [really] the cause of the creation's com- 
mencing ? In regard to this, he declares [as follows] :^ 



' ^M«|«rdM4iMirtl^KrMfdHlimi^8m% 
IRQ ^KMHf^^d ^ni II 

' Slightly better, perhaps, than this reading is that of Aniraddba : 

^*^rf^ ^^^^cTTfT^^ r-*! d I^t: I Ani. 

niddluk's explanation here Mows ; r{ 'PT^Tf^n^Tn^'Q! 
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Aph. 75. While both [Soul and Na- 
m^uiSJ!"*^ " ^ ture] are antecedent [to aU products], 

since the one [viz., Soul,] is devoid [of 
this character of being a cause] , it is applicable [only] to 
the other of the two, [viz.. Nature]. 

a. That is to say : ' while both,' viz., Soul and Nature, 
are preexistent to every product, still, ' since the one,' viz., 
Soul, from the fact of its not being modified [into any- 
thing else, as clay is modified into a jar], must be * devoid/ 
or lack the nature of a cause, 'it is applicable,' i.e., the 
nature of a cause must belong, to the other of the two.^ 

b. But then [some one may say], let Atoms alone be 
causes; since there is no dispute [that these are causal]. 
In reply to this, he says :* 



* Aniruddha has, sccor^ng to both mj MSS., HI^I^^^S^Q- 
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^^ 2(pA. 76. What is limited cannot be 

flattie Naiun is prefer- the Substance of all [things] . 

Me iu ikai t/ Atoms. t • i • t . i i 

a. That which is limited cannot be 
the substance of all [things]; as yarn cannot be the 
[material] cause of a jar. Therefore it would [on the 
theory suggestedj be necessary to mention separate caucfes 
of [all] things severally ; and it is simpler to assume a 
single cause. Therefore Nature alone is the cause. Such 
is the meaning.^ 

b. He alleges Scripture in support of this :* 

ApA. 77. And [the proposition that 
/mmmr^Os tksory. ** Nature is the cause of all is proved] 

from the text of Scripture^ that the 
origin [of the world] is therefrom, [i.e., from Nature]. 

a. An argument, in the first instance, has been set forth 
[in § 76 ; for, till argument fails him, no one falls back 
upon authority]. Scripture, moreover, declares that 
Nature is the cause of the world, in such terms as, ' From 
Nature the world arises,' Ac.' 

' Mf^ RP^^ T d*^4Tm<M inn ^ <t^- 

^Z^WRTT^I dWltM<l«iH( M«|cH^«|«K?o 

^Sn "^^ <^4fd II 
* jRihixINriil*! I ^fcRft 1W1«TW 5R- 
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b. But then [some one may say], a jar which ante- 
cedently did not exist is seen to come into existence. Let, 
then^ antecedent non-existence be the cause [of each product] ; 
since this is an invariable antecedent, [and, hence, a cause ; 
Hhe invariable antecedent being denominated a cause,' 
if Dr. Brown^ in his 6th lecture, is to be trusted]. To 
this he replies : ^ 

Aph. 78. A thing is not made out 

E* mihUo nihil JU, m .1 • 

'^ of nothing. 

a. That is to say : it is not possible that out of nothing, 
i.e., out of a nonentity, a thing should be made^ i.a, an 
entity should arise. If an entity were to arise out of a 
nonentity, then, since the character of a cause is visible in 
its product, the tvorld, also, would be unreal : such is the 
meaning.^ 

6. Let the world, too, be unreal : what harm is that to 
us f [If any ask this,] he, therefore, declares [as follows] :^ 



' ^ HHWdl ^RW H^ p^ I fH^- 
' ^«IMH IS HNIWfafa^^l^ l <MrfHif #r- 

^sRftsrS: I ^4iHNi<N i ^r^(rir | -^jii^m^U 
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Aph. 79. It [the world] is not unreal ; 

/ZrafMf tr*y tA« world becauso there is no fact contradictory 

Ttal [to its reautyj, and because it is not 

the [false] result of depraved causes, 
[leading to a belief in what ought not to be believed]. 

a. When there is the notion, in regard to a shell [of a 
pearl-oyster, which sometimes glitters like silver], that it 
is silver, its being silver is contradicted by the [subsequent 
and more correct] cognition, that this is not silver. But, 
in the case in question [that of the world regarded as a 
reality] , no one ever has the cognition, ^ This world is not 
in the shape of an entity,' by which [cognition, if any one 
ever really had such,] its being an entity might be op- 
posed.^ 

b. And it is held that that is false which is the result 
of a depraved cause ; e.g., some one's cognition of a [white] 
conch-shell as yellow, through such a fault as the jaundice, 
[which depraves his eye-sight]. But, in the case in ques- 
tion, [that of the world regarded as a reality] , there is no 
such [temporary or occasional] depravation [of the senses] ; 
because all, at all times, cognize the world as a reality. 
Therefore the world is not an unreality.* 



IR^gTTW ^^ ^T^ ^m\^ ^S% I 
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c. But then [some one may suggest], let a nonentity be 
the [substantial] cause of the world ; still the world will 
not [necessarily, therefore,] be unreal. In regard to this, 
he declares [as follows] :^ 

dfalf^ : II bo u 

Aph. 80. If it [the substantial cause,] 
The product of tome- be an entity, then this would be the 

Iking ii ionuitkinff ; and r i x 'xi. j ^ 111 

that 0/ nothing, nothing, casc, [that the proQuct would be an 

entity], from its union [or identity] 
therewith ; [but] if [the cause be] a nonentity, then how 
could it possibly be the case [that the product would be 
real] , since it is a nonentity, [like the cause with which it 
is united, in the relation of identity] P 

a. If an entity were the substantial cause [of the world], 
then, since [it is a maxim that] the qualities of the cause 
present themselves in the product, 'this would be the 
case,' r.e., it would be the case that the product was real, 
' because of union therewith,' i.e., because of the union [of 
the product] with the reality [which is its substratum] . 
[But,] since, [by parity of reasoning], if a nonentity [were 
the substantial cause], the world would be a nonentity, 
then, by reason of its being a nonentity, i.e., by reason of 
the world's being [on that supposition,] necessarily a non- 
entity, [like its supposed cause], how could this be the case,* 
[that it would be rea/] ? 
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6. But then [a follower of the Mimdnsa may say], since 
[it would appear that] nonentity can take no shape but 
that of nonentity^ let toorJca alone be the cause of the 
world. What need have we of the hypothesis of 'Nature'? 
To this he replies :^ 

T «li^ >Jm<M|ilMlld ' II b^ II 

Aph, 81. No; for works are not 
Action c<wnottert3e 09 adapted to be the substantial cause [of 

any product]. 

a. Granting that ' the unseen ' [merit or demerit arising 
from actions] may be an instrumental cause, [in bringing 
about the mundane condition of the agent], yet we never 
see merit or demerit in the character of the substantial 
cause [of any product] : and our theories ought to show 
deference to our experience. * Nature ' is to be accepted ; 
because Liberation arises [see § 56,* and § 83,] from dis- 
cerning the distinction between Nature and the Soul.^ 

^MICMril^'fin ** *^® lection accepted by Vij- 

n&na, and by bim only. Ed, 

3 It is tbe bracketed Aph. 56, at p. 58, supra, that is here re- 
ferred to. Ed. 
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b. But then [some one may say]^ since Liberation can 
be attained by undertaking the things directed by the 
Veda, what occasion is there for [our troubling ourselves 
about] NcUure ? To this he replies '} 

^MKm^ir<*< II t^ II 

Aph. 82. The accomplishment there- 
Suiraihn is not to be of [i.e., of Liberation,] is not, more- 

ofitatned by ritual ob$er' "■ , i <?• • i . i 

vancts. over, through Scriptural rites : the 

chief end of man does not consist in 
this [which is gained through such means] ; bccau<«e, since 
this consists of what is accomplished through acts, [and 
is, therefore, di product, and not eternal], there is [still left 
impending over the ritualist,] the liability to repetition of 
births. 

a, ' Scriptural means,' such as sacrifices, [are so called], 
because they are heard from [the mouth of the instructor 
in] Scripture. Not thereby, mnreover, is ' the accomplish- 
ment thereof/ i.e., the accomplishment of Liberation ; 
' because one is liable to repetition of births, by reason of 
the fact that it [the supposed Liberation,] was accom- 
plished by means/ i.e., because the [thus iar] liberated 






^ 
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[soul] is still liable to repetition of births/ inasmuch as 
this [its supposed Liberation,] is not eternal, [just] because 
it is [the result of] acts. For this reason^ the chief end of 
man does not consist in this/ [which is gained through 
ritual observances]. 

b. He shows what does constitute the chief end of man :' 

Aph. 83. There is Scripture for it. 

In regard to ike attain' xt_xi ii xx* j^j* •• 

ment of the chief end of that DC who oas attained to discnmina- 
"^Vs^l^^h^: tion, in regard to these [i.e., Nature 

and Soul], has no repetition of births. 

a. ' In regard to these/ i. e., in regard to Nature and 
Soul, of him who has attained to discrimination, there is a 
text declaring, that, in consequence of his knowledge of 
the distinction, there will be no repetition of births ; the 
text, viz., * He does not return again,** &c.* 

^ Literally, ' liable to return to mundane existence.' Ed, 

^ l^^^m^rl ^^^fd II 

* Compare the Chlidndogya Upanishadt viii., xv. Ed, 
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fi. He states an objection to the opposite view :^ 

Aph. 84. From pain [occasioned, e. g., 
Pain can had only to to victims in sacrifice.] must come pain 

patn, not to Itberatum ^ , .^ -L ^ ,1 ^. 

from a. [to the sacrihcer^ and not liberation 

from pain] ; as there is not relief from 
chilliness, by affusion of water. 

a. If Liberation were to be effected by acts, [such as 
sacrifices], then, since the acts involve a variety of pains^ 
Liberation itself [on the principle that every effect in- 
cludes the qualities of its cause,] would include a variety of 
pains ; and it would be a grief, from the fact that it must 
eventually end : for, to one who is distressed by chilliness 
the affusion of water does not bring liberation from his 
chilliness, but, rather, [additional] chilliness.^ 

h. But then [some one may say], the fact that the act 
is productive of pain is not the motive [to the performance 
of sacrifice] ; but the [real] reason is this, that the act is 
productive of things desirable. And, in accordance with this, 
there is the text, *By means of acts [of sacrifice] they 
may partake of immortality,' &c. To this he replies :^ 
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Aph. 85. [Liberation cannot arise 
The (Aaracier of Oe fro^ aets] ; becauso. whether the end 

end contempUxUd makeg y • -% • -iy I'li 

no difference in regard be Something desirable, or undesirablej 

whatu^el^^dbywof^ [^^^ ^® admit that the motive of the 

sacrifice is not the giving pain to the 
victim]^ this makes no difference in regard to its being 
the result of acts^ [and, therefore, not eternal, but tran- 
sitory]. 

a. Grant that pain is not what is [intended] to be 
accomplished by works done without desire, [on the part 
of the virtuous sacrificer], still, though there m a difference 
[as you contend,] between [an act done to secure] some- 
thing enjoyable and an act done without reference to 
enjoyment, this makes no difference with respect to the 
fact of the Liberation's being produced by actSy [which^ I 
repeat, permanent Liberation cannot be] : there must still 
again be pain ; for it [the Liberation supposed to have 
been attained through works,] must be perishable, because 
it is a production. The text which declares that works 
done without desire are instruments of Liberation has 
reference to knotoledge, [which, I grant, may be gained by 
such means] ; and Liberation comes through knowledge ; 
so that these [works] are instruments of Liberation 



^*tdt^HMV|r<rd I cPITf II 

1 The reading of Aniruddlia, according to my M8S., is cm*" 

wn^ST^sfiT. Ed, 
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mediately :^ [but you will recollect that the present inquiry 
regards the immediate cause]. 

h. [But then^ some one may say], supposing that 
Liberation may take place [as you Sankhyas contend^] 
through the knowledge of the distinction between Nature 
and Soul, still, since, from the perishableness [of the 
Liberation effected by this means, as well as any other 
means], mundane life may return, we are both on an 
equality, \we^ whose Liberation you Sankhyas look upon 
as transitory, and you S^khyas, whose Liberation we, 
agaiuj look upon as being, by parity of reasoning, in much 
the same predicament]. To this he replies :^ 



^^rr^ W^ ?fiT MK«<^U! ^IHj^lMHH^i^ II 



s Dr. Ballantjne, on republishing the 8&nkhya Aphorisms in the 
JBibliotkeca Indica, adopted the genuine reading, «(f^^^^|^, 

instead of that given above, which I find, indeed, in the Serampore 
edition of the SdnkhychpravaehanO'bhdshya, but in no MS. He 
ought, however, at the same time, to have altered his translation. 
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Aph, 86, Of him who is essentially 
J^^oT^'^ Uberated, his bonds having absolutely 

perished, it [i.e.^ the fruit of his saving 
knowledge,] is absolute : there is no parity [between his 
case and that of him who relies on works, and who may 
thereby secure a temporary sojourn in Paradise, only to 
return again to earth]. 

a. Of him 'who is essentially liberated,' who, in his very 
essence, is free, there is the destruction of bondage. The 
bond [see § 56,^] is Non-discrimination [between Nature 
and Soul]. By the removal thereof there is the destruc- 
tion, the annihilation, of Non-discrimination : and how is 
it possible that there should again be a return of the mun- 
dane state, when the destruction of Non-discrimination is 
absolute? Thus there is no [such] similarity,' [between 
the two cases, as is imagined, by the objector^ under § 85. i.]. 

b. It has been asserted [in { 61,] that there is a class of 
twenty-five [things which are realities] ; and, since these 
cannot be ascertained [or made out to be true\^ except by 



which, in conformity with the unadulterated text, might have run 
somewhat as follows : ' Of him who is, in himself, liberated all ex- 
tinction of bondage is final,' &c. Such is the interpretation which, 
on comparison of the various commentaries, seems to be the most 
eligible. Ed, 

^ This is the Aphorism bracketed at p. 68, supra, Ed, 
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proofs therefore lie displays this ;^ [i.e.^ he shows what he 
ineanB by proof] : 

Aph.Vl. The determination of some- 
dtuce. ** ^^ ^ thing not [previously] lodged in both 

[the Soul and the Intellect], nor in one 
or other of them^ is ' right notion ' (prama). What is^ in 
the highest degree, productive thereof [i. e.^ of any given 
* right notion ^], is that ; [i. e., is what we mean by proof, 
or evidence, {pramana)^. 

a. 'Not lodged/ i. e«, not deposited in 'one rightly 
cognizing' {pramdtri); in short, not previously known. 
The 'determination,' i.e., the ascertainment [or right 
apprehension] of such a thing, or reality, is ' right notion '; 
and, whether this be an a£fection ' of both/ i.e ., of Intellect, 
and also of Soul [as some hold that it is], or of only one or 
other of the two, [as others hold,] either way, ' what is, in 
the highest degree, productive ' of this ' right notion ' is 
[what we term proof, or] evidence, {pramdna) : such is the 
definition of evidence in general; [the definition of its 
several species falling to be considered hereafter] : such is 
the meaning.^ 

^ f^^fd d^^S^fd M 

* N4gesa has ^T^*« -^<'- 

* Some MSS. hare the inferior reading -^^^fil)^ Ed. 
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b. It is with a view to the exclusion of Memory, Error, 
and Doubt, in their order, that we employ [when speaking 
of the result of evidence,] the expressions ' not previously 
known ' [which excludes things remembered], and * reality ' 
[which excludes mistakes and fancies], and ' discrimina- 
tion,^^ [which excludes doubt]. 

0. In regard to this [topic of knowledge and the sources 
of knowledge], if ' right notion,' is spoken of as located in 
the Sold [see § 87. a.] , then the [proof, or] evidence is an 
affection of the Intellect, If [on the other hand, the 'right 
notion ' is spoken of as] located in the Intellect, in the 
shape of an affection [of that the affections of which are 
mirrored by the Soul], then it [the proof, or evidence, or 
whatever we may choose to call that from which ' right 
notion ' results,] is just the conjunction of an organ [with 
its appropriate object; such conjunction giving rise to 
sense-perception], &c. But, if both the Soul's cognition 
and the affections of the Intellect are spoken of as [cases 
of] ' right notion,' then both of these aforesaid [the affec- 
tion of the Intellect, in the first case, and the conjunction 
of an organ with its appropriate object, &c., in the other 
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case J are [to receive the name of] proof (j>ramdna). You 
are to understand^ that^ when the organ of vision^ &c., are 
spoken of as ' evidence^' it is only as being mediately^ [the 
sources of right knowledge] • 

d. How many [kinds of] proofs [then J are there ? To 
this he replies :^ 

fM^ utto* dfrH^r ^Iftii^ify^Ri- 

Aph, 88. Proof is of three kinds : 

ofwSet^ ^^^ ****^ there is no establishment of more ; 

because^ if these be established^ then 
all [that is true] can be established [by one or other of 
these three proofs].' 

a. ' Proof is of three kinds ;' that is to say^ ' perception ' 

s So reads Aniruddha ; but Y\jn4na, N&gela, and Vedanti 
Mahftdeva end the eighty-seventh Aphorism with these two words. 
Henoe : ' That which is, in the highest degree, productive thereof is 
proof, of three kinds.' JEd. 
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{pratt/aksha), ' the recognition of signs ' {anumdna), and 
' testimony ' (sabda), are the [three kinds of] proofs.^ 

b. But then [some one may incline to say], let ^com- 
parison * [which is reckoned, in the Ny&ya, a specifically 
distinct source of knowledge], and the others [such as 
' Conjecture,* &c.^ which are reckoned, in like manner, in 
the Mim^nsa]^ also be instruments of right knowledge, [as 
well as these three], in [the matter of] the discriminating 
of Nature and Soul : he therefore says^ ' because, if these 
[three] be established,' &c. And, sinoe^ if there be the 
three kinds of proof established/ everything [that is really 
true] can be established [by means of them] , there is no 
establishment of more ;' no addition to the proofs can be 
fairly made out ; because of the cumbrousness [that sins 
against the philosophical maxim^ that we are not to assume 
more than is necessary to account for the case] : such is 
the meaning.' 

c For the same reason, Manu, also, has laid down only 
a triad of proofs, where he says [see the Institutes, Ch. 
xii., y. 105] : ' By that man who seeks a distinct knowledge 
of his duty^ [these] three [sources of right knowledge] 
must be well imderstood^ viz.^ Perception, Inference, and 
Scriptural authority in its various shapes [of legal institute) 
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&c.]*' And ' Comparisoiiy' and ' Tradition ' (aitiht/a), and 
the like, are included under Inference and Testimony ; and 
' Non-perception ' (anupalaJbdhi) and the like are included 
under Perception ;^ [for the non-perception of an absent 
jar on a particular spot of ground is nothing else than the 
perception of that spot of ground without a jar on it]. 

d. He [next] states the definitions of the varieties ' [of 
proof, having already (§ 87) given the general definition] : 



3 



Mm<i* ^«<i*i<i^fi!i f^^^ wsf^' 



JpA. 89. Perception (pratyaksha) is 

that discernment which, being m con- 
junction [with the thing perceived]^ portrays the form 
thereof. 

a. ' Being in conjunction^' [literally J ' existing in con- 



* Aniniddha has l{^«|f|((f(^ (T^^» yielding ' deter- 
mined by,' &o., instead of ' being in,' &o. JEd, 

« Yedinti Mah&deva has 4|MH«|«^ (P). £d. 
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junction;' 'portrays the form thereof/ i.e., assumes the 
form of the thing with which it is in conjunction [as water 
assumes the form of the vessel into which it is poured] ; 
what ' discernment/ or affection of the Intellect, [does this], 
that [affection of the Intellect (see Yoga Aphorisms, I., 
§ 5 and § 8. b.)] is the evidence [called] Perception : such is 
the meaning.^ 

b. But then, [some one may say,] this [definition of 
Perception (§89)] does not extend [as we conceive it 
ought, and presume it is intended, to do J to the perception, 
by adepts in the Yoga, of things past, future, or concealed 
[by stone waUs, or such intervening things as interrupt 
ordinary perception] ; because there is, here, no ' form of 
the thing, in cor\junction ' [with the mind of him who per- 
ceives it, while absent] : having pondered this doubt, he 
corrects it by [stating, as follows,] the fact, that this [super- 
natural sort of perception] is not what he intends to de- 
fine:* 

^iHlHrnm^M^iq^HR ^: II ^0 II 



m^ H*<|i!!fi4rM'^: II 

' ^^ innMI*4d1dMI"»ld«*l^f^d^«HrM^ 
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Aph, 90. It is not a fault [in the 

The definition not to ^ n >.• xi_ j. 'x j a i ^ ^i 

he blamed, though it cLennition, that it does not apply to the 
?::^:/SL'J^. perceptions of adepts in the Yoga] ; 

because that of the adepts in the Toga 
is not an external perception. 

a. That is to say : it is only «ew«^-perception that is 
to be here defined ; and the adepts of the Yoga do not per- 
ceive through the external [organs of sense]. Therefore there 
is no fault [in our definition] ; i.e., there is no failure to 
include the perceptions of these ;^ [because there is no 
intention to include them]. 

b, [But, although this reply is as much as the objector 
has any right to expect,] he states the real justification^ 
[of the definition in question] : 

^snRJvTs^rfcntnwnRIT^^:' II ^«i II 

Aph, 91. Or, there is no fault 
But the definUion \{xi the definition], because of the 

doeaapi^vtotheperoep' "■ . ^. ... -" / ^i • r 

tions of the mystic. conjunction, With causal things, ot 

that [mystical mind] which has at- 
tained exaltation.^ 

"^rwR^niyM*4i^n 

' Thus y^jndna and Vedanti Mahddeva. Aniruddba has -^- 
<pSmi^ l^^J. The reading of N4geBa is -^f^fl|T^ T 

^ For the term atisaya, again rendered, in the next page, by 
' exaltation/ vide infra, p. 115, note 4. Ed, 
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a. Or, be it so that the perception of the Tog% also, 
shall be the thing to be defined ; still there is no fault [in 
our definition, § 89] ; it does not fail to extend [to this» 
also]; since the mind of the Togi, in the exaltation gained 
from the habitude produced by concentration^ does come 
into conjunction with things [as existent] in their causes^^ 
[whether or not with the things as developed into products 
perceptible by the external senses]. 

b. Here the word rendered ' causal ' (Una) denotes the 
things, not in conjunction [with the senses], alluded to by 
the objector [in § 89. J.] ; for tce^ who asseii; that efiects 
exist [from eternity, in their causes, before taking the shape 
of efiects, and, likewise, in these same causes^ when ag^n 
resolved into their causes], hold that even what is past, 
&c., still essentially exists, and that, hence, its conjunction 
[with the mind of the mystic, or the clairvoyant,] is pos- 
sible.* 

c. But then, [some one may say,] 
fi^m^i wd apfd^ to ^^^ ^his [definition] does not extend to 
tke^perceptions of the ^hc LorcTs perceptions ; because, since 

these are from everlastings they can- 
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not result from [emergent] conjunction. To this lie re- 
plies:^ 

i^Tiftri: II ^^ II 

Aph. 92. [This objection to the de- 
en$uitmS^mn>ed. finition of Perception has no force]; 

because it is not proved that there 
is a Lord {titoara). 

a. That there is no fault [in the definition of Perception], 
because there is no proof that there is a Lord, is supplied^ 
[from § 90]. 

b. And this demurring to there being any ' Lord ^ is 
merely in accordance with ' the arrogant dictum of [certain] 
partisans [who hold an opinion not recognized by the ma- 
jority]. Therefore, it is to be imderstood, the expression 
employed is, 'because it is not proved that there is a 
Lord/ but not the expression, ' because there is no Lord.'* 

* t]^ H*IIU!WMI<<m i5<*^^S(f 

* Bather, 'And this [mere] taking exoeption to a Lord is ex- 
preBsly owing to/ &o. The aphorist would not be confounded 
with those who denied what he waited to see evidenced. The attitude 
which he assumed is that of suspense of judgment on the point of 
theism, as against thepositiveness of the professed atheist. Vij n&na, here 

followed, then goes on to say: iRKI^I ^H|<|^ Hlf^tjll- 

c||*Ql|f{' I ' For, otherwise [i. e., if the aphorist had been atheistic], 

it would have beea explicitly declared. Because of the non-existence of 
a Lord.* Hd. 
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c. But, on the implication ^ that there is a * Lord/ what 
we mean to speak of [in our definition of Perception, (^89).] 
is merely the being of the [same] kind with what is pro- 
duced by conjunction' [of a sense-organ with its object; 
and the perceptions of the * Lord ' may be of the same 
kind with such perceptions, though they were not to come 
from the same source], 

d. Having pondered the doubt^ ^ How should the Lord 
not be proved [to exist] by the Scripture and the Law, 
[which declare his existence] P ' he states a dilemma which 
excludes [this] :* 

Aph. 93. [And, further,] it is not 
Adiiemma^ioejtdude proved that he [the *Lord,'l exists; 

pnxtf that there w any * •- , T. • i 

* Lord: because [whoever exists must be either 

free or bound; and], of free and 
boimd, he can be neither the one nor the other. 

a. The ^ Lord ^ whom you imagine, tell ns, is he free 
from troubles, &c. P Or is he in bondage through these P 






1 Rather, *the view being accepted' (ahhyupagame), 

PcmHadH ii 
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Since he is not^ cannot be, either the one or the other^ it 
is not proved that there is a ' Lord '/ such is the meaning.^ 

b. He explains this very point :' 

^gH ^I^Hm^rhM ^' II q.8 II 

The force of the ^P^' ^4. [Because.] either way, he 
dilemma. would be ine£Bcient. 

a. Since, if he were free, he would have no desires, &c., 
which [as compulsory motives,] would instigate him to 
create ; and, if he were bound, he would be under delu- 
sion ; he must be [on either alternative,] unequal to the 
creation, &c.* [of this world]. 

6. But then, [it may be asked,] if such be the case, 
what becomes of the Scripture-texts which declare the 
' Lord P To this he replies .^ 



^ I ^•^idii^i^wr'^wii^^^^^rf^ft- 
^: II 
'?T^:«nf II 

3 The reading, in a later handwriting, of one of my MSS. of 
Animddhais -^'rhflH^* ^<^' 

(TWTI II 
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iTHiT^ff^: ttstot' ^mm ft^^" ^ ii ^m ii 

Aph, 95. [The Scriptural texts which 
w^s'^^/fki^L^' ™ake mention of the ' Lord ' are] 

either glorifications of the liberated 
Soul, or homages to the recognized' [deities of the Hindu 
pantheon].* 

a. That is to say : accordingly as the case may be, some 
text [among those in which the term ' Lord ' occurs,] is 
intended, in the shape of a glorification [of Soul], as the 
' Lord,' [as Soul is held to be], merely in virtue of junction 
[with Nature], to incite [to still deeper contemplation], to 
exhibit, as what is to be known, the liberated Soul, i.e.,^ 
absolute Soul in general ; and some other text^ declaratory, 
for example, of creatorship, &c., preceded by resolution 
[to create, is intended] to extol [and to purify the mind of 
the contemplator, by enabling him to take a part in ex-< 
tolling] the eternity, &c., of the familiarly known' Brahma, 



* An(»ther reading, that of Nigesa and of Vedanti Mab&deva, 
TnOT^ I IfT^y makes this word of the siogular number. Ed. 

^mtlll^V^y a compound, is the reading of Aniruddha, 
followed by Yed^nti Mah4deva. See 4, below. JSd, 

3 In both places, itiddha, 'possessor of supernatural powt-rs.' Ed, 

4 Aniruddba^s exposition of this Aphorism is as follows : TJ- 

»0 n9 >9 >9 
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Vishnu, Siva, or other wow-etemal ' Lord ;' since these, 
though possessed of the conceit [of individuality], &c., [and, 
in so far, liable to perish], have immortality, &c., in a se- 
condary sense ;* [seeing that the Soul , in every combina- 
tion, is immortal, though the combination itself is not so]. 

h. But then, [some one may say], even if it were thus [as 
alleged under ^ 95], what is heard in Scripture, [viz.], the 
fact that it [viz.. Soul] is the governor of Nature, &c., v^ould 
not be the case ; for, in the world, we speak of govern- 
ment in reference only to modifications [preceded and 
determined] by resolutions [that so and so shall take place], 
&c. To this he replies :' 

^*IH1|?l*^Hl*ll(1 I According to this, the term isioara, 

' mighty one/ * lord/ is applied, by way of ealogy, either to a soul as 
it were liberated, or to a person who, through devotion, has acquired 
transcendent faculties, that is to say, the Yogi. Resolution, agent- 
rthip, and the like, are impredicable of one absolutely liberated ; and 
Ruch a one, being inert and impassive, cannot be intended by istoarat 
* a power/ Hence the expression, ' as it were liberated/ Also see, 
tor atuaya, — translated, above, ' transcendent faculties,' — Book IV., 
Aph. 24. Ed. 



9 
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drHTHMIH|<Rl«lclri ^HfrSR^T II ^% II 

Aph, 96. The governorship [thereof, 
S<Ml, like (he lode- {q q{ Soul over Nature] is from fitsl 
but ikrougk proximUy. ' proximitj thereto^ [not from its re- 
solving to act thereon] ; as is the case 
with the gem^ [the lodestone, in regard to iron]. 

a. If it were alleged that [its, Soul's,] creativeness, or 
[its] governorship, was through a reiolve [to create, or to 
govern], then this objection [brought forward under § 95. 
6.] would apply. But [it is not so; for,] by us [Sankhyas,] 
it is held that the Soul's governorship, in the shape of 
creatorship, or the like, is merely from [its] proximity 
[to Nature] ; * as is the case with the [lodestone] gem/' 

b. As the gem, the lodestone, is attracted by iron 
merely by proximity, without resolving [either to act or 
to be acted on], &c., so, by the mere conjunction of the 
primal Soul, Nature is changed into the principle [called] 
the 'Great one,' [or Mind, (see § 61. c.j]. And in this 
alone consists [what we speak of as] its acting as creator 
towards that which is superadded to it : such is the mean- 
ing.* 
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c. And thus it is declared, [in some one of the Puranas ^] : 
' As the iron acts^ whilst the gem [the lodestone,] stands 
void of volition^ just so this world is created by a deity 
who is mere Existence. Thus it is, that there are, in the 
Soul, both agency [seemingly,] and non-agency, [really]. 
It is not an agent, inasmuch as it is void of volition ; 
[and it t«] an agent, merely through approximation [to 
Nature].'* 

d. In respect of worldly products, also, animal souls 
overrule, merely through their approximation [to Nature] : 
so he declares [as follows] :' 



^ ^ H I MirMiil^r<r*4KI ^: II . 

1 The Translator's authority for this attribution has not been 
discovered. £d. 

* Aniraddha has f^^ ^ ^ yi lf sft • ^^- 
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In iike manner, em- Avh. 97, In the case of individual 

bodied 80uU do not ener^ i i r i 

sfize. products, also^ [the apparent agency] 

of animal souls [is solely through proximity]. 

a. ' The agency is solely through proximity : ' so much 
is supplied^ [from § 96]. 

b. The meaning is this, that^ in the case, also^ of par- 
ticular productions, — the creation, &c., of things individual 
[as contradistinguished from that of all things in the 
lump, (see Vcddnta-sdra, §67)], — animal souls, i.e., souls in 
which the intellects [of individuals] reflect themselves [see 
§ 99. a.], overrule, merely through proximity, but not 
through any effort ; seeing that these [animal souls] are 
none other than the motionless Thought.' 

c. But then, [some one may say], if there were no eternal 
and omniscieut 'Lord,' through the doubt of a blind 
tradition, [in the absence of an intelligently effective 
guardianship], the Vedas would cease to be an authority ; 
[a possibility which, of course, cannot be entertained for 
an instant]. To this he replies :' 



Hr4lf<rH«i: II 

^nimnoT ftr^ i ^stct ^rrf ii 
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Aph, 98. The declaration of the 

How the Vedas need texts OF seiise [of the Veda, by Brahma> 

r^tt^'^"'*^" for example], since he knows the truth, 

[is authorative evidence]. 

a. To complete [the aphorism, we must say], '^ since 
Hiranyagarbha [i.e., Brahma^l and others [viz., Vishnu 
and Sica], are knowers of what is certain, i.e., of what is 
true, the declaration of the texts or sense of the Yedas, 
where these are the speakers, is evidence^ [altogether 
indisputable]. 

b. But then, if Soul, by its simple proximity [to Nature 
(§ ^6)]^ is an overruler in a secondary sense [only of the 
term, — as the magnet may be said, in a secondary sense, to 
draw the iron, while the conviction is entertained, that, 
actually and literally, the iron draws the magnet], — 
who is the primary [or actual,] overruler ? In reference to 
this, he says :^ 



%^: II 
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II e^ II 



Aph, 99. The internal organ, through 
// x$ in the shape of its being enlightened thereby [i.e., by 

the internal orqan. thai o i-i • xt. i • ^i • 

Nature affects Soul. ISoulJ, IS the ovorTuler ; as IS the iron, 

[in respect of the magnet]. 

a. The internal organ, i.e., the understanding, is the 
overruler, through its fancying itself to be Soul, [as it does 
fancy,] by reason of its being enlightened by the Soul, 
through its happening to reflect itself in [and contemplate 
itself in J Soul; 'just as the iron/ that is to say, as the 



the magnet], in 
and so acquires 



attracting iron, though inactive, draws 
consequence of [its] mere proximity,* 
magnetism by magnetic induction]. 

h. He [now, having discussed the evidence that consists 
in direct perception,] states the definition of inference' 
[anumdna) : 



^ Aniruddha has 44ri(i| v>ti*^RTmMJ > prefixing to ' the 
internal organ ' the synonymous ' the Great One.' Ed, 

' ^HHMvt«!<l!HI^ II 
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WPd^'M^'M:' w fdmislMH^HMti II <ioo II 



Apk, 100. The knowledge of the con- 

Inference defined. ^jr /*t^i- "l 

•^ "^ nected [e.g., nre], through perception 

of the connexion [e.g., of fire with smoke], is inference. 

a. That is to say : inference [or conviction of a general 
truth,] is [a kind of] evidence consisting in a [mental] 
modification, [which is none other than] the knowledge 
of the connected^ i.e., of the constant accompanier^ through 
the knowledge of the constant accompaniment : by ' con- 
nexion' {pratibcuidha) here being meant 'constant at- 
tendedness ^ (v^ydpti) ; and through the perception thereof* 
[it being that the mind has possession of any general 
principle]. 

b. But a conclusion (anumiii) is knowledge of the soul ;' 
[whilst an Inference, so far forth as it is an instrument in 
the establishment of knowledge deducible from it, is an 
affection of the internal organ, or understanding (see 
§87. c.)] 

c. He [next] defines testimony * {iabda) : 

VIICI^^^^^ ^^ ^^ reading of Nagela and of Yedanti 
Mahadeva. Ed. 
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,^,.. Aph. 101. Testimony [such as is 

Valid Usttnumtf defined, .11.1 ... 1 n • 

entitled to the name ot eYidence,J is a 
declaration by one worthy [to be believed]. 

a. Here ^fitness' means 'suitableness;' and so the 
evidence which is called ' Testimony ' is the knowledge 
arising from a suitable declaration : such is the meaning. 
And [while this belongs to the understanding, or internal 
organ (see § 100. i.)] the result is that [knowledge] in the 
Soul, [which is called] 'knowledge by hearing'^ {sabda* 
bodha). 

b. He [next] volunteers to tell us what is the use of his 
setting forth [the various divisions of] evidence:* 

Aph. 102. Since the establishment 
Why the hinds of Evi' of [the existence of] both [soul and 

dence have been here wet n • i /» • T i 

jorth. non-soulj IS by means of evidence, the 

declaration thereof [i.e., of the kinds of 
evidence, has been here made]. 

a. It is only by means of evidence that both Soul and 
non-soul are established as being distinct, [the one from the 



cT'n 






3 



^^R'l^ 
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other] : therefore has this, viz., evidence, been here de- 
clared : such is the meaning.^ 

b. Among these [several kinds of proof], he [now] describes 
that one by which, especially^ viz., by a proof which is 
one kind of inference, Nature and Soul are here to be 
established discriminatively :^ 

TketjeitUnce of Sotd Aph. 103. The establishment of both 
ohatoffy!^*^^""'^ "^ [Nature and Soul] is by analogy. 

a. [Analogy (samdtiyato drhhta) is that kind of evidence 
which is employed in the case] where, by the force [as an 
argument,] which the residence of any property in the sub- 
ject derives from a knowledge of its being constantly 
accompanied [by something which it may therefore be- 
token], when we have had recourse to [as the means of 
determining this constant accompaniment,] what is, for 
instance^ generically of a perceptible kind, [where, under 
fiuch circumstances, we repeat,] anything of a difieretit kind, 
i.e., fwt cognizable by the senses, is established ; as when, 



3 My M& of Nigeia has d|j lU^f^! . JEd. 
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for example, haviag apprehended a constant accompani- 
ment, [e.g., that an act implies an instrument], by taking 
into consideration such instruments as axes, &c.^ which are 
of earthy and other kinds^ a quite heterogeneous, imper- 
ceptible, instrument of knowledge ^ viz., [the instrument 
named] Sense, is established [or inferred to exist] ; such is 
what we mean by Analogy ; and it is by this [species of 
inference], that both, [viz. J Nature and Soul, are proved [to 
exist]: such is the meaning.^ 

d. Of these [viz., Nature and Soul,] the argument from 
analogy for [the existence of] Nature is as follows : the 
Great Principle [viz., Understanding (see § 61. c.)] is 
formed out of the things [called] Pleasure^ Pain, and 
Delusion, [to the aggregate of which three in equipoise 
(see § 61) the name of Nature is given] ; because, whilst it 
is [undeniably,] a production, it has the characters of Plea- 
sure, Pain, and Delusion ; just as a bracelet, or the like^ 
formed of gold, or the like,* [has the characteristic pro- 

fTWi^w: n^<TM4sM^i: f^fifi^^: ii 
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perties of the gold, or the like, and is thereby known to 
have been formed out of gold, or the like]. 

c. But, [as regards the argument from analogy, in proof 
of the existence] of Soul, [it is, as stated before, under § 66, 
to the following effect]: Nature is for the sake of another ; 
because it is something that acts as a combination ; as a 
house, for instance, [which is a combination of various 
parts combined for the benefit of the tenant]. In this 
instance, having gathered, in regard to houses, &c., the 
fact established on sense-perception, that they exist for the 
sake of [organized] bodies, for example, something of a 
different kind therefrom, [i.e., from Nature, viz.], Soul, 
is inferred [by analogy,] as something other than. Nature, 
&c., [which, as being a compound thing, is not designed 
for itself] : such is the meaning.^ 

d. But then [some one may say], since Nature is eternal, 
and exertion is habitual to her, [and the result of her 
action is the bondage of the Soul], there should constantly 
be experience [whether of pleasure or of pain], and, hence, 
no such thing as thorough emancipation. To this he 
replies:* 
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Aph. 104. Experience Fwhether of 

Wken tt u thai ex- » i i j ..i r^* %. 

periemce ctuset. p^m or pleasure,] ends with [the dis- 

cernment of] Thought, [or Soul^ as 
contradistinguished from Nature]. 

a. By 'Thought' [we mean] Soul. Experience [whether 
of pain or pleasurej ceases, on the discerning thereof. As 
' antecedent non-existence,' though devoid of a beginning, 
[see Tarka-sangraha^ § 92], surceases [when the thing 
antecedently non-existent begius to be], so, eternal Nature 
[eternal, as regards the absence of any beginning,] con- 
tinues [no further than] till the discernment of the diffe- 
rence [between Nature and Soul]; so that experience 
whether of pain or pleasure,] does not at all times occur : 
such is the state of the case.^ 

b. [But some one say], if Nature be agent, and Soul 
experiencer, then it must follow [which seems unreason- 
able,] that another is the experiencer of [the results of] 
the acts done by one different. To this he replies '} 

^RRftT^ ^li^mHFtTS'^TCRfT II ^OM II 

Aph, 105. The experience of the 
u^S^yf^^l fruit may belong even to another than 

the agent ; as in the CHse of food, &c. 



mxrfwftfcT HT^: II 

'IF^TS^ ^mfh ^ifii^fll^ II 
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o. As it belongs to the cook to prepare the food, &c., 
and to one who was not the agent, viz., the master, to 

enjoy the fruit [thereof, i. e., the fruit of the cook's actions], 

BO is the case here, also.^ 

b. Having stated an exoteric principle [which may serve, 
in practice, to silence, by the argumentum ad honiineni, him 
on whose principles it may be valid], he [next] declares 
his own doctrine,^ [in regard to the doubt started under 
§ 104. 6.] : 

^rf^rt^RT^ Tffmi: ^: MwrlH^w : II So€f II 

Aph. 106. Or, [to give a better ae- 
ro wppote that Soul count of the matter than that ffiven in 

acts ami eapenencet u ^ ,neT • •. • i» j« • • 

an error, ^ lOoJ, smce it IS irom non-discnmma- 

tion that it is derived, the notion that 
the agent [soul being mistaken for an agent,] has the fruit 
[of the act is a wrong notion]. 

a. The soul is neither an agent nor a patient ; but, from 
the fact that the Great Principle [the actual agent (see 
§ 97. 6.)] is reflected in it, there arises the conceit of its 
being an agent. ' Or, since it is from non-discrimination ;' 
that is to say, because it is from the failure to discriminate 
between Nature and Soul, that this takes place, i.e., that 
conceit takes place, that it is the agent that experiences 
the fruit ;^ [whereas the actual agent is Nature, which, being 
unintelligent, can experience neither pain nor pleasure]. 
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b. The opposite of this [wrong view, referred to in § 106,] 
he states [as follows] :^ 

4ph. 107. And, when the truth is 
<^«^:S^*" told.therei8[8eentobe]neither[agency. 

in Soul, nor experience]. 

a. 'When the truth is told' [and discerned], i.e., when, 
by means of evidence, Nature and Soul are perceived [in 
their entire distinctness, one from the other], ' there is 
neither,^ i.e., neither the condition [as regards soul,] of an 
agent nor that of a patient.^ 

b. Having discussed [the topic of] evidence, he [now] 
states the distribution of the subject-matter of evidence :^ 

faP^^i^ II ^ot II 



' UdaPdichl^l^ II 

' i<*4l<i!HtM R^^cM^^nmif II 
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What ' rcevtibie ^ph. 108. [A. thing may be] an ob- 

under certain oireum- ject [perceptible], and also [at another 
t^^ZL^J:^' time,] not an object, through there 

being, in consequence of great distance, 
&c., a want of [conjunction of the sense Math the thing], 
or [on the other hand^] an appliance of the sense [to the 
thing] . 

a. An object [is a perceived object], through the 
proximity^ or conjunction, of the sense [with the object]. 
[A thing may be] not an object [perceived], through the 
want of the sense, i.e., through the want of conjunction 
[between the sense and what would otherwise be its object]. 
And [this] want of conjunction [may result] from the 
junction's being prevented by great distance, &c.^ 

J. [To explain the * &c./ and to ex- 
pej^iotT^^ /»«»*< emplify the causes that may prevent 

the conjunction, required in order to 
perception, between the thing and the sense, we may 
remark, that] it is in consequence of great distance, that 
a bird [flying very high up] in the sky is not perceived ; 
[then again,] in consequence of extreme proximity, the 
collyrium located in the eye [is not perceived by the eye 
itself] ; a thing placed in [the inside of, or on the opposite 
side of,] a wall [is not perceived], in consequence of the 
obstruction; from distraction of mind, the imhappy, or 
other [agitated person], does not perceive the thing that is 
at his side [or under his very nose] ; through its snbtilty, 
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an atom [is not perceived] ; nor is a very small sound, 
when overpowered by the sound of a drum ; and so on.^ 

c. How [or, for which of the possible reasons just 
enumerated^] comes the imperceptibleness of Nature ? In 
regard to this, he declares :' 

^T^nn^^iRfrfasr:' II <^o^ ii 

Aph. 109. Her imperceptibleness 

TketuUiUy of Nature, • r rv. i i.x*ii. 

' "^ anses from [her] subtilty. 

a. 'Her/ i.e., Nature's, imperceptibleness is from 
subtilty. By subtilty is meant the fact of being difficult 
to investigate ; Dot [as a Naiydyika might, perhaps, here 
prefer understanding the term J the consisting of atoms ; 
for Nature is [not atomic, in the opinion of the Sdnkhyas, 
but] all-pervasive.* 






^1 ^1 HISH^fWMI^I^ l f<<4^^ Ml^m - 

3 ^niruddha, according to the MSS. seen by me, has tllSJ^T* 

§t^ Himji4 n^fi PIhh I R^(d ii 
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b. How, then, [it may be askedj is [the existence of] 
Nature determined P To this he replies :^ 

^RT^^s^TW^q^: II S^o || 

Naiur^in/erred/rom ^P^' }^^' \^^iMTe exists ;] beCaUSe 

ikt ezidtmoe of jmHtMo- her existence is gathered from the 
*^"'' beholding of productions. 

a. As the knowledge of [there being such things as] 
atoms comes from the beholding of jars, &c., [which are ag- 
glomerations], so the knowledge of Nature comes from the 
beholding of products which have the three Qualities ;' 
[(see § 62. a.) and the existence of which implies a 
cause, to which the name of Nature is given, in which 
these constituents exist from eternity]. 

h. Some [the Yedantls,] say that the world has Brahma as 
its cause ; others [the Naiyayikas], that it has atoms as its 
cause ; but our seniors [the transmitters of the Sankhya 
doctrine], that it has Nature as its cause. So he sets forth 
a doubt [which might naturally found itself] thereon :' 



' ^^ xiTTf^^H iK*i<*{ KU5J I ^ cnn l^'j- 

M^I^HI^ II 



BOOK I., APH. 112. 133 

Apk. 111. If Ivou throw out the 
emtoKv tf .Votarv, ly ooubt thatj it [vii., tho existeoco of 
Oeamindkiiomofdu- Nature,] ia not eataUishedy becauae of 



the contradiction of asaertera [of other 
TiewBy then you will find an answer in the next aphonam]. 

a. 'Because of the contradiction of asaertera [of the 
Yed&nta or Nyaya], it is not eatabUahed/ L e.» Nature [as 
asserted by the S&nkhyas,] is not established.' 

&. But then, [to set forth the objection of these counter- 
asserters], if a product existed antecedently to its produc- 
tion [as that product], iien an eternal Nature [such as you 
Sankhyas contend for,] would be proved to exist as the 
[necessary] substratum thereof; since you will declare 
that a cause is inferred only as the [invariable] accom- 
panier of an effect ; but it is denied, by us asserters [of the 
Yed&nta, &c.], that the effect doe% exist [antecedently to 
its production ; well^] if [this doubt be thrown out] : such 
is the meaning* [of the aphorism]. 

e. He states [his] doctrine [on this point] :' 



ft: II ^ 

" T^ ^^ ^^tM^J infwt WHRJ <T^- 
^*<IHc|«*IHHUr4l^ir<n!tHrdM«««*l44^^l- 
• ftl«M*4l^ II 
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Mutual denial, mttu M' 112. StiU, siiice^ each [doctrine] 
nothing. X8 established in the opinion of each, 

a [mere unsupported] denial is not [decisive]. 

a. If one side were disproved merely by the dissent of 
the opponent^ then [look you^] there is dissent against the 
other side, too : so how could it be established P If the 
one aide is established by there being inevitably attendant 
the recognition of the constant accompanier^ on the re- 
cognition of that which is constantly accompanied [by it] , 
it is the same with my [side], also : therefore [my] infe- 
rence from effect [to cause] is not to be denied* [in this 
peremptory fashion]. 

6. Well, then, [the opponent may say], let [the infe- 
rence of] cause from effect be granted ; how is it that this 
[cause] is Nature, and nothing else, [such as Atoms, for 
instance] ? To this he replies : ' 



^ I haTe corrected the translator's 'Bat, since thas,' which 
rendered the unwarranted reading fT^TT ^> ^^^ replaced by 

f1^ll^» ^® correlative of ^^ at the end of the preceding 

N 

Aphorism. Ed, 

'^ mr<r<4HrdMrii*<i'H4u 1^51^^ 

'if^ «mU4si;iHISilM^s^H^ir«|HIHin(r4l^- 



BOOK I., AFH. 113. 135 

Aph. 113. Because [if we were to 
iketis contitteid witk infer any other cause than Nature,] we 
uAai appean, . should havc a Contradiction to the 
threefold [aspect which things really exhibit]. 

ex. Quality is threefold [see § 61. a.]^ viz.^ Goodness, 
Passion^ and Darkness : there would be a contradiction to 
these : such is the meaning. * 

b. The drift here is as follows : If the character of 
cause [of all things around us] belonged to Atoms, or the 
like, then there would be a contradiction to the fact of 
being an aggregate of pleasure^ pain, and delusion, which 
is recognizable in the world ;' [because nothing, we hold, 
can exist in the effect, which did not exist in the cause 
and pleasure, pain, &c., are no properties of Atoms]. 

c. He now repels the doubt as to whether the produc- 
tion of an effect is that of what existed [antecedently], or 
of what did not exist :^ 



^ Yed&nti Mabideva ends this Aphorism with the word *^; and 
so does YiJD&Da, according to some MSS. Ed, 

fHtwfirii 
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ApK 114. The production of what is 

mM^Lt^^ ^'^''^ ^'^ entity, as a man's horn, does not 

take place. 

a. Of that which, like the horn of a man, is not an en- 
tity, even the production is impossible : such is the mean- 
ing. And so the import is, that that effect alone which 
[antecedently] exists is [at any time] produced.^ 

b. He states an argument why an effect must be some 
[previously existent] entity :* 

-^MKHpH^H I d^ II <^SM II 

Aph. 115. Because of the rule, that 

rfioS^!^ *°*^ ** *^®r® ^^^ ^ ^™® material [of which 

the product may consist]. 

a. And only when both are extant is there, from the 
presence of the cause, the presence of the effect. Other- 
wise, everywhere and always, every [effect] might be 
produced ; [the presence of the cause being, on the suppo- 
sition, superfluous]. This he insists upon [as follows] :' 

t^^: I rHTT ^ ^ *i4*jtM€id ^?rnpi: ii 

» ^n^ ^11191 If II 
^nf I 



occur 
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Aph. 116. Because everything is not 
.J^'a< **a^^^ume^^* possible everywhere and always^ [which 
«£'A«r0. ' might be the case^ if materials could be 

dispensed with]. 

a. That is to say : because^ in the world, we see that 
everything is not possible, Le., that everything is not 
produced ; ' everywhere,' i. e., in every place ; ' always/ 
i. e., at all times.^ 

b. For the following reason, also, he declares, there 
is no production of what existed not* [antecedently]: 

Efecis preexist, po- Ap^' H^* Becauso it is that which is 
tentiaUy, m their causes, competent [to the making of anything] 

that makes what is possible, [as a product of it]. 

a. Because the being the material [of any future pro- 
duct] is nothing else than the fact of [being it, potentially ^ 
i. e., of] having the competency to be the product ; and 
[this] competency is nothing else than the product's 
condition as that of what has not yet come to pass : there- 
fore, since ' that which is competent,' viz., the cause, 
makes the product which is ^ possible ' [to be made out of 
it], it is not of any nonentity that the production takes 
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place, [but of an entity^ whose esse, antecedently, was 
possibility] : such is the meaning.^ 

6. He states another argument :' 



Aph, 118. And because it [the pro- 
«J^2l «ir^^ ductj is [nothing else than] the cause, 

[in the shape of the product] . 

a. It is declared, in Scripture, that, preyiously to pro- 
duction, moreover, there is no difference between the 
cause and its effect ; and, since it is thereby settled that a 
product is an entity, production is not of what [preyiously] 
existed not : such is the meaning.' 

b. He ponders a doubt :^ 

'T HT^ HFI^T»T^cT II <^S<1 II 

wkieh u cam be mM to there is no possibility of that^s becani- 
"*'' ing which already is, [then the answer 

will be found in the next aphorism]. 

' ^t y ^vVi^H-^H^ ^m< I Hf4 ^irflTO ^^- 

IFnsn?^'! 'mifT ^3^T1^ ?9r^: M 
' ^RT ^'IT'WTf II 

' 'i^: iTTTfci ^irS^ *K*m^: ^S 



C\ 
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a. That is to say : but then, if it be thus [that every 
effect exists antecedently to its production], since the 
effect \every effect,] must be eternal [without beginning], 
there is no possibility of [or room for] the adjunction of 
becoming, the adjunction of arising, in the case of a product 
which is [already, by hypothesis,] in the shape of an 
entity ; because the employment of [the term] ' arising * 
[or the fact of* being produced] has reference solely to 
what did not exist [previously] ; if this be urged : such is 
the meaning.' 

h. He declares the doctrine [in regard to this point] :* 

Aph. 120. No ; [do not argue that 
Prodvetum is omh what w canuot becomo : fori the em- 

mcutt/estahon ; ana io 0/ -• -^ 

the opposiu. ploymcnt and the non-employment [of 

the term * production '] are occasioned 
by the mani/eatation [and the non-manifestation of what 
is spoken of as produced, or not]. 

a. 'No;' the view stated [in § 119] is not the right one ; 
such is the meaning.' 

6. As the whiteness of white cloth [which has become] 
dirty is brought manifestly out by means of washings &c.. 
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80^ by the operation of the potter^ is the pot broaght into 
manifestness ; [whereas]^ on the blow of a mallet^ it becomes 
hidden,^ [and no longer appears as a pot], 

c. And manifestation [is no fiction of ours ; for it] is 
seen ; for example^ that of oil^ from sesamxmi-seeds, by 
pressure ; of milk, from the cow, by milking ; of the statue, 
which resided in the midst of the stone, by the operation of 
the sculptor ; of husked rice, from rice in the husk, by 
threshing; &c.* 

d. Therefore, the employment and the non-employment 
of the [term] * the production of an effect ' are dependent on 
manifeatationy dependent on the manifestation of the effect: 
that is to say, the employment of [the term] ' production ' 
is in consequence of the manifestation [of what is spoken 
of as produced] ; and the non-employment of [the term] 
' production ^ is in consequence of there being no manifes- 
tation [of that which is, therefore, not spoken of as pro- 
duced] ; but [the employment of the term ' production * is] 
not in consequence of that^s becoming an entity which was 
not an entity.* 

' ^ '^^rfn^rf^: "«ft^^ "f^? 3^^ 

' dWlPt> l '^ l tMil**l^^moM«l^ l <l ^rfw- 
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t. Bat if [the ^nployment of the term] ' productioa * is 
occasioned bj [the fact of] fmmmifmUOiom^ by what is occa- 
sioned [the emidojinent of the tenn] dMnicfibii/* To this 
he replies:* 

ApK 121. Destruction [of anything] 
is the resolation [of the thing spoken 
of as destroyed,] into the cause [from 
which it was produced]. 

a. The resolution, by the blow of a mallet, of a jar into 
its cause [La, into the particles of day which constituted 
the jar], to thU are due both [the employment of] the term 
* destruction,' and the kind of action [or behaviour] be* 
longing to anything ' [which is termed its destruction].^ 



^ ' If prodaction is occasioned by manifestation, by what is de« 
straction occasioned?' Aniruddha, here quoted, has, in my MSS. : 



^ ' From the blow of a mallet [resultf] the resolution of a jar into 
its material cause : by this the destruction [of it] is occasioned. Such is the 
meaning of the word [nd*a]t and [such is] the particular action [whioh] 
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b. [But some one may say], if there were [only] a reso- 
lution [of a product into that from which it arose] , a re- 
surrection [or 7ra\iyY€P€aia] of it might be seen ; and this 
is not seen : well [we reply], it is not seen by blockheads ; 
but it i8 seen by those who can discriminate. For ex- 
ample^ when thread is destroyed^ it is changed into the 
shape of earth [as when burned to ashes] ; and the earth 
is changed into the shape of a cotton-tree ; and this [suc- 
cessively] changes into the shape of flower^ fruity and thread 
[spun again from the fruit of the cotton-plant]. So is it 
with all entities.^ 

c. Pray [some one may ask]^ is [this] manifestation [that 
you speak of under § 120] something real, or something 
not real P If it be something real [and which^ therefore^ 
never anywhere ceases to be], then [all] effects [during 
this constant manifestation] ought constantly to be per- 
ceif^ed; and, if it be not real, then there would be the 
absence of [all] products, [in the absence of all manifes- 
tation. Manifestation, therefore, mufit be something real; 
and] there must be [in order to give rise to it,] another 
manifestation of it, and of this another ; [seeing that a mani- 
festation can be the result of nothing else than a manifes- 



it expresses.' This is from ADiruddha, who, in the MSS. to which I 
hftTe access, has no ll(\ hefore Qr|<<|! . Ed. 
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tatioD^ on the principle that an effect consists of neither 
more nor less than its cause] ; and thus we have a regresam 
in infinitum. To this he replies '} 

How mani/ettaHon -^ph, 122. Because they seek each 
^i^*" «^<^ ^»^ other reciprocally,'^ as is the case with 

seed and plant, [manifestation may 
generate manifestation^ from eternity to eternity]. 

a. Be it so, that there are thousands of manifestations ; 
still there is no fault ; for there ia no starting-point ; as ia 
the case with seed and plant/ [which people may suppose 
to have served, from eternity, as sources, one to another^ 
reciprocally]. 



^««C|qi}j|fl , the reading here given, is that of Ani- 
ruddha and Yed&nti Mah4deva. Yijndna has ^f«Q|l|ij[T. Ed, 

3 Translating the Sankhya Aphorisms in the Bibliotheca Indica, 
Dr. Ballantyne, adopting the lection anveshandf inconsiderately ren- 
dered : ' Yoa are to understand, that, successively,' instead of ' There 
is a continual following of one after the other.' Yijn&na explains 
anveshand hy anudhdvana ; and Yed4nti Mah4deva has, in defini- 
tion of it, the synonymous anusarana, Ed. 
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6. He states another argument :^ 

II ^^? II 

ThB oineetum, to tie ^P^* 123. Or, [at all evenU, our 
jijotjfQr mamfettaiion theory of 'manifestation' is as] blame- 
less as [yoar theory of] 'production.* 

a. Fray [let us ask]^ \a production produced^ or is it not P 
If it is produced^ then of this [production of production] 
there must be production ; so that there is a regres^m in 
infinitum, [such as you allege against our theory^ under 
§ 121. c.\ If it be not produced^ then, pray, is this 
because it is unreal, or because it is eternal P If because it 
is unreal, then production never is at all ; so that it would 
never be perceived, [as you allege that it is]. Again, if 
[production is not something produced,] because it is eternal^ 
then there would be at, all times, the production of [all 
possible] effects, [which you will scarcely pretend is the 
case]. Again, if you say, since * production ' itself consists 
of production, what need of supposing an ulterior produc- 
tion [of production] P then, in like manner, [J ask,] since 
' manifestation ' itself consists of manifestation, what need 
of supposing an ulterior manifestation [of manifestation] P 
The view which you hold on this point is oura, also ;^ [and 
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thus every objection stated or hinted under §121. c, is 
capable of being retorted]. 

b. He [now] states the community of properties [that 
exists] among the products of Nature, mutually *} 

The characters com- Aph. 124. [A product of Nature is] 
numioaiiproducu. caused, unetemal, not all-pervading, 

mutable, multitudinous, dependent, mergent. 

a, ' Caused,' i.e., having a cause. ' Unetemal/ i.e., de- 
structible. *Not all-pervading,' i.e., not present every- 
where. 'Mutable/ i.e., distinguished by the acts of leaving 
[one form], and assuming [another form], &c. It [the 
soul,] leaves the body it has assumed, [and, probably, takes 
another] ; and bodies, &c., move [and are mutable, as is 
notorious]. 'Multitudinous/ i.e., in consequence of the 
distinction of souls ; [every man, e.g., having a separate 
body]. 'Dependent/ [i.e.,] on its cause. 'Mergent,' that 
is to say, it [i.e., every product, in due time,] is resolved 
into that from which it originated.^ 



*«r*<5MHlfrchHfH«l*|t<<«hT;MH*lf?T ^5^»^l 
' H<trd«<il4l<i!W«^ll»<4 ^ mi >; ^*4 l ^ H 

3 Aniruddha omits -^Qm'lM. Ed, 






3 ^ 
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b. [But^ some one may say]^ if realities be the twenty- 
five [which the Sankhyas enumerate (see § 61), and no 
more], pray, are such common operations as knowing, en- 
joying, &c., absolutely nothing ; you accordingly giving up 
what you see, [in order to save an hypothesis with which 
what you see is irreconcilable] P To this he replies :^ 

Aph, 125. There is the establish- 

The 9^^^*^^ ^ ment of these [twenty-four * Qualities' 

iiu: term*Naiure. of the Nyaya^ which you fancy that we 

do not recognize, because we do not 
explicitly enumerate them], either by reason that these 
ordinary qualities [as contradistinguished from the three 
Qualities of the S&nkhya], &c., are, in reality, nothing 
different ; or [to put it in another point of view,] because 
they are hinted by [the term] Nature, [in which, like our 
own three Qualities, they are implied]. 



«i«"4'w I ^^m ^Miim<Rir<rshiiir«ifVr- 



^^qcT^ITf II 
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a. Either from their being DOthing different from the 
twenty-four principles, * in reality/ truly, quite evidently, 
— since the character of these [twenty-four] fits the ordi- 
nary qualities, &c., [which you fancy are neglected in our 
enumeration of things,] — *' there is the establishment of 
these,' i.e., there is their establishment [as realities,] 
through their being implied just in those ^ [twenty-four 
principles which are explicitly specified in the Sankhya]. 

b. The word ' or ' shows that there is another alternative 
[reply^ in the aphorism, to the objection in question]. 'Or 
because they are hinted by [the term] Nature / that is to 
say, the qualities, &c. [such as Knowledge], are established 
[as realities], just because they are hinted by [the term] 
Nature, by reason that [these] qualities are, mediately, 
products of Nature ; for there is no difference between pro- 
duet and cause. But the omission to mention them [ex- 
plicitly] is not by reason of their not being at all.* 

c. He [next] mentions the points in which Nature and 
[her] products agree :' 



' msi'^: MgfM< ^5^ I UVFTarq^- 



' K<;fcrdchl4iii : ^IW^TTf II 
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h^4^NdH»mr< ivj: II ^^% II 

The dutradert com- "^^*' ^^^' ^ ^^^ [Nature aDd her 
moH to Nature and her products] the fact that they consist of 

^ *' the three Qualities [§ 61. a.], and that 

they are irrational^ &c., [is the common property]. 

a. Consisting of the three qualities, and being irrational^ 
[such in the meaning of the compound term with which 
the aphorism commences]. By the expression '&c.' is 
meant [their] being intended for another, [see § 66], * Of 
both/ i.e., of the cause [viz., Nature], and of the effects 
[viz.^ all natural products]. Such is the meaning.^ 

i. He [next] states the mutual differences of character 
among the three Qualities which [see § 61] are the [consti- 
tuent] parts of Nature :* 

MlH4ifirdr^m< i ^^^<aH i *<'<li'<i %^ 

13$^ II ^^9 II 

Aph. 127. The Qualities [§ 62] differ 
<tJaiiti^%i^ **^ in character, mutually, by pleasantness, 

unpleasantness, lassitude, &c., [in which 
forms, severally, the Qualities present themselves]. 

a. ' Pleasantness,' L e.. Pleasure. By the expression 



' fi|J^M!H*4^dHHH I ^ir<5MMItM<l'i- 
•^ I ^Tftfir 'RT^'RRlSRTft^: II 
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' &c.* ismeant Goodness («a//ira)y which is light [i. e^ not 
heavy J and illuminating. * Unpleasantness,' L e.. Fain. 
By the expression * &c.' [in reference to this,] is meant 
Passion {rajai), which is argent and restless. ' Lassitude/ 
i. e.y stupefaction. By the expression *&c.' is meant 
Darkness (tamaa), which is heavy and enveloping. It is 
by these habits that the Qualities, vis.. Goodness, Passion, 
and Darkness, differ: such is the remainder,^ [required to 
complete the aphorism]. 

6. At the time of telling their di£ferences, he teUs in 
what respects they agree :' 

^TJlf^^ftft^^ ?ITOl5t tn^ 1315T- 

Aph. 128. Through Lightness and 

oJuiHes aJn^MweU Other habits the Qualities mutually 
~ *'^^- agree and differ. 

a. The meaning is as follows : the enunciation [in the 







??!j^<n?:i i;dW|UiMi ^w<^<!ci*<^i ^- 

3 So reads Aniroddha only. Y^ii4n», N&geia, ud Vadinti 
Mah&dera hay* : ^MlR^Mlf: HIH^ ^VW}^ T^. 



•nf I ^^- 
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shape of the term laghu, ' Hght/ is not one intended to call 
attention to the concrete, viz.j what things are light, but] 
is one where the abstract [the nature of light things, viz.j 
^ lightness ' {laghutwa^'] is the prominent thing. ' Through 
Lightness and other habits/ i. e., through the characters 
of Lightness, Restlessness, and Heayiness, the Qualities 
differ. Their agreement is through what is hinted by the 
expression * and other.' And this consists in their mu- 
tually predominating [one over another, from time to 
time], producing one another, consorting together, and 
being reciprocally present, [one in another], for the sake 
of Soul.^ 

b. By [the expressions^ in § 124,] ' caused/ &c., it is 
declared that the ' Great one' [or Mind], &c., are products* 
He states the proof of this : *. 

^>4*IMiMli*l*^* »<^<K^^ir<^d^ II <»^^ II 

Aph. 129. Since they are other than 
^rf'^pi^Lf^*"^ both [Soul and Nature, the only two 

imcaused entities], Mind and the rest 
are products ; as is the case with a jar, or the Uke. 

a. That is to say : like a jar, or the like. Mind and the 



^fe^^j^^RiT^^jISnTt ^V»^^ I ^ l f<M<^ 
^HHfil'JH^RlH*^^ II 

<R nHRsnfn^ II 
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rest are productB ; becaaae they are someUiing other ♦>>^t! 
the two which [alone] are eternal, tu.. Nature and Sool.^ 

b. He states another reason : * 



MffiHIiyirf H «»^0 N 



^^ Aph. 130. Because of [their] measare, 

[which is a limited one], 

a. That is to say : [Mind and the rest are prodacts]; be* 
cause they are limited in measure;' [whereas the only two 
that are uncaused, yiz.. Nature and Soul, are unlimited]. 

b. He states another argument :^ 

Aph. 131. Because they conform [to 
A&Mfr«f Nature]. 

a. [Mind and the rest are products]; because they well 
[follow and] correspond with Nature; i. e., because the 
Qualities of Nature [§ 61] are seen in all things :* [and it 






152 THE SAKKHTA APHORISMS. 

is a maxim, that what is in the effect was derived from 
the cause and implies the cause. 

b. He states the same thing,^ [in the next aphorism] : 

^r*d^r<f II <^9^ II 

Aph. 132. And, finally, because it is 
/ou proof. through the power [of the cause alone^ 
that the product can do aught]. 

a. It is by the power of its cause, that a product ener^ 
gizes, [as a chain restrains an elephant, only by the force 
of the iron which it is made of] ; so that Mind and the rest, 
being [except through the strength of Nature,] powerless^ 
produce their products in subservience to Nature. Other- 
wise, since it is their habit to energize, they would at all 
times produce their products,' [which it will not be alleged 
that they do]. 

b. And the word Ui, in this place^ is intended to notify 
the completion of the set of [positive] reasons ^ [why Mind 
and the others should be regarded as products\, 

c. He [next] states [in support of the same assertion J 
the argument from negatives,^ [i.e., the argument drawn 



'im^^TTf II 
* oMfdWI^ II 
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from the consideration as to what becomes of Mind and 
the others, when they are not products] : 

<nn^ u^: ^^ ^ h <i^^ \\ 

Aph. 133. On the quitting thereof 
^Otmo^wroofofikB [-quitting the condition of product], 

there is Nature, or Soul, [into one or 
other of which the product must needs have resolved 
itself]. 

a. Product and non-product ; such is the pair of alter- 
natives. * On the quitting thereof;* i. e., when Mind and 
the rest quit the condition of product. Mind and the rest 
[of necessity] enter into Nature, or Soul ; ^ [these two alone 
being non-products]. 

b. [But perhaps some one may say, that] Mind and the 
rest may exist quite independently of the pair of alterna- 
tives [just mentioned]. In regard to this, he declares 
[as follows] '} 



s N&geaahM ^^^. Ed. 
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Afimi and the reti ^ph. 134. K they Were other than 

"I^T^Jnof^ *^^ *^^> *^^y ^^^^ be void ; [seeing 
product, that there is nothing self-ezistentj 

besides Soul and Nature] . 

a. If Mind and the rest were ' other than these two,' 
i. e., than product or non-product [§ 133]^ they would be 
in the shape of what is ' void^' i. e.j in the shape of 
nonentity.^ 

d. Well now, [some one may say,] why should it be 
under the character of a product, tiiat Mind and the rest 
are a sign of [there being such a principle as] Nature P 
They may be [more properly said to be] a sign, merely in 
virtue of their not occurring apart from it. To this he 
replies : ^ 

Aph. 185. The cause is inferred from 
J^ SWaH: the effect, [in the case of Nature and 
iktir^S^ku. ber products]; because it accompa- 

nies it. 

a. That [other relation, other than that of material and 
product, which you would make out to exist between 
Nature and Mind,] exists, indeed, where the nature [or 



iWWFTi'n^ II 
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essence] of the cause is not seen in the effect ; as [is the 
case with] the inferencej from the rising of the moon, that 
the sea is swollen [into full tide ; rising, with maternal 
affection, towards her son who was produced from her 
bosom on the occasion of the celebrated Churning of the 
Ocean. Though the swelling of the tide does not occur 
apart from the rising of the moon, yet here the cause, 
moon-rise, is not seen in the effect, tide ; and, consequently, 
though we infer the effect from the cause, the cause could 
not have been inferred hoia the effect]. But, in the 
present case, since we see, in Mind and the rest, the cha- 
racters of Nature, the cause is inferred ham the effect. 
' Because it accompanies it,' i. e., because, in Mind and 
the rest, we see the properties of Nature^^ [i. e., Nature 
herself actually present ; as we see the clay which is the 
cause of a jar, actually present in the jar]. 

b. [But it may still be objected,] if it be thus, then let 
that principle itself, the ' Qreat one' [or Mind], be the 
cause of the world : what need of Nature f To this he 
replies : * 



' 1^ %»TfW^^^ 5m?«inT^!R^ftl IWT- 
^^^cf Wf II 
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Aph. 136. The indiscrete, [Nature, 
am^JZ^. '"•^ *^ must be inferred] from its [discrete and 

resolvable] effect^ [Mind], in which are 
the three Qualities, [which constitute Nature]. 

a. ^ It is resolved ;' such is the import of [the term] 
linga, [here rendered] 'effect.' From that [resolvable 
effect], viz., the * Great principle ' [or Mind], in which are 
the three Qualities, Nature must be inferred. And that 
the ' Great principle/ in the shape of ascertainment [or 
distinct intellection], is discrete [or limited] and perish- 
able, is established by direct observation. Therefore [i. e., 
since Mind, being perishable, must be resolvable into 
something else,] we infer that into which it is resolvable,^ 
[in other words, its ' cause,' here analogously termed /in- 
gin, since 'effect ' has been termed lingo]. 

b. But then, [some one may say], still something quite 
different may be the cause [of all things] : what need of 
[this] Nature [of yours] P In regard to this, he remarks [as 
follows] : * 

M^^KIi I ^ II 
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--, V'. J ^P^' 137. There is no denvinir 

^ eUe, wuut u tim that it [Mature, J i«; becauae of its 

'^"^^ effects, [which will be in vain attri- 

buted to any other source]. 

a. Is the cause of this [world] a product, or not a pro- 
duct P If it were a product, then, the same being [with 
equal propriety to be assumed to be] the case with tY9 
cause^ there would be a regressus in tii/fiii/iim. If effects be 
from any root [to which there is nothing antecedent], 
then this is that [to which we give the name of Nature], 
' Because of its effects,' that is to say, because of the effects 
of Nature. There is no denying ' that it is,' i. e., that 
Nature is.* 

6. Be it so, [let us grant,] that Nature is ; yet [the oppo- 
nent may contend,] Soul positively cannot be ; for [if the 
existence of causes is to be inferred from their products. 
Soul cannot be thus demonstrated to exist, seeing that] 
it has no products. In regard to this^ he remarks [as 
follows] : * 
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^ . ^ Aph. 138. [The relation of cause 

// t» not from amy -^ th 

^ed that Soul it tn- and effect is] not [alleged as] the means 
^ . of establishing [the existence of Soul] ; 

because, as is the case with [the disputed term] ' merit/ 
there is no dispute about there being such a kind of 
thing ; [though what kind of thing is matter of dispute]. 

a. There is no dispute about 'there being such a kind of 
thing/ i.e.^ as to there being Soul^ simply ; [since every- 
body who does not talk stark nonsense must admit a Soul, 
or self^ of some kind]; for the dispute is [not as to its 
beifig, but] as to its peculiarity [of being]^ as [whether it 
be] multitudinous, or sole^ all-pervading, or tiot all-per- 
vading, and so forth ; just as, in every [philosophical 
system, or] theory^ there is no dispute as to [there being 
something to which may be applied the term] ' merit * 
(dharma) ; for the difference of opinion has regard to the 
particular kind of [thing, — such as sacrifices, according 
to the Mim&nsd creed, or good works^ according to the 
Ny&ya, — which shall be held to involve] 'merit/* 

d. * Not the means of establishing' that [viz., the exis- 
tence of soul] ; i. e., the relation of cause and effect is 
not the means of establishing it. This intends, ' I will 
mention another means of establishing it/* 



VTH I ^P'TOnR ^H*ll*Ihqf>T^^: II 
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6. [But some one may say J Souls are nothing else than 
the body, and its organs^ &c. : what need of imagining 
anything else P To this he replies :^ 

Aph. 139. Soul is something else 
than the bodyj &c. 

a. [The meaning of the aphorism is] plain.^ 

b. He propounds an argument in support of this : ^ 

^ dM<l^iH l d II <)8o II 

ApA. 140. Because that which is 
The diieerptibu it combined [and is, therefore, discerp- 

tmb$ervieni io the indit' ..ii t • ^ .i i j» xi_ 

eerptibu. tible,] IS for the sake oi some other, 

[not discerptible]. 

a. That which is discerptible is intended for something 
else that is indiscerptible. If it were intended for some* 
thing else that is discerptible, there would be a regressus 
in infinitum} 

b. And combinedness [involving (see § 67) discerptible- 



'araw II 

' ^R 'H\^H\t II 



*'m^ dWdM<l^*( l *l^dM<l^^ 



ssnrwT ^mcT II 
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nessj consists in the Qualities' making some product by 
their state of mutual commixture ; or [to express it other- 
wise,] combinedness is the state of the soft and the hard, 
[which distinguishes matter from spirit]. And this exists 
occultly in Nature^ as well as the rest; because^ other- 
wise, discerptibleness would not prove discoverable in the 
products thereof, viz., the * Great one,' &c.* 

c. He elucidates this same point '} 

fitH^ l (<r^M4^ l d II <^l{<^ II 

Aph. 141. [And Soul is something 

SouL pnaetds no olsc than the body, &c.] ; because there 

ration 0/ being ma- is [in Soul,] the rcverso of the three 

Qualities, &c. 

a. Because there is, in Soul, ' the reverse of the three 
Qualities,' &c., i. e., because they are not seen [in it]. By 
the expression '&c/ is meant, because the other characters 
of Nature, also, are not seen' [in Soul]. 

b. He states another argument :^ 



^'IR^ I IS^^i^^f^Hdl ^^dH*( I era 
^t(?J^ ^^ddK^HM^^Hd^ II 

* 5^ f^y^ I r<r<4^^ i^^<?§H I c|^ I ^- 

f<^ i M.i<'*iHi a^%v^ ^mm< ^ $Hir<rd ii 

* «<< I ^M<4^|^ II 
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Aph. 142. And [Soul is not ma- 
Souiit mt wu^maL teiial ;] becaose of [its] superinten- 
dence [over Nature]. 

a. For a superintendent is an intelligent being; and 
Nature is unintelligent : such is the meaning.^ 

b. He states another argument : ^ 



^T^m^Tff M ^A"^ II 



Aph. 143. [And Soul is not ma- 
AnoOer proof. terial ;] because of [its] being the ex- 

periencer. 

a. It is Nature that is experienced ; the experiencer is 
Soul. Although Soul^ from its being unchangeably the 
same, is not [really] an experiencer, still the assertion 
[in the aphorismj is made^ because of the fact that the 
reflexion of the Intellect befaUs it,^ [and thus makes it 
9eem as if it experienced (see § 58. a.)]. 

6. Efforts are engaged in for the sake of Liberation. 
Pray^ is this [for the benefit] of the Soul, or of Nature ; 



'^PFnC»nf II 

wT<rw^i httj^ Hiftci cT'nf^ ^fi-^Ai^i- 

^^rMw« II 
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[since Nature, in the shape of Mind, is, it seems, the ex- 
periencer] P To this he replies : * 

Aph. 144. [It is for Soul, and not 
■t ^i^ut^^ukT* f^r Nature ;] because the exertions are 

with a view to isolation [from all 
qualities ; a condition to which Soul is competent, but 
Nature is not]. 

a. The very essence of Nature cannot depart from it 
[so as to leave it in the state of absolute, solitary isolation 
contemplated] ; because the three Qualities are its very 
essence, [the departure of which from it would leave no- 
thing behind], and because it would thus prove to be not 
eternal, [whereas, in reality, it is eternal] . The isolation 
{kaivalya) of that alone is possible of which the qualities 
are reflexional, [and not constitutive (see § 58. a.)] ; and 
that is Soul.' 

b. Of what nature is this [Soul] P To this he replies :* 



' This lection is that of Aniruddha alone. Vijn&na, Nagesa, and 
Yedanti Mahideva end the Aphorism with ^ , necessitating * and 
Itet'suse,' <&c. Ed, 
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^Sn«hl^lNHI|rU«hl^i: II <^1{M II 

Aph, 145. Since light does not per- 
ure oj ^j^ ^^ ^j^^ unintelligent, light, [which 

must pertain to something or other, is the essence of the 
Soul, which, self-manifesting, manifests whatever else is 
manifest]. 

a. It is a settled point, that the unintelligent is not 
light ; [it is not self-manifesting]. If Soul, also, were 
unintelligent [as the Naiy&yikas hold it to be, in 9uh^ 
ntance ; knowledge being, by them, regarded not as its 
essence or substratum, but as one of its qualUies], tlien 
there would need to be another light for it; and, as 
the simple theory, let Soul itself consist, essentially, of 
light.* 

b. And there is Scripture [in support of this view ; for 
example, the two following texts from the Brihaddranj/aka 
Upanishad '] : ' Wherewith shall one distinguish that 
wherewith one distinguishes all this [world] ?'* Where- 
with shall one take cognizance of the cognizer ? ' ' 

c. [But the Naiyayika may urge,] let Soul be unintelli- 
gent [in its substance], but have Intelligence as its 



ir: ^m^reair^^ iwit^^ hI^cT^ ^m^i- 

irT#5I TJ^nU^IS^ II 

2 II., 4, 14; or ISatapatha-hrdhmana, xiy., 5, 4, 16. The two 
senteDces quoted are continuoaR. Ed. 
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attribute. Therehy it manifests all things ; but it is not, 
essentiully, Intelligence. To this he replies : ^ 

Aph. 146. It [Soul,] has not Intel- 
SomI hat no quality. ligenco as its attribute ; because it is 

without quality. 

a. If soul were associated with attributes^ it would be 
[as we hold everjrthing to be, that is associated with 
attributes,] liable to alteration; and, therefore, there would 
be no Liberation ; ^ [its attributes, or susceptibilities, 
always keeping it liable to be affected by something or 
other ; or, the absolutely simple being the only un- 
alterable]. 

b. He declares that there is a contradiction to Scripture 
in this,' [i. e., in the view which he is contending against] : 

^jRIT fInPCT HIM^midrUKJISI^IIMIct^ H ^89 H 

Scrmtu ' huA '^^^' ^^'^ ' ^^^^^ ^ ^^ denial [to be 

etidence than sujtposed allowcd] of what is established by 
wtmUuM. Scripture ; because the [supposed] 

evidence of intuition for this [i. e., for the existence of 
qualities in the Soul,] is confuted [by the Scriptural de- 
claration of the contrary]. 

' ^^|}>'*ll^l^f^EreiiTI ^ smriraiT^fprfh 

5TfT f^^ ^JTcT WT^ II 

' ^<ui^Hi ^i^wt: v«i^R<mf*4rl wr- 
«dHiirH*fiH! ?f?ni 

' ^^ Hirdni<N*4l^ II 
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a. The text, 'For this Soul is uncompanioned/^ &c., 
would be confuted, if there were any annexation of 
qualities' [to Soul : and the notion of confuting Scripture 
is not to be entertained for a moment]. 

d. But the literal meaning [of the aphorism] is this, 
that the fact, established by Scripture, of its [i. e.^ soul's,] 
being devoid of qualities, &o., cannot be denied ; because 
the Scripture itself confutes the [supposed] intuitive 
perception thereof, i. e., the [supposed] intuitive perception 
of qualities, &c.,' [in the soul] . 

Aph. 148. [If soul were unintelli- 

•oirr^;2j^i^ ge^^J i* ^o^\d not be witness [of its 
9^^' own comfort,] in profound [and dream- 

less] sleep, &c. 

a. If soul were unintelligent, then, in deep sleep, &c., 
it would not be a witness, a knower. But that this is not 



1 Brihaddranyaka Upanishad^ iy., 3, 16 ; or Saiapatha-hrdh- 
mana, xiv., 7, 1, 17. JSd, 

^ ^TTMTfT II 

^P^ Wf^f^ I '^edanti Mabideva. Sd. 
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the case [may be inferred] from the phenomenon, that ' I 
Blept pleasantly.* By the expression ' &c.' [in the aphorism,] 
dreaming is included.' 

6. The Yedltntis say that * soul is one only'; and so, 
again, 'For Soul is eternal, omnipresent, changeless, Toid 
of blemish:' 'Being one [only], it is divided [into a 
seeming multitude] by Nature (ia&^i), i.e.. Illusion (mdyd), 
but not through its own essence, [to which there does not 
belong multiplicity].' In regard to this, he says [as 
follows] :* 

Jj)A. 149. From the several allot- 
ofnuiM.**^^ ^ ment of birth, &c., a multiplicity of 

souls [is to be inferred]. 

a. ' Birth, &c/ By the ' &c.,* growth, death, &c., are 
included. ' From the several allotment ' of these, i. e., 
from their being appointed; [birth to one, death to another, 
and so on]. 'A multiplicity of souls ;' that is to sa}% souls 



^^^Idl ^n^TT f?^ ^HRfin: I V^* 'R 

^T^ ^ir^n WVKl ^ ^m^(T: I ^TTTf II 

3 Ved&nti Mah&deva has, agreeably to some copiee of his work, 

M<tM^ ^IrfH Ed. 
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are many. If soul were one only^ then, when one is bom, 
all must be born, &c.^ 

6. He ponders, as a doubt, the opinion of the others/ 
[viz., of the Veddntis] : 

ftft: II SMO II 

Aph. 150. [The Yed&ntis say, that,] 
diMUw^u^ ^ ^' there being a difference in its invest- 
ments, moreover, multiplicity attaches 
[seemingly,] to the one [Soul] ; as is the case with Space, 
by reason of jars, &c., [which mark out the spaces that they 
occupy]. 

a. As Space is one, — [and yet], in consequence of the 
difference of adjuncts, [as] jars, &q., when ajar is destroyed, 
it is [familiarly] said, ' the jar's space is destroyed ' [for 
then there no longer exists a space marked out by {hejar\ ;' 
— so, also, on the hypothesis of there being but one Soul, 
since there is a difference of corporeal limitation^ on the 
destruction thereof, [L e., of the limitation occasioned by 
any particular human body], it is merely a way of talking 
[to say], ' The soul has perished.' [This, indeed, is so 
far true, that there is really no perishing of Soul ; but 

" m*4d*4l5ll|;f^ H 

3 Vide tupra, p. 63, Aph. 61, &o. £d. 



168 THE SANKHTA AFHORISMS. 

then it is true,] also on the hypothesis that there are many 
souls. [And it must be true :] otherwise, since Soul is 
eternal, [without beginning or end, as both parties agree], 
how could there be the appointment of birth and death P ^ 

b. He states [what may serve for] the removal of doubt* 
[as to the point in question] : 



Aph. 151. The investment is differ- 
^^t^'/^/'- ent, [according to the Vedantis], but 

not that to which this belongs ; [and 
the absurd consequences of such an opinion will be seen]. 

a. ^ The investment is different/ [there are diverse bodies 
of John, Thomas, &c.] ; * that to which this belongs,' i. e. 
that [Soul] to which this investment [of body, in all its 
multiplicity,] belongs, is not different, [but is one only] : 
such is the meaning. And, [now consider], in consequence 
of the destruction of one thing, we are not to speak as if 
there were the destruction of something else ; because this 
[if it were evidence of a thing's being destroyed,] would 
present itself where it ought not ; ^ [the destruction of De- 

^Rmf H8f¥d *»qMf<^*lc^ d^«hl^M^sfx| 
'^TRTOFRTf II 

8 Vide iupra, p. 16, note 3. £d. 
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vadatta^ e. g.^ presenting itself^ as a fact, when wc are con- 
sidering the case of Yajnadatta^ who is not, for that rea- 
son, to be assumed to be dead] : and, on the hypothesis 
that Soul is one, the [fact that the Yedanta makes an] im- 
putation of inconsistent conditions is quite evident ; since 
Bondage and Liberation do not [and cannot,] belong 
[simultaneously] to one. But the conjunction and [simul- 
taneous] non-conjunction of the sky [or space] with smoke, 
&c., [of which the Vedanti may seek to avail himself, as an 
illustration,] are not contradictory ; for Conjunction is not 
pervasion ;' [whereas, on the other hand, it would be non- 
sense to speak of Bondage as affecting one portion of a 
monad, and Liberation as affecting another portion ; as a 
monkey may be in conjunction with a branch of a tree, 
without being in conjunction with the stem] . 

6. What may be [proved] by thisP To this he 
replies :' 

«ITO: II SM^ II 

The SdMyaufree ^M- 152. Thus, [i.e., by taking the 
from the charge of ah- S&nkhya vicw,] there is no imputation 

surdity to which tie Fi- « . •»• , j»^» j. r a i 

ddnia is open, 01 Contradictory conditions to [a ooul 
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supposed to be] everywhere present as one [infinitely 
extended monad]. 

a. ' Thus/ i. e., [if you regard the matter rightly J ac- 
cording to the manner here set forth, there is no * imputa^ 
tion/ or attribution^ ' of incompatible conditions/ Bondage, 
Liberation, £c., to a soul ' existing everywhere/ through- 
out all, as one^^ [i. e., as a monad]. 

6. [But^ the Yedanti may contend,] we see the condition 
of another attributed even to one quite different ; as, e.g.. 
Nature's character as an agent [is attributed] to Soul, 
which is another [than Nature]. To this he replies : * 

Aph. 153. Even though there be 
^^«<a/.vm u w4 p^^p^t^ ^o Soul] the posscssion of the 

condition of another, this [i.e., that it 
really possesses such,] is not established by the imputa- 
tion ; because it [Soul,] is one [absolutely simple, unquali- 
fied entity]. 

a. [The notion] that Soul is an agent is a mistake ; be- 
cause, that Soul is no^an agent is true, and the imputa- 
tion [of agency to Soul] is not true, and the combination of 
the true and the untrue is not real. Neither birth nor 
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death or the like is compatible with Soul ; because it ia 
uncompanioned^^ [i. e., unattended either by qualities or by 
actions]. 

b. [But the Yeddnti may say :] and thus there will be 
an opposition to the Scripture. For, according to that, 
* Brahma is one without a second :'* ' There is nothing here 
diverse ; death after death does he [deluded man^] obtain, 
who here sees, as it were, a multiplicity.' ' To this he 
replies : * 

Aph. 154. There is no opposition to 
Senpiure.tpeakinaof the Scriptures Fdeclaratoryl of the 

Som as one, u tpeakit^ j i* r • o n t i 

o/Ugenenoaiiy. non-duality [of boulj ; bocausc the 

reference [in such texts,] is to the 
genua, [or to Soul in general]. 

a. But there is no opposition [in our S&nkhya view of 
the matter,] to the Scriptures [which speak] of the oneness 
of Soul ; because those [Scriptural texts] refer to the genus, 

H^ I ^Hns-r<l< l cHH l T ^-H*i<*!!ir< 

w^fhii 

3 Ckhdndoffya Upanishad, yi., 1. But the word ^^ does not 
occur there. £d, 

3 Ka^ha Upanishad, iv., 1 1. Instead of ^ | >< 1 1 fl » however, 
the correct reading is ^T^SjCT * -^^* 
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By genus we mean sameness, the fact of being of the same 
nature : and it is to this alone that the texts about the 
non-duality [of Soul] have reference. It is not the indi- 
yisibleness [of Soul^ — meaning, by its indivisibleness, the 
impossibility that there should be more souls than one^ — 
that is meant in such texts] ; because there is no motive 
[for viewing Soul as this indivisible] : such is the mean- 
ing.* 

b. But then, [the yed4nti may rejoin,] Bondage and 
Liberation are just as incompatible in any single soul, on 
the theory of him who asserts tbat souls are many, [and 
that each is at once bound and free]. To this he replies :* 



Hl^lf<5!t|^*. II 

% r^ts^lfiifd I ^BRTf tl 

> All the oommentators bnt Aniraddha read COHKI^M^ ] 
and they differ widely from him, as they often do, in their elnoidaaont 
of the Aphorism. Nigesa's ezplaaation of it is as follows : |c||cd 

Hftnf ^^*ftlii!|*lft^<^ "^ dl^^NMIt^ 
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Aph. 155. Of him [i. e.,of that soul,] 
TU eompait^Ufy </ |jy ^]xoui the causo of Bondai^e is 

Bondage and Freedom, *' , . . r <• • 

known, there is that condition [of iso- 
lation^ or entire liberation], by the perception [of the fact, 
that Nature and soul are distinct, and that he^ really, was 
not bound, even when he seemed to be so]. 

a. By whom is known ' the cause of bondage/ viz., the 
non-perception that Nature and soul are distinct, of him, 
' by the perception * [of it], i. e., by cognizing the distinc- 
tion, there is ' that condition,' viz., the condition of isola- 
tion, [the condition (see § 144) after which the soul aspires. 
The soul in Bondage which is no real bondage may be 
typified by Don Quixote, hanging, in the dark, from the 
ledge of a supposed enormous precipice, and holding on 
for life, as he thought, from not knowing that his toes 
were within six inches of the ground].^ 



M^M«^d^Mri 



TTjTT m'^* I The substance of this is, that, onlj in the eyen 

of the mistaken man who is influenced by the notorious cause of 
bondage, or in other words, who is unable to discriminatey is the 
essential condition of souls multeity, a condition the reverne of the 
one before referred to, unity ; and that is inconclusiye. The Aphorism, 
thus understood, must be assumed to proceed from a Vedintic disputant 
against the S^nkhya. Whether as read by Aniruddha, or as read by 
others, it is susceptible, with reference to the previous context, of a 
variety of renderings. Ed, 

i»W ?T^ ^WTT nn^*5jMH ^ S'FJT- 
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6. [Well, rejoins the VedantiJ Bondage [as you justly 
observe,] is dependent on non-peroeption [of the truth], 
and is not real It is a maxim, that non-perception is 
removed by perception ; and, on this showing, we recog- 
nize as correct the theory that Soul is one, but not that 
of Soul's being multitudinous. To this he replies : ^ 

ApA. 156. No : because the blind do 
He jeers the VeddmfL not 866, cau thoso who havo their eye- 
sight not perceive ? 

a. What ! because a blind man does not see, does also 
one who has his eyesight not perceive P There are many 
arguments [in support of the view] of those who assert 
that souls are many, [though you do not see them] : such 
is the meaning.^ 

b. He declares, for the following reason, also, that Souls 
are many :' 



^H^Tf II 

• 

' l[^Sfx? TTHI^IH ^j'TTf II 
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Aph. 157. Y&iDadeva^ as well as 
s<mU anmanyT othors, has been liberated^ [if we are 

to believe the Scriptures; therefore] 
non-duality is not [asserted, in the same Scriptures, in the 
Vedantic sense]. 

a. In the Puranas, &c., we hear^ * Ydmadeva has been 
liberated/ ' Suka has been liberated/ and so on. If Soul 
were one, since the liberation of all would take place, on 
the liberation of one, the Scriptural mention of a diversity 
[of separate and successive liberations] would be self- 
contradictory.* 

b. [But the Yed&nti may rejoin :] on the theory that 
Souls are many, since the world has been from eternity, 
and from time to time some one or other is liberated, so, 
by degrees, all having been liberated, there would be a 
universal void. But, on the theory that Soul is one. 
Liberation is merely the departure of an adjunct, [which, 
the Yedanti flatters himself, does not involve the incon- 
sistency which he objects to the Sankliya]. To this he 
replies : ' 

1 Aniruddha perhaps has ^TH<c| | f^*4 ^^ |%cTH I 

' TO^T ^ 4r«^^r trr: ^cr% trr 

^TV: ^JITcT II 

' 5nHI^M^S5Ti|T ?WT^ ^S^ %Srq 
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ApK 158. Though it [the world,] 
^^AMUhoi been, m» una ^^ y^^ j^^^ eternity, since, up to 

this day, there has not been [an entire 
emptying of the world], the future, also, [may be infe- 
rentially expected to be] thus [as it has been heretofore] . 

a. Though the world Aas been from eternity, since, up 
to this day, we have not seen it become a void, there is no 
proof [in support] of the view that there will be Libera- 
tion ^ [of all Souls, so as to leave a void]. 

b. He states another solution [of the difficulty] : ' 

The dream of mun. ^^^' ^^^' -^? °^^ f*"*8f ^®' ^]> 

damethiRgewaijiowon everywhere [will they continue to go 
f^^^' on: hence t^ere will be] no absolute 

cutting short [of the course of mundane things]. 

a. Since souls are [in number,] without end, though 
Liberation successively take place, there will not be [as a 
necessary consequence,] a cutting short of the world. As 
now, so everywhere, — i.e., in time to come, also, — there 
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will be Liberation, but not, therefore, an absolute cutting 
short [of the world]; since of this the on-flowing is 
eternal. ' 

b. On the theory, also, that Liberation is the departure 
of an adjunct [^ 157. d.], we should find a universal void ; 
so that the doubt ^ is alike, [in its application to either 
view]. Just as there might be an end of all things, on 
the successive liberation of many souls, so^ since all ad- 
juncts would cease, when [the fruit of] works [this fruit 
being in the shape of Soul's association with body, as its 
adjunct,] came to an end, the world would become void,' 
[on the Vedanta theory, as well as on the S&nkhya]. 

c, Now, [if the Ved&nti says,] there will not be a void, 
because adjuncts are [in numberj endless^ then it is the 
same, on the theory that Souls are many. And thus [it 
has been declared] :* ' For this very reason^ indeed, though 
those who are knowing [in regard to the fact that Nature 



jqf^^icqn^sft «r*4niuidird ^M^^J^ 

3 Anuyoga, here rendered 'doubt/ rather signifies 'difficulty 
raised/ ' qaestion/ Ed. 

miww ^ ^ts^ft: I 'nn ^M i ^ ?Tt 

^ The source of the stanza here translated 1 have not ascer- 
tained. JSd, 
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and Soul are dififerent]^ are continually being liberated, 
there will not be a void^ inasmuch as there is no end of 
multitudes of souls in the universe/^ 

d» Pray^ [some one may ask,] is Soul [essentialli/] bound ? 
Or free ? If [essentially] bound, then, since its essence 
cannot depart, there is no Liberation ; for^ if it [the es- 
sence,] departed, then it [Soul,] would [cease, with the 
cessation of its essence, and] not be eternal. If [on the 
other hand, you reply that it is essentially] free, then 
meditation and the like [which you prescribe for the attain- 
ment of liberation,] are unmeaning. To this he replies : - 

*my i >25^:' II <^ffO II 

Cs. 



•tii'lK'M^dl II 



«iMif<r<fd I ^Rf ^m II 

> This reading I find nowhere, but, instead of it, «l| | <M ^ |-> 

)^44^IT!) 'Clear of both conditions [».e., that of being bound and 
that of being freed, is Soul, which is eternally free].' 

Messrs. Bohtlingk and Roth call Dr. Ballantjne's )T7|^If! 
* Fehlerhafb fur M4|^^l|!/ Their substitute is, so far as I know, 
conjectural. 

According to most interpreters, however, the preceding Aphorism 
has reference to the question whether it be only after Soul is 
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Soul is ever free, 4p^'- 160. It [SoulJ is altogether 

«l!I^ u atT^'lLriT^Tf ^^^^ P^^* seemingly] multiform, [or 
«w>». diflFerent, in appearance, from a free 

thing, through a delusive semblance of being bound]. 

a. It is not bound ; nor is it liberated ; but it is ever 
free, [see § 19]. But the destruction of ignorance [as to 
its actual freedom,] is eflFected by meditation, &c.,^ [which 
are, therefore, not unmeaning, as alleged in § 159. (/.]. 

b. It has been declared that Soul is a witness.' Since it 
is a witness [some one may object], even when it has at- 
tained to discriminating [between Nature and Soul], there 



liberated, or, on the other hand, at all times, that simplicity, or un 
changing fixedness, of essential condition (ekarupatica) is predi 
cable of it. 

Introductions to the Aphorism, with expositions of it, here follow 



^ ^ 



4^^4^|^^U^Vi|* I Also se^ the commentaries on the Sdnkhj/a» 
kdrikd, st. 19 ; and § 144. a., at p. 162, suj>ra. Ed, 



^iHiHirn r*<id 



3 Vide supra, p. 66, § 64. a., and p. 1C6, § 148. Hd. 
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is no Liberation ; [Soul, on this showing, being not an 
absolutely simple entity, but something combined with the 
character of a spectator or witness]. To this he replies : ^ 

Aph. 161. It [Soul J is a witness^ 
j^iow Soul it a tp^ through its connexion with sense- 
organs, [which quit it, on liberation]. 

a, A sense-organ is an organ of sense. Through its 
connexion therewith, it [Soul,] is a witness. And where 
is [its] connexion with sense-organs, [these products of 
Nature (see § 61)], when discrimination [between Nature 
and Soul] has taken place ? * 

b, [Well, some one may ask], at all times of what nature 
is Soul ? To this he replies :* 






% Only Aniraddh* recognizes this reading. 'V\jn&na, Ndgesa, 
and Ved&nti Mah&devs hare ^|^|l^O. Ed. 

' ^^r*4r<^+l^ I (^T^^IrHlRsjHH^I f^- 

%^ ^ *r<^*i^pi ^ II 



6 yiJDana wj% that this Aphorism and that next following specify 
notes of Soul which astahlish that its essential condition is neither 
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TkM real eondiUim of ^P^' 162. [The nature of Soul is] 
^®"'- constant freedom. 

a. ' Constant freedom : ' that is to say ; Soul is^ positively, 
always devoid of the Bondage called Pain [see§§ 1 and 19]; 
because Pain and the rest are modifications of Under- 
standing,^ [which (see § 61) is a modification of Nature, 
from which Soul is really distinct]. 

jJKi^'^i ^ II <^lf? II 

Aph. 163. And, finally^ [the nature 
SoiWt indiferenee. of Soul is] indifference [to Pain and 

Pleasure, alike]. 

a. By ' indifference ' is meant non-agency. The word iti 
[rendered 'finally,'] implies that the exposition of the 
Nature of Soul is completed.' 

b. [Some one may say, the fact of] Soul's being an 
agent is declared in Scripture. How is this, [if^ as you 
say^ it be not an agent] P To this he replies :' 



of those alluded to in Aph. 160 : ^^^i|^MimVT|^|^^^ 

M^jMi^mrt r^^MMI^ ^5T*«Tn^ I Ed- 
IdMKH^'IIHI II 
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II <)fr^ II 

//„,. Soul, ^hicK u ^P^\ 164. [Soul Vf »<y.of ] being an 
not an aoent, is yet agent 18^ through the Hifluence [of 
^>oAen o/as sue . Nature] ,* from the proximity of Intel- 

lect, from the proximity of Intellect. 

a, [Its] * being an agent/ i. e., Soul's fancy of being an 
agent, is * from the proximity of Intellect/ ' through the 
influence' of Nature,* [(see § 19,) of which Intellect 
(see § 61) is a modification]. 

b. The repetition of the expression ' from the proximity 
of Intellect ' is meant to show that we have reached the 
conclusion : for thus do we see [practised] in the Scrip- 
tures/ [e. g., where it is said, in the Veda : * Soul is to be 
known ; it is to be discriminated from Nature : thus it does 
not come again, it does not come again '^] . 



1 The translator inadvertently omitted the words ' through/ <&c 



(T'n ^«i^if<fh II 

^ These words are taken from Colebrooke : see his Miscellaneous 
JEssaj/s (Prof. Cowell's edition), vol. L, p. 249. The original is found, 
as a quotation, &c., in Y4chaspati Misra's Tattwa-kaumudi, near 
the beginning of the comment on st. 2 of the Sdnkhya-kdrikd : 



BOOK I., APH. 164. 183 

c. So much, in this Commentary^ on the illustrious 
Kapila's Aphorisms declaratory of the Sankhya, for the 
First Book, that on the [topics or] subject-matter * [of the 
Sankhya system]. 



there is a variaDt, C^^t^ i^ one of my MSS. The words 

JJO jiS^ are obviously a gloss ; and 1 have punctaated ac- 
cordingly. They are preceded, 1 take it, by one text, and are followed 
by another. The source of the first has not been discovered. For 
what is very similar to the second, see the conclusion of the Ckhdn^ 
doyya Upanishad. Colebrooke's 'thus' is unrepresented in the 
Sanskrit as I find it. £d, 

1 Aniruddha's is intended, though many passages in the preceding 
pages are from other commentaries. £d. 



END OF BOOK I. 
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BOOK II. 



a. The subject-matter [of the Institute] has been set forth 
[in Book I.]. Now, in order to prove that it is not the Soul 
that undergoes the alterations [observable in the course of 
things], he will tell^ very diffusely, in the Second Book^ how 
the creation is formed out of the Primal Principle. There^ 
too^ the nature of the products of Nature is to be declared 
ftdly, with a view to the very clear discrimination of Soul 
from these. Therefore, according to [the verses],^ 

b. ' Whoso rightly knows its changes^ and the Primal 
Agent [Nature], and Soul^ the eternal^ he» thirsting no 
more^ is emancipated/ 

c. we remark, that, with reference to the character, &c., 
of Emancipation, all the three [things mentioned in 
these verses] require to be known. And here^ in the first 
place, with advertence to the consideration, that, if Nature, 
which is unintelligent^ were to create without a motive^ we 
should find even the emancipated one bounds he states the 
motive for the creation of the world :^ 



^ Here add, 'in the Ifoksha-dharma, &c,'; and read, instead 
of ' we remark .... Emancipation,' ' there is the declaration that.' 

The verses quoted are from the Ifahdbhdraia, xii., 7879, and occur 
in Chap, coxvi., in the Section entitled lifokthordharma, JSd. 
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. Aph. I. Of Nature [the agency, or 

the being a maker^ isj for the 
emancipation of what is [really, though not apparently,] 
emancipated, or else for [the removal of] itself. 

a. The expression 'the being a maker' is borrowed 
from the last aphorism of the preceding Book. Nature 
makes the world for the sake of removing the pain, which 
is [really] a shadow [Book I., § 58], belonging to the Soul, 
which is, in its very nature, free from the bonds of pain ; or 
[to explain it otherwise,] for the sake of removing pain 
[connected] by means of but a shadowy link ; or [on the 
other hand,] it is ' for the sake of itself, ' that is to say, for 
the sake of removing the actually real pain [which consists] 
of itself.^ 



*j^*f:^irM ^^TOITOIJ 1K||«J*IH ^^IW^H IRT- 
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h. Although experience [of good and ill]^ also, as well as 
Emancipation, is a motive for creation, yet Emancipation 
alone is mentioned, inasmuch as it is the principal one.^ 

c. But then, if creation were for the sake of Emancipa- 
tion» then, since Emancipation might take place through 
creation once for all, there would not be creation again 
and again ; to which he replies : ' ' 

ftrtWW flfi^: II ^ II 

Aph. 2. Because this [Emancipation] 

Sucoenive creation why, ,»- -itai. ^i_x- 'li? 

IS [only] of nim that is yoid ox passion. 

a. Emancipation does not take place through creation 
once for all ; but it is [the lot only] of him that has been 
extremely tormented many times by the various pain of 
birth, death, sickness, &c. ; and^ therefore, [successive 
creation goes on] because Emancipation actually occurs in 
the case only of him in whom complete dispassion has 



TwrfS^t^HT^WT^: II 
^^ 4 4 ; 4^ Hi'H i gj ^%5k: ii 

^ For another rendering of the original of a., &., and c, see my 
translation of the Bational JRefutation, &c., p. 62. Ed, 
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arisen through the knowledge of the distinctness of Nature 
and Soul : such is the meaning.^ 

b. He tells the reason why dispassion does not take place 
through creation once for all :^ 

Aph. 3. It is not effected by the 
^j^ of fortgwmg j^^^^ hearing ; because of the forcible- 

ness of the impressions^ from eternity* 



rtamm 



a. £yen the hearing [of Scripture, in which the distinct- 
ness of Nature from Soul is enounced,] comes [not to all 
alike, but only] through the merit of acts done in many 
births, [or successive lives]. Even then dispassion is not 
established through the mere hearing, but through direct 
cognition ; and direct cognition does not take place sud- 
denly, because of the forcibleness of false impressions that 

*mwiir<r^n=l^:^ >pf rniW cT?!^ wff{. 

' This reading is peculiar to Vijiidna, bat teems to have some 
coaDtenance from Ndgesa. Aniraddba and Ved&nti Mahideva have 

* VdsaTid. Vide iupra, p. 29, note 2. Ed. 
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have existed from eternity, but [the required direct cogni- 
tion takes place] through the completion of Concentration ; 
and there is an abundance of obstacles to Concentration 
[see Yoga Aphorisms, Book II]: therefore, only after 
many births do dispassion and Emancipation take place at 
any time of any one at all : such is the meaning. ^ 

b. He states another reason for the continuous flow of 
creation:* 

^fij'R^ ii#im II ^ II 

AmoOer rtaiou for Aph. 4. Or as pcoplo have, severally, 
ctmUnMout ereaiitm. many dependants. 

a. As householders have, severally, many who are depen- 
dent upon them, according to the distinctions of wife, 
children, &c., so, also, the Qualities, viz., Gk>odnes8, &c., 
[Book I., § 61. 6.] have to emancipate innumerable Souls, 
severally. Therefore, however many Souls may have been 
emancipated, the onflow of creation takes place for the 
emancipation of other Souls ; for Souls are [in number,] 
without end: such is the meaning. And so the Yoga 
aphorism [Book II., ^ 22] says : ' Though it have ceased 



^WHN I <«<y|^y|irr4 ^ WlfhWT ^ ^ 
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to be, in respect of him that has done the work, it has not 
[absolutely] ceased to be ; because it is common to others 
besides him.'^ 

b. But then why is it asserted that Nature alone creates, 
when, by the text, ' From that or this Soul proceeded the 
Ether,'* &c., it is proved that Soul, also, creates ? To this 
he replies :' 

»chrd<=ii<tt^ "^ M^MMiiuii^f^r*: II q II 

Aph. 5. And, since it [the character 
Nature, not Soul, q( creator,] bclongs, really, to Nature, 

it follows that it is fictitiously attributed 
to Soul. 



* 'nn 'j^wT'H ir#B "^I^ h^t H^f% 

^ ^1^ Hfh HUH^IHlf d<'*l«IMKM!ni- 
^11 

- Taittiriya Upanishad, ii., 1. Bat read : ' From thb, from 
this same Belf,* &c. JEd, 

'Rjnf^ isijnRi^fXfd cT^Tf II 



190 THE SANKHYA APHORISMS. 

a. And, since Nature's character of creator is decided 
to be real, there is, really, in the Scriptures, only a fictitious 
[or figurative] attribution of creativeness to SouL' 

b. But then, if it be thus, how is it laid down that Nature's 
creativeness, moreover, is real; since we are told [in 
Scripture,] that creation, moreover, is on a level with a 
dream P To this he replies : * 



^BT^rrerfflfl^:' II % II 



The retdi/y of Na- Aph. 6. Since it is proved from the 

iurt.creaiivene^. products. 

a. That is to say : because the real creative character 
of Nature is established just ' from the products, ' ^'iz., by 
that evidence [see Book I., ^ 110,] which acquaints us with 
the subject [in which the creative character inheres] ; for 
products are real, inasmuch as they produce impressions 
and exhibit acts.^ [The reality of eternal things is 
established here, just as it is by Locke, who says : ' I think 



lil^rtlUII^ tm ^MPdN IH^fd II 

<r^ii 

* Aniruddha alone has cRT^Mff^cftl^Mff*, which reading 
Dr. Ballantjne at first accepted. Ed. 

* 4iilnum«ir*^ii<*ir<d^l «ii«<itHH ^- 



^ 
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Ood has given me assurance enough as to the existence of 
things without me ; since, by their different application, I 
can produce, in myself, both pleasure and pain (artha), 
which is one great concernment of my present state. ^ 
These existing products being admitted, the Sankhya 
argues that they must have a cause ; and, as this cause 
means neither more nor less than something creative, 
whatever proves the existence of the cause proves, at the- 
same time, its creative character.] 

6. But then [it may be said], on the alternative [see § 1] 
that Nature works for herself, she must energize with 
reference to the emancipated Soul, also. To this he replies : ^ 

^d^l^Sllf^^n: <*IK«IIHIHijc|cT II 3 II 

Aph. 7. The rule is with reference 
Who escape nature, to onc knowing ; just as cscape from 

a thorn. 

a. The word c^^/flrna here means 'one knowing;' because 
the derivation is from chit, 'to be conscious'. As one and 
the same thorn is not a cause of pain to him who, being 
^one knowing,' i.e., aware of it, escapes from that same, but 
actually is so in respect of others; so Nature, also, is escaped 
by ' one knowing,' one aware, one who has accomplished 
the matter: to him it does not consist of pain ; but to others, 
who are not knowing, it actually is a cause of pain : such is 



^^ 11^*4 i^<*i«Hi^H u^^^renrafiq- 
f^raft?!^: II 

TT^^ I ci'n? II 
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the ' rule/ meaning, the distribution. Hence^ also, of 
Nature^ which is, by its own nature^ bound [inasmuch as it 
consists of bonds], the self-emancipation is possible; so 
that it does not energize with reference to the emancipated 
Soul ' [§ 6. 6.]. 

b. But then [suggests some one], what was said [at § 5], 
that, in respect of Soul, the creative character is only 
fictitiously attributed, this is not proper; because it is 
fitting, that, by the conjunction of Nature, Soul, also, should 
be modified into Mind, &c. ; for a modification of wood, 
&c., resembling earth, &c., through the conjunction of 
earth, &c., is seen : to which he replies :* 






<>» 
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Aph. 8. Even though there be con- 
a«iociu/e<2iri^irA<i/w«o. jiuiction [ol boulj With the Other [viz., 

Nature], this [power of giving rise to 
products] does not exist in it immediately ; just like the 
burning action of iron. 

a. Even though there be conjunction with Nature, there 
belongs to Soul no creativeness, * immediately,' i. e., directly. 
An illustration of this is^ ' like the burning action of 
iron :' as iron does not possess, directly, a burning power ; 
but this is only fictitiously attributed to it, being through 
the fire conjoined with it : such is the meaning. But, in 
the example just mentioned, it is admitted that there is an 
alteration of both ; for this is proved by sense-evidence : 
but, in the instance under doubt, since the case is accounted 
for by the modification of one only, there is cumbrousness 
in postulating the modification of both ; because, otherwise, 
by the conjunction of the China-rose, it might be held 
that the colour of the crystal was changed.^ 

ft<UIHIM^r<f?TII 
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&• It has already been stated [§ 1] that the fruit of crea- 
tion is emancipation. Now he states the principal occasional 
cause of creation :^ 

Aph, 9. When there is passion^ or 
dispassion, there is concentration, [in 
the latter case, and] creation, [in the former]. 

a. When there is passion, there is creation ; and, when 
there is dispassion, there is ' concentration/ i. e.> the 
abiding [of Soul] in its own nature [see Yoga Aphorisms, 
Book I., § 8'] ; in short, emancipation, or the hindering of 
the modifications of the thinking principle [Yoga Apho- 
risms, Book I., § £'] : such is the meaning. And so the 
import is, that Passion is the cause of creation ; because of 
their being' simultaneously present or absent/ 

b. After this he begins to state the manner of creation : * 



' ^: xfi5^ %^ ?fh irFr?KH i ^j^iiflf 

3 Fiiff f>»/ra, p. 211, note 6. Ed. 

s ' Simoltaneouflly,' &o., is to render anwa^avyaiirekau, on which 
vide supra, p. 43, note 2. Ed. 
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MH*JdM 



Aph. 10. In the order [see § 12. i.] 
'•• ¥c^^ Qf Mind, &c., [is the creation] of the 

five elements, [or of the material world]. 

a. * Creation' is supplied from the preceding aphorism.' 

6. He mentions a distinction' [between these successively 
creative energies and the primal one ] : 

Natures produeu moi Aph. U. Since Creation is for the 
for ihemuiveM, sakc of Soul, the Origination of these 

[products of Nature] is not for their own sake. 

a. ' Of these/ i.e., of Mind, &c.^ since the creativeness is 
* for the sake of Soul,' i. e., for the sake of the emancipation 
of Soul, the ' origination/ i. e., the creativeness, is not for 
the sake of themselves; since, inasmuch as they are 
perishable, they [unlike Nature, (see ^ 1)] are not 
susceptible of emancipation : such is the meaning/ 

b. He declares the creation of limited space and time :' 
1 Ndgeaa has, instead of TJB^O, ^. Ed. 

• M<I«r<«i^^i: qf^Tf II 
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Reiatif^ ii^e and ^P^' ^^' [Relative] Space and Time 
ipaet wkenet, [arise] f rom the Ether^ &c. 

a. The Space and Time which are eternal [and absolute], 
being the source of the Ether, are, really, sorts of qualities 
of Nature : therefore it is consistent that Space and Time 
should be all-pervading. But the Space and Time which 
are limited arise from the Ether^ through the conjunction 
of this or that limiting object : such is the meaning. 
By the expression * &c./ [in the aphorism,] is meant ' from 
the apprehending of this or that limiting object'^ 

i. Now he exhibits, in their order, through their nature 
and their habits, the things mentioned [in ^ 10] as ' in the 
order of Mind, &o.' :* 

^m^ i ^iiji ^: II fi^ II 

Aph. 13. Intellect is judgment. 
^Mi^ or inieiua cfo- ^ , Intellect ' is a synonym of ' the 

Great Principle ' [or Mind (see Book I., 
§ 71)] ; and 'judgment*' called [also] ascertainment, is its 

' f?^ % r<ii^i (T Mi^i^m^jPd^ ^ 

^Tr ftm^U! I r<fri M 
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peculiar modification : such is the meaning. But they are 
set forth as identical, because a property and that of which 
it is the property are indivisible.^ And it is to be under- 
stood^ that this Intellect is * Great/ because it pervades all 
effects other than itself, and because it is of great power.' 

b. He mentions other properties, also, of the Great 
Principle:* 



(W5T^ V^:* 11 S8 H 



ProdudMoTiMielUci. ^^** ^*" ^®"*' ^'* "® pwducts 

of it. 

a. The meaning is, that Merit, Knowledge, Dispassion, 
and Supernatural Power, moreover, are formed out of 
intellect, not formed of self-eonseiowmess (ahankdra), &c. ; 
because intellect alone [and not self-consciousness,] is a 
product of superlative Purity,* [without admixture of 
Passion and Darkness]. 



^ See, for a different rendenDg, the Rational Befktation^ Ae., 
p. 46. Ed. 

* From oopyiDg a typographical error, Dr. Ballantyne had, in 
hoth his editions, l|f|lK^. ^d. 
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6. But then, if it be thus^ how can the prevalence of 
demerit, in the portions of intellect lodged in men^ cattle^ 
&c,, be accounted for P To this he replies : ' 

*4^^^<r^llftM0d« II ^M II 

Onpomu prodmii of ^P^' ^^' ^h® ®^** ^°® [intellect,] 
f^^' becomes reversed through tincture.* 

a. That same 'Great one/ i.e., the Great Principle [or 
intellect], through being tinged with Passion and Dark- 
ness, also becomes * reversed ' [see § 14. a.], i. e., vile, with 
the properties of Demerit, Ignorance, Non-dispassion, and 
want of Supernatural Power : such is the meaning.* 

b. Having characterized the Great Principle, he defines 
its product, Self-consciousness : * 



«Iii4hiP<^^: II 

^I^HH^*<MM4|dlH I (cHTTf II 

3 I. e., ' inflaence.' £d, 

XR*l<t ^p?nnll5fMl'5<M^II^H|4v^€R*<fM 
H^lcfti^: II 

* ♦f^^^q vl^nir4l d(^l4^44l<. ^n^- 
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Self-eomteiommn, Aph. 16. Self-COnScioOBneSS 18 a 

conceit. 

a. ' Self-consciousnesa ' is what makes the Ego, as a 
potter [makes a pot] ; the thing [called] the internal 
instrument {aniahrkarana) : and this, inasmuch as a pro- 
perty and that of which it is the property are indivisible, 
is spoken of as ' a conceit/^ [viz*y of personality], in order 
to acquaint us that this is its peculiar modification. Only 
when a thing has been determined by intellect [i.e., by an 
act of judgment (see ^ 13. a.)], do the making of an Ego 
and the making of a Meum take place.* 

b. He mentions the product of Self -consciousness, which 
has arrived in order :' 

Aph. 17. The product of it [viz., of 
tnonfftf, "^^^ Self-consciousness,] is the eleven [or- 
gans], and the five Subtile Elements. 

a. The meaning is, that the eleven organs, with the 



1 For another version, see the Maiionml B^iation^ Slc., p. 45. 
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five Subtile Elements, viz., Sound, &c., are the product 
of Self-consciousness.^ 

b. Among these, moreover, he mentions a distinction :' 

^lfW|4H«hl<Vj4h lR#S%^dl<i^<»Kldint7ll 

Aph. 18. The eleventh, consisting of 
[the prmciple of] Purity, proceeds 
from modified Self-consciousness. 

a. The 'eleventh,' i.e., the completer of the eleven, viz.. 
Mind, [or the ' internal organ,' — which is not to be con- 
founded with 'the Great one,' called also Intellect and 
Mind, — alone,] among the set consisting of sixteen [§ 17], 
consists of Purity ; therefore it is produced from Self- 
consciousness ' modified,' i.e., pure : such is the meaning. 
And hence, too, it is to be reckoned that the ten organs 
are from the Passionate Self-consciousness ; and the Sub- 
tile Elements, from the Dark Self-coQsciousness.' 

b. He exhibits the eleven organs :^ 




' U*l<^lMI M<*LI«*I<^i* TR: TO^- 
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/)«.«« '^-^*" ^^* -Along with the organs of 

^^^^'^ action and the organs of understanding 

another is the eleventh. 

a. The organs of action are five^ viz., the vocal organ, 
the hands, the feet, the anus, and the generative organ ; 
and, the organs of understanding are five, those called the 
organs of sight, hearing, touch, taste, and smell. Along 
with these ten, ' another,* viz.. Mind, is ' the eleventh,' i.a, 
is the eleventh organ : such is the meaning.' 

b. He refutes the opinion that the Organs are formed of 
the Elements :* 

. ^^, ^P^' 20. They [the organs,] are not 

formed of the Elements ; because there 

is Scripture for [their] being formed of Self-consciousness. 

a. Supply ' the organs.'* 

b. Pondering a doubt, he says : ^ 



gi^f^^ur^ll ^ ^:H|IHHi*4^HWIU!H^*lirH 
<ll<9j(H^f*<<j4^* I' 

• iP^^uWh '^^j II 

* wntj^yif II 
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ApA. 21. The Scripture reeardinip 
absorption into deities is not [decla- 
ratory] of an originator. 

a. That Scripture which there is about absorption into 
deities is not ' of an originator/ that is to say, it does not 
refer to an originator ; because [although a thing, e.g., a 
jar, when it ceases to be a jar, is usually spoken of as being 
resolved into its originator, viz., into earth, yet] we see 
the absorption of a drop of water into what, neverthelees, 
is not its originator, viz., the ground; [and such is the 
absorption into a deity from whom the Mind absorbed did 
not originally emanate].' 

b. Some say that the Mind, included among the organs, 
is eternal. He repels this :' 



^ Aniraddba baa, instead of -^|(*|tt -^STtT^ * His oomment 

d^R^ifd II 



es 
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d^rtiP^'M^j ^ H M ^ ^i J Hi ^ ' II ^^ II 

^*rM/ Aph, 22. [None of the organs is 

eternal^ as some hold the Mind to be ;] 
because we have Scripture for their beginning to be, and 
because we see their destruction. 

a. All these organs, without exception, have a begin- 
ning ; for the Scripture says, ' From this are produced 
the vital air, the mind, and all the organs ;** &c., and because 
we are certified of their destruction by the fact that, in the 
conditions of being aged, &c., the mind, also, like the sight 
and the rest, decays, &c. : such is the meaning.' 

6. He rebuts the atheistical opinion that the sense [for 
example,] is merely the set of eye-balls, [&c.] :^ 

^din^^f*<P<^4 >ilMMWfy«M' II ^? II 

» Aniraddha's riding U ^^^f^ ; OT^ f^RnJ*. 

* Mun^aka Upanithad, ii., i., 8. £d» 

^sith^ jn% *if : H^r^M I Ru ^<!Mir<^(S^ 

IRTiTTII 

5 This M taken from my edition, where, howeyer, it i« corrected 
in the corrigenda. See the next two notes. £d. 
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Aph, 23. The Sense is sapersen- 
/J!^:!d!i^ s^ous; [it being the notion] of mistaken 

persons [that the Sense exists] in [iden- 
tity with] its site. 

a. Every Sense is supersensuous^ and not perceptible ; 
but only in the opinion of mistaken persons does the Sense 
exist ^in its site/ e.g.^ [Sight,] in the eye-ball, in the 
condition of identity [with the eye-ball]: such is the 
meaning. The correct reading is: ['The sense is some- 
thing supersensuous ; to confound it with] the site,^ [is a 
mistake].'* 

b. He rebuts the opinion that one single Sense^ through 
diversity of powers, performs various offices :' 

^ijf^RH^Sftr »^<filS l H*rt« II ^H II 

Aph. 24. Moreover^ a difference 
^na^organ.ar.nai y^^^^ established if a difference of 

powers be [conceded]^ there is not a 
oneness [of the organs]. 



?IT^t ^ ^ Rj |rg »^ (fT ^ l i^Hn<^^nH<<l^ :i 

^fy^Mf^tM'^ in?: ii 

3 The original of thin shows that 'V^nina emphaiizee ^ l ^ Vl «1 

as the true reading. He seems to point to IMl^Vlny which 
Aniruddha has, and, after him, yed4nti Mahideva. £d, 

'u^RH^fM ^iRhH<ir«^i5|<a^iii^i(irci 
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a. Even by the admission that a diversity of powen 
belongs to one single organ, the diversity of organs is 
established; because the p.tcers are, assuredly, organs; 
therefore, there is not a singleness of organ : such is the 
meaning.^ 

b. But then [it may be said], there is something unphilo- 
sophical in supposing various kinds of organs to arise from 
one single Self-consciouaness. To this he replies :* 

^ ^^HlNXm : HHHU^«m' II ^M II 

Aph. 25. A theoretical discordance 
J^^:;^^^' » not [of any weight,] in the caae of 

what is matter of ocular evidence. 

a. This is simple.^ 

b. He tells us that, of the single leading organ, the 
Mind, the other ten are kinds of powers :^ 



JT^: frofir 9|^HI*4inP<^IHKdl ^ ^ if N- 
' H'^^W I <^<« l l l 5i | M i r ^ vif<^MrimiT:M- 

'Tnrf ^«ipr5ftra: i ci^if ii 

' Nfigeia is peculiar in haviDg 14f||4ydQ|'^ |(f . JEd. 

* wmn II 

i^??IT5 II 
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Divertified operotum -4^*. 26. The Mind identifies itself 

ofMimd, ^ith both. 

a. That is to say : the Mind identifies itself with the 
organs of intellection and of action.' 

b. Of his own accord^ he explains the meaning of the 
expression * identifies itself with both :^ ' 

Aph. 27. By reason of the varieties 
//ow tkiB happens. ^f transformation of [which] the Quali- 
ties [are susceptible]^ there is a diversity [of their product^ 
the Mind J according to circumstances. 

a. As one single man supports a variety of characters, 
through the force of association, — being, through associa- 
tion with his beloved, a lover ; through association with 
one indifferent, indifferent ; and, through association with 
some other, something other, — so the Mind, also, through 
association with the organ of vision, or any other, becomes 
various, from its becoming one with the organ of vision, or 
any other; by its being [thereby] distinguished by the 
modification of seeing, or the like. The argument in sup- 
port of this is, ' of the Qualities,' &c. ; the meaning being, 
because of the adaptability of the Qualities, Goodness, &c., 
to varieties of transformation.* 



^ All the commentaton but Yijoina here insert xf . Ed, 

* ^?H^I^*hf*4«*H^|ii ^^ f^r^^lfcT II 
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i. He mentions the object of the organs of intellection 
and of action : ^ 

Wkat tke vrgamt dtai 4^*- 28. Of both [scts of OFganS the 

^'^^ object ia that list of things]^ beginning 

with Colour, and ending with the dirt of Taste. 

a. The 'dirt' of the tastes of food^ &c.» means ordnre, 
&c./ [into which the food, consisting of the quality Taste, 
&c., is partly transformed]. 

b. Of what Soul {indra), through what service, these 
are termed Organs (indriya)^ both these things he tells us :* 






S Aniruddha reada, io liea of •7^^*, -^Pl* • -^«^> 
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Aph, 29. The being the seer, &c., 
^n^^n^andikeir ^^^^^^ ^ ^y^^ g^j^j . ^^^ instrumen. 

tality belongs to the Organs. 

a. For, as a king, even without himself energizing, be- 
comes a warrior through his instrument, his army, by 
directing this by orders simply, so the Soul, though 
quiescent, through all the organs, of vision, &c., becomes 
a seer, a speaker, and a judger, and the like, merely 
through the proximity called 'Conjunction;' because it 
moves these, as the lodestone^ [does the iron, without 
exerting any effort]. 

6. Now he mentions the special modifications of the 
triad of internal organs : * 



Aph, 30. Of the three [internal 
intmSr'^ •* ^ organs] there is a diversity among 

themselves. 



S^ liT^ ^nr H^rm^i*4i^4si $<^hi- 

^if^m*4i^%^ ^ il<4f4l<^HM*4rMm- 
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a. The aspect of Intellect is attention^ ; of Self-conscious- 
ness, conceit [of personality]; of the Mind, decision and 
doubt.* 

b. He mentions, also, a common aspect of the three:' 

Aph. 31. The five airs, viz.. Breath, 
to fe M^!^ ^^'"'^ &c., are the modification, in common, of 

the [three internal] instruments. 

a. That is to say : the five, in the shape of Breath, Ac, 
which are familiarly known as 'airs', because of their cir- 
culating as the air does, these [animal spirits] are the 
joint or common ' modification,' or kinds of altered form, 
'of the instruments,' i.e., of the triad of internal instru- 
ments.^ 

b. The opinion is not ours, as it is that of the Yaiseshi- 

^ Adhyavcudya, rendered ' ascertainment ' and ' judgment ' at 
pp. 156 and 196, sujpra, ALk> see the Rational Mutation, ^., 
p. 46. Ed. 

TrflnjT^ ^iHMi ^mm:# ^m^^m :^- 
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kas, that the modifications of the organs take place succes- 
sively only, and not simidtaneously. So he says : ^ 

Aph, 32. The modifications of the 
n^m^m^^'mm^cJw! organs take place both successively and 

simultaneously. 

a. This is simple.* 

b, Limiping the modifications of the understanding, with 
a view to showing how they are the cause of the world, he, 
in the first place, exhibits [them] : ' 

^W^: -q^^mx fag|Q|>g| :* 11 ?9 II 

Aph. 33. The modifications [of the 
ttli^ a!tworid^ **"' understanding, which are to be shown 

to be the cause of the world, and] 
which are of five kinds, are [some of them,] painful and 
[others,] not painful. 



"^FPrn II 

m< H I ^ *ll^ l ^^W?T H 

^ Liierdlj the same worcU are foand in the Toga Aphoriams, 
Book L, §6. Ed. 
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a. That the modifications are of five sorts is declared by 
Patanjali's aphorism,^ [see Yoga Aphorisms, Book I., § 6 •]. 

b. He acquaints [us] with the nature of Soul :* 

<rf^^^W%iRFT: ^FTw: II ^^ II 

Aph. 34. On the cessation thereof 

Souti rdation thereto, r • a j • n i •▲ ^ • 

[viz., of mundane mnuencesj, its tinc- 
ture^ ceasing, it [Soul,] abides in itself. 

a. That is to say : during the state of repose of these 
modifications, it [the Soul], the reflexion of these having 
ceased, is abiding in itself; being, at other times, also, as it 
were, in isolation, [though seemingly not so]. And to this 
effect there is a triad of Aphorisms of the Yoga,' [riz.. Book 
I., §§ 2, 3, and 4«]. 

' ^^t^ MHMchKrI md%l^4jji^ l ^H II 

t Namely : H^iHiif^ M^i^r^ch^rH^IHi fni: I 

' Evidence, misprisioD, chimera, nnconBciousneBe, memory.' Ed. 

^ I. e., * influence', as in Aph. 15, at p. 198, supra, Ed. 



?TTOt ^^1 



■Pw^: ^¥41 H^ffir 3^<Hl iflM<Jnf)tM^: i 

* ^tnfr'iW'jlMBfnUyt l 'Concentration (yeya) is 
the hindering of the modifications of the thinking principle.' ^C| 

^t H^^S<4¥MMH^ I "I^«>> [>•«•' •t the time of Con- 
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b. He explains this by an illustration : ^ 

Aph. 35. And as fbvl a flower, the 

Thit iUtutraied. ^ ' ^ 

gem. 

a. The ^ and ' implies that this is the reason [of what wa3 
asserted in the preceding aphorism] ; the meaning being, 
as the gem [is tinged, apparently,] by a flower. As the 
gem called rock-crystal, by reason of a flower of the Hi- 
biscus, becomes red, not abiding in its own state, and, 
on the removal thereof, becomes colourless, abiding in its 
own state, in like manner' [is the Soul apparently tinged 
by the adjunction of the Qualities]. 

b. But then [it may be asked], by whose effort does the 
aggregate of the organs come into operation ; since Soul 
is motionless, and since it is denied' that there is any 
Lord [or Demiurgus] P To this he replies :* 

centrutionj it [tbe Soul,] abides in the form of the spectator [without 

a spectacle].' ^(^^1^^! f^di^ I ' ^t other times [than 

that of Concentration] it [the Soul,] la in the same form as the 
modifications [of the internal organ].' Dr. Ballantjne's translation 
is here quoted. Sd. 

' ^a^ ^^F%H f^lT^fir II 

^m*^^*<H ¥<>f<!4* 1 <iy) <«ISH^I H^ 
d fa ' ^^l l ^ IHIVHi: ^TOT ^^ W^ftfcT II 

s ' Demurred to ' is preferable. Vide supra, p. 112. £d, 

* 5T5T ?BW H^T «fc<<!!^ld H^<?dl ^!^ 
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Tj^m^ cK<u||^^IS«|^«T^lfJlfT II 9^ II 

Aph, 36. The Organs also arise, for 
What movei the Or^am the Sake of Soul, from the deyelopment 

of deitert 

a. The meaning is, that, just as Nature energizes ' for the 
sake of Soul/ so *the Organs also arise;' i. e., the ener- 
gizing of the Organs is just in consequence of the develop* 
ment of the deserts of the Soul : [see Yoga Aphorisms, 
Book 11.^ ^ lt5. 6.]. And the desert belongs entirely to 
the investment;^ [the Soul not really possessing either 
merit or demerit]. 

b. He mentions an instance of a thing's spontaneously 
energizing for the sake of another:* 

iiHc)fl*Hl^ II 9® II 

An iiiuttratum. Aph. 37. As the COW for the calf. 

a. As the cow, for the sake of the calf, quite sponta- 
neously secretes milk, and awaits no other effort, just so, for 
the sake of the master. Soul, the Orgttns energize quite 
spontaneously : such is the meaning. And it is seen, that, 



^Fi «j<i¥iiNi<i«Miw ^ «fdrm>^ i r<r(f i 



w^ Mm\^X^ II 

" ^TM ^rt: i;^ ^«M*ll^ II 
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out of profound sleep, the understanding of its own accord 
wakes up.^ 

b. With reference to the question, how many Organs 
there are, external and internal combined, he says : * 

Tk« number of ih§ Aph. 38. Organ is of thirteen sorts, 
Orjfatu, through division of the subordinates. 

a. The triad of internal organs, and the ten external 
organs, combined, are thirteen. He says ' sorts/ in order 
to declare that, of these, moreover, there is an infinity, 
through [their] distinction into individuals. He says 
* through division of the subordinates,' with a reference to 
the fact, that it is understanding which is the principal 
organ ; the meaning being, because the organs [or func* 
tions,] of the single organ, called understanding, are more 
than one.* 



k^MH^ 4<M!lfH im<?H ?i^: I ^^ -^ 

9 The reading of Yed&nti Mah&deva, and of him alone, is 
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b. But then^ since understanding [it seems,] alone is the 
principal instrument in furnishing its object [of emanci- 
pation] to Soul, and the instrumentality of the others is 
secondary, in this case what is [meant by] aecandariness P 
[Why are they said to be instrumental at all f] In regard 
to this he says:' 

if^^^ H TO^d*iH^^<U^HHph<!K^d^ II ?^ II 

Aph. 39. Because the quality of 
gatuwS^. ' being most efficient is conjoined with 

the organs ; as in the case of an axe. 

a. The quality of the [principal] organ^ the understand- 
ing, in the shape of being most efficient on behalf of 
soul, exists, deriyatively^ in the [other derivative] organs. 
Therefore it is made out that an organ is of thirteen 
kinds: such is the connexion with the preceding 
aphorism.' 

^<U!Mm^*ftHir<rM'5: II 

^ Instead of * in this case/ Ac., read, ' what is the ebaraeter of 
these [i. e., organs] P ' Ed, 

fRTHTf II 
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b. ' As in the case of an axe.' As^ although tlie blow 
itself, since it is this that puts an end to our non-posses- 
sion of the result, is the principal efficient in the cuttings 
yet the axe, also, is an efficient, because of its close prox- 
imity to the quality of beiug the principal efficient, so [here, 
also] : such is the meaning. He does not here say that 
Self-consciousness is secondarily efficient, meaning to imply 
that it is one with the internal organ.^ 

e. Specifying the precise state of the case in regard to 
the condition of secondary and principal, he says : ' 



TTOTtTHrTT 



Aph. 40. Among the two [the ex- 
tf MindiUmtrS^. ternal and the internal organs], the 

principal is Mind ; just as, in the world, 
among troops of dependants. 

a. ' Among the two,' viz., the external and the internal, 
- Mind,' i. e., understanding, simply, is ' the principal,' i. e.. 
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chief ; in short, is the immediate cause ; because it is that 
which furnishes Soul with its end ; just as, among troops 
of dependants, some one single person is the prime minister 
of the king ; and the others, governors of towns, &c., are 
his subordinates : such is the meaning.^ 

b. Here the word 'Mind' does not mean the third 
internal organ,* [(§ 30. a.) but Intellect, or 'the Great 
One.^] 

e. He tells, in three aphorisms, the reasons why Intel- 
lect [or understanding] is the principal :' 

Aph. 41. [And Intellect is the prin- 
itaJu^Z^pr^c^ii fipal» or immediate and direct, efficient 

in Soul's emancipation ;] because there 
is no wandering away. 

a. That is to say : because it [understanding,] per- 
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Tades all the organs ; or because there is no result apart 
from it.^ 

Aph, 42. So, too, because it [the 
understanding,] is the depository of all 
self«continuant impressions. 

a. Understanding alone is the depository of all self- 
continuant impressions, and not the Sight, &c., or Self- 
consciousness, or the Mind ; else it could not happen that 
things formerly seen, and heard, &c., would be remembered 
by the blind, and deaf, &c.* 

^riMiguHr^ II i{? II 

Aph. 43. And because we infer this 
Anotker reasim. [its preeminence] by reason of its 

meditating. 

a. That is to say : and because we infer its preeminence, 
* by reason of its meditating/ i.e., its modification in the 
shape of meditation. For the modification of thought 
called ' meditation ' is the noblest of all the modifications 
[incident to Soul, or pure Thought, whose blessedness, or 
state of emancipation, it is to have no modification at all] ; 
and the Understanding itself, which, as being the deposi- 
tory thereof, is, further, named Thought [chiUa, from the 

' «4«h<^«Mm%mriMiaTfH'«IKI^<:M«i: II 
f?^: W^^RMM^: II 
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same root as chintd^l, is Dobler than the organs whose 
modifications are other than this : such is the meaning.' 

b. But then^ suppose that the modification ^ meditation ' 
belongs only to the Soul, [suggests some one]. To this he 
replies:' 

#^ ^?(T: II H^ II 

Hal to Soul, nature. 

a. That is to say : meditation cannot belong to Soul 
essentially ; because of the immobility* [of Soul ; whereas 
* meditation ' is an efibrt]. 

6. But then, if thus the preeminence belongs to under- 
standing alone, how was it said before [at § 26,] that it is 
the Mind that takes the nature of both [sets of organs, in 



^ The two words are, respectively, from cAit and chint, which are 
cognate. £d, 

mr d< i 'fti^d^ i ^ f^¥nn?TOt ^rft^ 
1^1 II 
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apparent contradiction to the view propounded at § 39] ? 
To thiB he leplies:^ 



f^'nOWTMFT 



v9 

Aph, 45. The condition [as regards 
An organ may u,r«' Soul*8 instruments,! of Secondary and 

laitveiy. principal, or . . , . i .. ■* i i; ^i 

secondary, principal IS relative; because oi the 

difference of function. 

a. In respect to the difference of function^ the condition, 
as secondary, or principal, of the instruments [of Soul] is 
relative. In the operations of the Sight, &c., the Mind is 
principal ; and, in the operation of the Mind, Self-con- 
sciousness, and, in the operation of Self-consciousness, 
Intellect, is principal* [or precedent]. 

h. But then, what is the cause of this arrangement ; 
viz., that, of this [or that] Soul, this [or that] Intellect, 
alone, and not another Intellect, is the instrument ? With 
reference to this, he says :' 




■^TR umr^ '^m wm ^w^n^- 



>a 



1R MHI^H I TT^Tf U 
UVRTT II 
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(Ti ^H i radrm^< ^ i*4(H^ ^; i ' ^T^PTcT II 8% II 



Aph. 46. The energizing [of this or 
Aa*«^!mi!^ '*"'***" that Intellect] is for the sake of this 

[or that Soul] ; because of [its] having 
been purchased by the works [or deserts] of this [or that 
Soul] ; just as in the world. 

a. The meaning is, that, ^the energizing/ i.e., all 
operation, of the instrument is for the sake of this [or that] 
Soul ; because of [its] having been purchased by this [or 
that] Soul's works [or deserts] ; just as in the world. As, 
in the world [or in ordinary aflFairs], whatever axe, or the 
like, has been purchased by the act, e.g., of buying, by 
whatever man, the operation of that [axe, or the like], 
such as cleaving, is only for the sake of that man [who 
purchased it] : such is the meaning. The import is, that 
therefrom is the distributive allotment of instruments* 
[inquired about under § 45. d.] 

h. Although there is no act in Soul, because it is im* 



^ N4ge8a differs from all the other commentators in reading 

^?t: «h<4UoM^^rd Hnr: ii 
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movable^ stilly since it is the means of Soul's experience, it 
is called the act of Soul ; just like the victories, &c., of a 
king [which are, really, the acts of his servants] ; because 
of Soul's being the owner^ [of the results of acts ; as the 
king is of the results of the actions of his troops]. 

c In order to make clear the chiefship of Intellect, he 
sums up,' [as follows] : 

Aph. 47. Admitting that they [the 
ummtnff up, yarious instruments of Soul, all] equally 
act, the preeminence belongs to Intellect j just as in the 
world, just as in the world. 

a. Although the action of all the instruments is the 
same, in being for the sake of Soul, still the preeminence 
belongs to Intellect alone: just as in the world. The 
meaning is, because it is just as the preeminence, in the 
world, belongs to the prime minister, among the rulers of 
towns, and the rest, even although there be no difference 
80 far as regards their being [all alike workers] for the 
sake of the king. Therefore, in all the Institutes, Intellect 
alone is celebrated as 'the Great One.' The repetition 






i 
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[viz., ' just as in the world, just as in the world,'] implies 
the completion of the Book.* 

b. So much for [this abstract of] the Second Book, on 
the Products of Nature, in the commentary, on Eapila's 
Declaration of the S&nkhya, composed by the venerable 
Vijnana Achdrya.* 



U^R'i^ HT^ miM4tl^|UIHI ftcft^i: II 



END OF BOOK II. 
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BOOK III. 



a. In the next place, the gross product of Nature, viz., 
the great elements and the dyad of bodies, is to be 
described ; and, after that, the going into various wombs, 
and the like ; [this description being given] with a view 
to that less perfect degree of dispassionateness which is the 
cause of one's engaging upon the means of knowledge ; 
and, after that, with a view to perfect freedom from 
passion, all the means of knowledge are to be told : so the 
Third [Book] commences:^ 

Avh, 1. The origination of the diver- 

Thg elewtenU whence. •njr ui* -x - i* ^i.j. 

sined [world of sense] is from that 
which has no difference. 

a. '[Which] has no difference,' i.e., that in which there 
exists not a distinction, in the shape of calmness, fierceness, 
dulness, &c., viz., the Subtile Elements, called ' the five 
somethings, simply ;' from this [set of five] is the origina- 
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tion of ' the diversified/ [so called] from their possessing 
a difference, in the shape of the calm, &g., viz., the gross, 
the great Elements : such is the meaning. For, the fact 
of consisting of pleasure, or the like, in the shape of the 
calm, and the rest, is manifested, in the degrees of greater, 
and less, &c., in the gross Elements only, not in the 
Subtile ; because these , since they have but the one form 
of the calm, are manifest to the concentrated,^ [practitioners 
of meditation, but to no others]. 

b. So then, having stated, by composing the preceding 
Book, the origin of the twenty-three Principles, he states 
the origination, therefrom, of the dyad of bodies :' 

TU Body If hence. Aph. 2. Thcrofrom, of the Body, 

a. ' Therefrom,^ i.e., from the twenty-three Principles, 

«ti i r<<^m ^<!HHd ^^ ^ di<dW( i r<P ^w- 
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there is the origination of the pair of Bodies, the Gross 
[Body] and the Subtile : such is the meaning.^ 

b. Now he proves that mundane existence could not be 
accounted for otherwise than on the ground of the twenty- 
three Principles :* 

Aph, 3. From the seed thereof is 
Mundane exitienee mundane existence. 

tchence. 

a. ' Thereof/ i. e., of the Body ; 
' from the seed/ i. e., from the Subtile one, as its cause, in 
the shape of the twenty-three Principles, is 'mundane 
existence/ i.e., do the going and coming of Soul take 
place ; for it is impossible that, of itself, there should be a 
going, &c., of that which, in virtue of [its] all-pervading- 
ness, is immovable : such is the meaning. For Soul^ 
being conditioned by the twenty-three Principles, only by 
means of that investment migrates from Body to Body, 
with a view to experiencing the fruits of previous works.* 



^JTRWl?^: II 

iRnsniffT II 

' rTW VjOi ^ «n^Mi|lR'Mfdd^«l<^mi^- 

w^ f^Hcnn ^3r% JWi^MH^if<^^: i 



N 
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b. He states, also, the limit of mundane existence *} 

Aph, 4. And, till there is discrimina- 
^Mundanee^stencetm ^j^,^^^ ^^^^^ j^ ^j^^ energizing of these, 

which have no differences. 

a. The meaning is, that, of all Souls whatever, void of 
the differences of being Lord, or not Lord, &c., [though, 
seemingly, possessed of such differences,] 'energizing,^ 
i.e., mundane existijnce, is inevitable, even till there is 
discrimination [of Soul from its seeming investments] ; 
and it does not continue after that.* 

h. He states the reason of this '? 

Aph, 5. Because of [the necessity of] 

The reason of thii. ^i .1 i • • •'J 

the others expenencmg. 
a. The meaning is : because of the necessity that the 



' W^ IfTHTf II 
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other^ i.e.^ that that very [Soul]^ which does not discri- 
minate, should experience the fruit of its own [reputed] 
acts.^ 

b. He states^ that^ even while there is a Body^ during 
the time of mundane existence^ fruition [really] is not:' 

SomT, bandage only ^P^' 6' ^^ [Soul,] is now quite free 
••«"«V from both. 

a. 'Now/ i.e., during the time of mundane existence, 
Soul is quite free ' from both,' i. e., from the pairs^ viz., 
cold and heat^ pleasure and pain, &c. : such is the meaning.^ 

b. He next proceeds to describe, separately, the dyad of 
Bodies '} 

HTcTTpTcpf ^'l^ff Uni^ ^cH?^ W(l II S II 

Aph. 7. The Gross [Body"! usually 

The GroMt and the • /. /. ^i. J IiT *l. 

StddiU /jwiiri di*tin- anses from lather and mother ; the 
^"***'*'' other one is not so. 



8 Aniruddha lias 14 1 i,^c| ^ | , a"d comments accordingly. JSd. 
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a. The Gross one arises from father and mother, ' usually/ 
i.e., for the most part ; for there is mention also of a Gross 
Body not bom of a womb : and ' the other/ i. e., the Subtile 
Body, is 'not so/ i.e., does not arise from a father and 
mother ; because it arises from creation^ <Sbc. : such is the 
meaning.' 

6. He decides [the question], through disguise by which 
one of the Bodies, Gross and Subtile, the conjunction of the 
pairs [pleasure and pain, &c.,] with Soul takes place.* 

^^I^^Wp*!^?^ ^FTT^TOI Hdi^A II b II 

Aph. 8. To that which arose antece- 
is the cauM of Soufi dcutly it bclougs to be that whose result 
^^^^' is this ; because it is to the one that 

there belongs fruition, not to the other. 

a. ' To be that whose result is this/ i.e., to have pleasure 

and pain as its effect [reflected in Soul], belongs to that 
Subtile Body alone whose origin was ' antecedent,' i. e., at 
the commencement of the creation [or annus magnus]^, 
Why ? Because the fruition of what is called pleasure and 
pain belongs only to ' the one,' i. e., the Subtile Body, bat 
not to ' the other,' i. e., the Gross Body ; because all are 



f^9n§: II 

^•^5HI«<^V|K4(fH II 
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agreed that there is neither pleasure nor pain, &c., in a 
body of earth : such is the meaning.^ 

b. He tells the nature of the Subtile Body just mentioned :- 

^H^ljch f^?I^ II e II 

Tiie SuUiie Body how ^P^' 9. The Seventeen, as one, are the 

constituted. gubtilo Bodv. 

a. The Subtile Body, further, through its being container 
and contained, is twofold. Here the seventeen, [presently 
mentioned J mingled, are the Subtile Body ; and that, at 
the beginning of a creation, is but one, in the shape of an 
aggregate ; [as the forest, the aggregate of many trees, is 
but one] : such is the meaning. The seventeen are the 
eleven organs, the five Subtile Elements, and Understand- 
ing. Self-consciousness is included under Understanding.* 



fhi (1^ «Ti^ M^n^ %f^t ?rar 
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b. But [one may ask,] if the Subtile Body be one^ 
how can there be diverse experiences accordingly as Souls 
are [numerically] distinct, [one from another]? To this 
he replies '} 

How tk.re come to he . ^P^'' l^. There is distinction of indi. 
individuals. viduals, through diversity of desert. 

a. Although, at the beginning of the creation [or annus 
mqgnus], there was but one Subtile Body, in the shape of 
that investment [of Soul (see Feddnfa'Sdra, § 62,) named] 
Hiranyagarbhay still, subsequently, moreover, there becomes 
a division of it into individuals, — a plurality, partitively, in 
the shape of individuals ; — as, at present, there is, of the 
one Subtile Body of a father, a plurality, partitively, in 
the shape of the Subtile Body of son, daughter, &c. He 
tells the cause of this, saying, ' through diversity of desert ;' 
meaning, through actions, &c., which are causes of the 
experiences of other animal souls.' ' 

3 bee, for another rendering, the Rational Mqfutation, &c.,p.36. ICd, 
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b. Butthen^ on this showing, since the Subtile one alone, 
from its being the site of fruition^ is [what ought to be de- 
noted by the term] Body, how is the term Body applied 
to the Gross one P To this he replies :* 

Aph, 11. From its being applied to 
is caliod a Body! ^ *^ [viz., to the Subtile One], it is ap- 
plied to the Body, which is the taber- 
nacle of the abiding thereof. 

a. But then, what proof is there of another body, — other 
than the one consisting of the six sheaths^ — serving as a 
tabernacle for the Subtile Body P With reference to this, 
he says :* 

T ^Id'pMM^d ^I'MMP^'^ct^ II S^ II 

Jj)h. 12. Not independently [can 
The SMU Body de- ^^e Subtilc Body exist], without that 

f^ndeni on ike Uro$t ^^ . -" 

liody. [Gross Body]; just like a shadow and 

a picture. 

a. That is to say : the Subtile Body does not stand inde- 
pendently, 'without that,' i. e., without a support; as a 
shadow, or as a picture, does not stand without a support. 
And so, having abandoned a Gross Body, in order to go 



>J^ ^ OlMi f^ U^TlSlfH^^ichl^Nmi^ II 



\ 
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to another world, it is settled that the Subtile Body takes 
another body^ to serve as its tabernacle : such is the import.^ 

b. But then [it may be said], of the Subtile Body, since 
it is limited substance, as the Air, or the like, let the MAer 
[or Space], without [its] being attached [to anything], be 
the site : it is purposeless to suppose [its] attachment to 
anything else. To this he replies :' 

Aph. 13. No, even though it be 

For it muit have a t •. j -i /» fi. n • x* 

materiai iupport, limited; becausc of [its] association 

with masses ; just like the sun. 

a. Though it be limited, it does not abide independently, 
without association ; for, since, just like the sun, it consists 
of lighf, it is inferred to be associated with a mass : such is 
the meaning. All lights, the sun and the rest, are seen only 
under the circumstances of association [of the luminiferous 
imponderable] with earthy substances; and the Subtile Body 



" ^^ TT^^^Bfrpn "STrji^f?:^ f^fn^wrar- 
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consists of ' Purity,' which is Light : therefore it must be 
associated with the Elements.^ 

6. He determines the magnitude of the Subtile Body:* 

^^qfbn^ drjfd^d : ' II «)8 II 

Size o/ the Subtile ApA. 14. It is of atomic magnitude ; 

^^y- for there is a Scripture for its acting. 

a. ' It/ the Subtile Body, is ' of atomic magnitude,' i. e., 
limited, but not absolutely an atom ; because it is declared 
to have parts. Wherefore P * For there is Scripture for its 
acting ; ' i. e., because there is Scripture about its acting. 
When a thing is all-prevading, it cannot act ; [action being 
motion]. But the proper reading is, 'because there is 
Scripture for its moving.'^ 



8 The reading flBlCl^n*) ^^ which Vijndna remarks, is 
accepted by Ndgesa. 

Aniruddha is singular in here inserting, as an Aphorism : 
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b. He states another argument for its being limited :^ 

jnotk.rproo/0/this, ^P^' \^' ^n^ because there is Scrip- 

ture for its being formed of food. 

a. That is to say : it, viz., the Subtile Body, cannot be 
all-pervading ; because there is a Scripture for its being 
partially formed of food ; for, if it were all-prevading, it 
would be eternal. Although Mind, &c., are not formed of 
the Elements, still it is to be understood that they are 
spoken of as formed of food^ &c.; because they are filled with 
homogeneous particles, through contact with food;* [as 
the light of a lamp is supplied by contact with the oil]. 

i. For what purpose is the mundane existence, the 
migrating from one body to another [Gross] body, of Sub- 



3 Nageua has the reading ^«q|0 . JEd. 

3 Aniruddha and Nagesa omit the word xf • £d. 
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tUe Bodies^ which are unintelligent f With reference to 
this^ he says:^ 

Jph. 16. The mundane existence of 

just like a king's cooks. 

a. That is to say : as the cooks of a king frequent the 
kitchens for the sake of the king, so the Subtile Bodies 
transmigrate for the sake of Soul.* 

6. The Subtile Body has been discussed in respect of all 
its peculiarities. He now likewise discusses the Gross 
Body, also : ' 

Tn«^fH^ ^: II ss II 

Tht Ona Body Aph. 17. The Body conaists of tHe 

***"*•• five elements. 



<Ni2i (^rr ^fi*^'0<i^( ^i^%J ^^^- 
f^^: II 




BOOK III.^ APH. 19. 237 

a. That is to say : the Body is a modification of the five 
elements mingled.^ 

b. He mentions another opinion :' 

^gr^nffT^Rfi?^ II St II 

... Aph, 18. Some say it consists otfour 

Another opinion. ^ j ^ 

elements. 

a. This [is alleged] with the import that the Ether does 
not originate* [anything]. 

$?P^f?nsftT9ra^* II «^^ H 

Another opinion. -4joA. 19. Others say that it consists 

of one element. 

a. The import is, that the body is of Earth only^ and the 
other elements are merely supporters. Or *of one element ' 
means, of one or other element :^ [see the Rosicrucian doc- 
trine in the Tarka-sangraha, § 13.^ <Sbc]. 



?^4: II 

' HHPtn^Tf II 

* ^|c|i|VJ^HKH4H*4nHVitt|<^ II 

^ One of my MSS. of Aniruddha omits the word ^t(T • Ed. 
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b. He tells us what is proved by the fact that the Body 
consists of the Elements :^ 

Aph. 20. Intellect is not natural [a 
o/^J!lldJ!!iio!^ ^^^'^ natural result of organization] ; because 

it is not found in them severally. 

a. That is to say : since we do not find intellect in the 
separated Elements, intellect is not natural to the Body^ — 
which consists of the Elements, — but is adventitious.* 

b. He states another refutation' [of the notion that 
Intellect is a property of the Body] : 

HM^HiilU^HNHJ II ^S II 

Afurd^argumeni, ^P^'' 21. And [if the Body had in- 

tellect natural to it,] there would not 
be the deaths &C.9 of anything. 

a. That is to say : and, if the Body had intellect natural 
to it, there would not be the death, the profound sleep, &c., 
' of anything,' of all things. For death, profound sleep, 
&c., imply the body's being non-intelligent ; and this, if 
it were, by its own nature, intelligent, would not take 



fjHJrtl'M: II 

' ^nv^T'dcm^ II 



% 
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place ; because the essential nature of a thing remains as 
long as the thing remains.^ 

6. Pondering a doubt, as to the assertion [in § 20], viz., 
' because it is not found in them severally/ he repels it :* 

Aph. 22. If [you say that Intellect 
tum^dixftoted of. ^^^ Tesults from Organization^ and that] it 

is like the power of something intoxi- 
cating, [the ingredients of which, separately, have no 
intoxicating power, we reply, that] this might arise, on 
conjunction, if we had seen, in each [element, something 
conducive to the result]. 

a. But then, as an intoxicating power, though not 
residing in the substances severally, resides in the mixed 
substance, so may Intellect, also, be ; if any one say this, 
it is not so. If it had been seen in each [constituent], its 
appearance in the compound might have had place ; but, in 
the case in question, it is not the case that it is seen in each. 



s9n9 

f^^l%cT^ ^f(T %^M"^d ^T»^FIW ^"^gar- 

3 Aniruddha and Yedanti Mah^eva read ^^jbM||7^?^ . 



Ed. 
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Therefore, in the illustration [of something intoxicating 
resulting from mixture]^ it being established, by the In- 
stitutes, &c., that there is, in each ingredient^ a subtile 
tendency to intoxicate, it is settled only that, at the time 
when these combine, there will be a manifestation of the 
[latent] power of intoxicating; but, in the thing illustrated, 
it is not established, by any proof whatsoever, that there is 
intelligence^ in a subtile [or undeveloped] state^ in the 
elements separately : such is the meaning.^ 

b. It was stated [§ 16,] that the Subtile Bodies trans- 
migrate for the sake of Soul. In regard to this, he tells, in 
two aphorisms, by what operation, dependent on the birth 

of the Subtile Bodies, which means their transmigrations 
into Gross Bodies, what aims of Soul are accomplished :' 
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Purpose of UuSmUUs Aph.2Z. From knowledge [acquired 
Body'i taJang a grou during mundane existence, comes] sal- 
vation, [Soul's (?A^/*end]. 

a. That is to say : by the transmigration of the Subtile 
Body, through birth, there takes place the direct operation 
of discrimination [between Soul and Non-Soul] ; [and] 
thence, in the shape of emancipation. Soul's [chief] End.^ 

^5^ r^M^^ld II ^^ II 

Bandage whence /^^- ^^' Bondage [which may be 

viewed as one of the ends which Soul 
could arrive at only through the Subtile Body,] is from 
Misconception. 

a. Through the transmigration of the subtile body, from 
misconception, there is that [less worthy] end of soul, in 
the shape of bondage, consisting of pleasure and pain : 
such is the meaning.* 

b. Liberation and Bondage, [resulting] from knowledge 
and misconception [respectively ], have been mentioned. 
Of these, in the first place, he explains Liberation [arising] 
from knowledge :' 



i<!clWi^^r*^M: 5^mft ^^Rft^q^: II 

' i^iHf4M44<i«it ^^t^^«^l^fhl i <t^t0 
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^^fmPii<fc^ II ^M II 

KnawMi^hasneiiher . ^P^' 25. Since this [viz., knowledge,] 
eooperutor wtr nhtti- is the precise cause [of liberation], there 

(mU, im liberating SouL . . , • ^* r n ^i • i 

IS neither association [of anything else 
with it, e. g., good works,] nor altemativeness, [e. g., of 
good works, in its stead]. 

a. In respect of there being neither association nor 
altemativeness, he states an illustration :^ 

%: M<(MM< II ^If II 



5iifi 



Aph. 26. The emancipation of Soul 

This Uluttraied, . .. . i.in ii 

does not depend on both [knowledge 
and works, or the like]; as [any end that one aims at 
is not obtained] from dreams and from the waking state, 
[together, or alternatively, which are, severally,] illusory 
and not illusory. 

a. But, even if it be so, [some one may say,] there may 
be association, or altemativeness, of knowledge of the truth 
with that knowledge which is termed Worship of [the One, 
all-constitutive, divine] Soul ; since there is no illiMorinesa 
in thi8 object of Worship. To this he replies :* 
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idlWlHl ?TT9lf'?T^ II ^S II 

Aph. 27. Even of that other it is not 

Man's eonreptiom of ^^^^^^i.^ 

the All iB/auJty, ^ Complete. 

a. Even of 'that other/ i.e., of the 
[just-mentioned] object of worship, the non-illusoriness 
is not complete; because imaginary things, also, enter 
into [our conception of, and overlie, and disguise,] the 
object of worship, the [One, all-constitutive] Soul : such 
is the meaning.^ 

b. He states in what part [of it] is the illusoriness of 
the [object of] Worship,* [just referred to] : 

Aph. 28. Moreover, it is in what ia 

Where tke/ault applies. >. • j ai_ i. 'x • xt. ^^^^ i 

y /v™ fancied that it is thus [illusory]. 

fl. That is to say : ' moreover, it is thus,' i. e., moreover, 
there is illusoriness, in that portion of the thing meditated 
which [portion of it] is fancied by the Mind, [while it 
does not exist in reality] ; for, the object of worship having 
been declared in such texts as, ' All this, indeed, is 
Brahma,' ' the illusoriness belongs entirely to that portion 
[of the impure conception of 'the All' which presents 
itself, to the undiscriminating, under the aspect] of the 
world.* 

Ml^lcM«4U|<!clM<|uiHmrM H^V||r<f*l4: II 
' ^m«H4:J« H\?*{%rA Tf^f^^ ?T^ II 

' Chhdndogya Upanukad, uL, xiv., 1* £d. 



i 
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b. Then what profit is there in Worship ? With refer- 
ence to this^ he declares [as follows] :^ 

Aph. 29. From the achievement of 
' [the worship termed] meditation there 

is^ to the pure [Soul], all [power] ; like Nature* 

a. Through the effecting of the worship which is termed 
meditation, there becomes, to the * pure,' i. e., the sinless. 
Soul, all power ; as belongs to Nature : such is the 
meaning. That is to say : as Nature creates, sustains, and 
destroys, so also the Purity of the understanding of the 
worshipper, by instigating Nature, creates, &c} [But 
this is not Liberation, or Soul's chief end.] 

b. It has been settled that Knowledge alone is the means 
of Liberation. Now he mentions the meam of Enow- 
ledge :' 

xm ^£^w TicfcdR^ ^^^ JT^fft^r^: I 

cftfHIl ^ 
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Removal of oUtadu ^P^' ^0. Meditation is [the caoae of] 
to knowUdge. the removal of Desire* 

a. That is to say: Meditation is the cause of the removal 
of that affection of the mind by objects, which is a hinderer 
of knowledge.^ 

b. With advertence to the fact that knowledge arises 
from the effectuation of Meditation, and not from merely 
commencing upon it, he characterizes the effectuation of 
Meditation:' 

^f^WiUMrwf*: II 9^ II 

Apk. 31. It [Meditation,] is perfected 

poSf^^SrfL^ '^ by the repeUing of the modidcations 

[of the Mind, which ought to be ab- 
stracted from all thoughts of anything]. 

a. He mentions also the means of Meditation :* 

^K^I«HH4^^r dPfHri : n 9^ II 

Aph* 32. This [Meditation,] is per- 
^^Fr^ conducive to (^^^ ^^y B^itraiut, Posturcs, and one's 

Duties. 



* 5!HHrd4«M%T % Rm3||mHirH|«« 
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a. That is to say: Meditation results from the triad, 
which shall be mentioned, viz., Itestraint, &c.^ 

(. By means of a triad of aphorisms he characterizes, in 
order, Restraint, &o. :' 

. ^ , . . Aph. 33. Restraint Fof the breathi is 

by means of expulsion and retention. 

a. That it is 'of the breath' is gathered from the 
notoriousness* [of its being so]. 

b. He characterizes Postures, which come next in order:' 

fal^MHWH*!^ II 98 II 

Aph. 34. Steady and [promoting] 
ease is a [suitable] Posture. 

a. That is to say : that is a Posture which, being 
steady, is a cause of pleasure ; such as the crossing of the 
arms.' 

(ft^^: II 

' V l i<U l f<^4 »t>HH^^iIim rf\^MVd II 

S Animddha and Ved&nti Mah&deva transpose Aphorisms 33 
and 34. £d. 

* Hnu^^fd nfOTT ^5rwrS II 

' 4)HUIH44l^4 ^(^Vf^ II 

fT^T^H Vh^^: II 
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b. He characterizes one's Duty :^ 



Otu^sdniy, 



Aph, 35. One's Duty is the per- 
formance of the actions prescribed 



for one's religious order, 
a. Simple.' 

1i<|J^ I <*^W I fl II 9% II 

KnowkdffehyOmeem- Aph. 36. Through Dispassion and 
tnuiom how aumimd. Practice. 

a. Simply through mere Practice, in the shape of Medi- 
tation, accompanied by Dispassion, Knowledge, with its 
instrument. Concentration, takes place in the case of those 
who are most competent [to engage in the matter] : such 
is the meaning. Thus has liberation through knowledge 
been expounded.' 

b. After this, the cause of Bondage, viz., Misconception, 
declared in [the assertion,] 'Bondage is from Miscon- 
ception/ [§ 24], is to be expounded. Here he first states 
the nature of Misconception :* 

* ^^^ ^H^a^ifd 11 
' H*\H*\ II 

firsr^: i r(^ ^Mi^l^i *a i i$imd : H 
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Aph, 37. The kinds of Misooncep- 

MiteoneepUom divided. ^ n 

* tion are five. 

a. That is to say: the subdivisions of Misconception^ 
which is the cause of Bondage, are Ignorance, Egoism, 
Desire, Aversion, and Fear of Dissolution ; the five men- 
tioned in the Yoga^ [see Yoga ApharUms, Book IL, § 3*]. 

6. Having stated the nature of Misconception, he states 
also the nature of its cause, viz.. Disability :* 

ntc varittiu tf Di»- Afh. 38. Bat Disability is of twenty- 
""«*• eight sorts.* 

a. Simple ;* [as explained in the Yoga\. 

> The five are there called ' affliotionis ' {JeUia). Ed. 

u 



^ This word is omitted by Animddha and by Yed&nti Mah&- 
deva. JEd. 

^ See, for these, Dr. Ballantyne'a edition of the Tatiioch^arndta^ 
§63. JSd. 
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b. In a couple of aphorisms he mentions [those] two, 
Acquiescence and Perfection, on the prevention of which 
come two sorts of Disability of the Understanding :^ 

, . Aph. 39* Acquiescence is of nine 

sorts. 

a. He will, himself, explain how it is of nine sorts.' 

Perfietion$. Aph. 40. Perfection is of eight sorts. 

a. This, also, he will, himself, explain.* 

b. Of the aforesaid, viz.. Misconception, Disability, Ac- 
quiescence, and Perfection, since there may be a desire to 
know the particulars, there is, in order, a quaternion of 
aphorisms:* 

^nsTFTOl^: ^pNcT II 8^ II 



II 
' ^n^ 'i^WTi^ ■^re^rfirii 
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„^ . ^j. . . Jph. 41. The subdivisions Fof Mis- 

conceptionj are as [declaredj aforetime. 

a. The subdivisions of Misconception, which^ in a general 
way, have been stated as five^ are to be understood to be 
particularized * as aforetime/ i. e., just as they have been 
declared by preceding teachers : they are not explained 
here, for fear of prolixity : such is the meaning.^ 

Aph. 42. So of the other [viz.. Dis- 

a. That is to say : ' so,' i. e., just as aforetime [§ 41], the 
divisions ' of the other/ viz., of Disability, also, which are 
twenty-eight, are to be understood, as regards their par- 
ticularities.^ 

^ i m i fcH^ir<H<Nc|i n gf%: ii 8? ii 

Jph. 43. Acquiescence is ninefold, 

Aequietcenee divided, ., , ^, ,. ,. ,. i* * a1_ • 

through the distmctions of the in- 
ternal and the rest.' 



' f^;$ j<i^rciMi^ ^ ^ ^ I H I »^ci : 'T^- 



\ 
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a. This aphorism is explained by a memorial verse/ 
[No. 50*]. 

[which are its subdiyisionsj Perfec- 
tion [is eightfold]. 

a. That is to say : Perfection is of eight kinds, through 
its divisions, yiz., Eeasoning, &c. This aphorism, also, 
has been explained in a memorial verse/ [No 51^] • 

s Qaoted below, from the Sdnkhya^kdrikdf with Mr. John Daviee's 
traDBlation : 

' Nine varietieB of acquiescence are set forth ; four internal, named 
from Nature, means, time, and fortune; five external, relating to 
abstinence from objects of sense/ Ed. 

' N*^ll<5i^: ftiPK^lTT H^dl^'JJ I T^- 
^ ^ ^hlHl^^l *MH^W« II 

^ Here appended, with Mr. Daries's translation : 



' The eight perfections (or means of acquiring perfection) are reason- 
ing (uha), word or oral instruction {tabda), study or reading (adkya* 
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b. But then^ how is it said that Perfection consists only 
of ' Reasonings &c./ seeing that it is determined, in all the 
Institutes^ that the eight Perfections, viz., [the capacity of 
assuming] atomic bulk, &c., result from recitationSi 
austerity, meditation, &c. ? To this he replies :^ 

Aph. 45. Not from any other [than 

Perfection arise; because what does 
arise therefrom, e.g., from austerities, is] without abandon- 
ment of sometliing eke, [viz.. Misconception]. 

a. 'From any other,' i.e., from anything different from 
the pentad, ' Reasoning, &c.,' e. g., from Austerity, &c., 
there is no real Perfection. Why P ' Without abandon* 
ment of something else;' i. e., because ifiat Perfection 
[which you choose to call such] takes place positively 
without abandonment of something else, Le., of Misconcep- 
tion : therefore [that Perception], since it is no antagonist 
to mundane existence, is only a semblance of a Perfection, 
and not a real Perfection : such is the meaning.' 



yana), the suppression of the three kinds of pain, acquisition of friends, 
and liheralitj {ddna). The three fore-mentioned (conditions) are 
checks to perfection.' Ed, 

f?^ cI^T^ II 

* i^d <l l^H I r<M>d^rH^ I « M^ I <« I C^^ 
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b. Now the individuated creation, which was mentioned 
concisely in the assertion, 'There is distinction of in- 
dividuals through diversity of desert/ [§ 10], is set forth 
difiusely :^ 

Aph. 46. [The creation is that] of 

ii$ porta, *" which the subdivisions are the de- 

mons^ &c. 

a. Supply, such is that creation, of which 'the sub- 
divisions,' the included divisions, are the demons, &c. This 
is explained in a memorial verse,' [No. 53']. 



' It here follows, with the translation of Mr. Davies : 

* The divine class has eight yarietiea ; the animal, five. Mankind 
is single in its class. This it, in sommary, the world (iarga, emana- 
tion,) of living things.' Ed, 
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b. He states that the aforesaid subdivided creation^ also^ 
is for the sake of Soul :^ 

Thisertaiian,aUo.M Aph.Al. From Brahmi down to a 
Souff Bake, post, for its [Soul's,] Sake is creation, 

till there be discrimination [betweeii Soul and Nature]. 

a. He mentions, further, the division of the subdivided 
creation, in three aphorisms '} 

Aph. 48. Aloft, it [the creation,] 
^ abounds in [the quality of] Purity. 

a. That is to say : ' aloft,^ above the world of mortals, the 
creation has chiefly [the Quality of] Purity.' 

<i*<ir<i|VJMi i^m** « 8e II 

Aph, 49. Beneath, it [the creation,] 

mu^en^ world. ^^^^^ ^ DarkuOSS. 

a. ' Beneath,' that is to say, under the world of mortals.* 



' ^^M<^«<»i**i^i: M<>m^H*4i^ II 
?ft^: II 
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TK^ K^\r<m^\ H MO H 

Aph. 50. In the midst^ it [the crea- 

Tke world of mortal,. ^j^^ j abounds in PaSsion. 

a. ' In the midst/ that is to say, in the world of mortals.^ 

b. But then^ for what reason are there, from one single 
Nature^ creations diverse in having, affluently, purity and 
the rest ? With reference to this, he says :' 

ApA. 51. By reason of diversity of 
jn^Natureoperau. ^^^ .^ Nature's [diverse] behaviour; 

like a bom-slava 

a. Just by reason of diverse desert is the behaviour of 
Nature, as asserted, in the shape of diversity of operation. 
An illustration of the diversity is [offered in the example], 
* like a bom-slave.' That is to say : as, of him who is a 
slave from the embryo-state upwards, there are, through 
the aptitude arising from the habit' of being a dependant, 
various sorts of behaviour, i. e., of service, for the sake 
of his master, so^ [does Nature serve Soul in various 
ways]. 



3 Vdsand. Vide supra, p. 20, note 2. £d. 
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b. But then^ if the creation aloft is abundant in Purity 
[the element of joy], since Soul's object is really thereby 
effected, what need is there of Liberation t To this he 
replies '} 

Wkj, Heaven uio he 4^*- 62. Even there there is return 
•kvnned. [to miserable states of existence] : it is 

to be shunned, by reason of the successive subjections to 
birth, [from which the inhabitants of Heaven enjoy no 
immunity] . 

a. Moreover:* 

. , Aph. 6S. Alike [belongs to all] the 

TVowitorwwM of t 11-1 J J it 

tuamady btiu. BOFTOw produced by decaj and death. 

8 Yeddnti Mahluleva has, instead of ^9^|r|, ^T^pT . £d. 
4 Nagesa, according to my sole MS., has ^il^^^iljlK^^t- 
^TT . Ed. 
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a. Common to all alike^ those that are aloft and those 
beneath, beginning with Brahm& and ending with a stock, 
is the 'sorrow produced by decay and death '; therefore, 
moreover, it [heaven,] is to be shunned : such is the 
meaning.^ 

b. What need of more? The end is not effected by 
absorption into the cause, either ; as he tells us ;' 

AUorption into No- ^P*' 54. Not by absorption into the 
ture inefectuai. csuso is there accomplishment of the 

end ; because, as in the case of one who has dived, there is 
a rising again. 

a. In the absence of knowledge of the distinction 
[between Soul and Nature], when indifference towards 
Mind, &c., has resulted from worship of Nature, then 
absorption into Nature takes place ; for it is declared : 
'Through Dispassion there is absorption into Nature.' 
Even through this, i.e., the absorption into the cause, the 
end is not gained; 'because there is a rising again ; as in 
the case of one who has dived.' As a man who has dived 
under water rises again, exactly so do Souls which have been 
absorbed into Nature reappear, [at the commencement of a 
new annus magnus], in the condition of Lords ; because it is 



??rt: II 

^^11 

s 
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impossible that one^s Faults should be consumed, without a 
familiarity with the distinction [between Soul and Nature] , 
in consequence of the reappearance of Passion, by reason of 
the non-destruction of habits/ &c. : such is the meaning.* 

b. But then, the cause is not by any one caused to act. 
Being independent, then, why does she [Nature,] make that 
grief-occasioning resurrection of her own worshipper? 
To this he replies:' 

^WiT^^^ <rgPT: UK<!<^i^ l d^ II MM II 

Aph, 55. Though she be not con- 
^ffuid^^^tnd, ' strained to act, yet this is fitting; 

because of her being devoted to another. 



1 To render sanskdra, Ed. 



r^R ifk ^xlHId I dWI«*I- 



Ef^nfTfT 



^m<i^i^MM«RKi«i: ii 

Hcf«^l ^ l^mm^m ^:<afH<R*Jr«(M* 

^: «iidf?r I cf^Tf II 
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a. Though Nature is ' not constrained to aot^^ not insti- 
gated, not subject to the will of another, yet Hhis is fitting;^ 
it is proper that he who is absorbed in her should rise 
again. Why P ' Because of her being devoted to another ;' 
i e., because she seeks Soul's end. The meaning is, that 
he who is absorbed in her is again raised up, by Nature^ 
for the sake of Soul's end^ which consists in knowledge 
of the distinction [between Nature and Soul]. And Soul's 
end, and the like, are not constrainers of Nature, but 
occasions for the energizing of her whose very being is to 
energize ; so that there is nothing detracted from her 
independence.^ 

6. He mentions, further^ a proof that Soul rises from 
absorption into Nature:' 

The pain o/afttorption Aph. 56. [He who is absorbed into 
imto Nature. NatuTo must risc again ;] for he becomes 

omniscient and omnipotent [in a subsequent creation]. 



MK<i?L^ltM^m«id'flrtld I Hi l ^^tlS^ i rdM- 



«<Jid't 
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a. For ^ he/ viz., he who^ in a previous creation^ was 
absorbed into the Cause, in a subsequent creation becomes 
* omniscient and omnipotent ; ' the Lord, the First Spirit.^ 

6. But then, if that be so, it is impossible to deny' a 
Lord, [which, nevertheless, the Sdnkhyas seem to do]. To 
this he replies:' 

In wkai mm then ^P^' 57. The existence of such a 
*» <» ^^^ Lord is a settled point. 

a. It is quite agreed, by all, that there is an emergent 
Lord, he who had been absorbed into Nature ; for the 
ground of dispute [between Sdnkhyas and the rest,] is 
altogether about an eternal Lord : such is the meaning.^ 

6. He expounds diffusely the motive for Nature's 
creating, which was mentioned only indicatorily in the 
first aphorism of the Second Book : * 






^ Pratishedha, on which vide supra, p. 112, note 3. Sd. 



^ 
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II Mb II 




Aph. 68. Nature's creating is for the 
*" sake of another, though it be sponta- 



neous ; — for she is not the experiencer ; 
— ^like a cart's carrying saffiron [for the sake of its 
master]. 

a. But then, it is quite impossible that Nature, being 
unintelligent, should be, spontaneously, a creator ; for we 
see that a cart, or the like, operates only by reason of 
the efforts of another. To this he replies:^ 

^^dHrtsBl isni^iftd TWPfW II M^ II 

Aph. 59. Though she be unintelli- 
aation SJiUnUsd. ^ g^^^t, yet Nature acts ; as is the case with 

milk. 

a. That is to say : as milk, without reference to men's 
efforts, quite of itself changes into the form of curd, so 
Nature, although she be unintelligent, changes into the 
form of Mind, &c., even without the efforts of any other." 



II 
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b. This is not rendered tautological by this aphorism, 
* As the cow for the calf/ [Book II., § 37] ; because there 
the question was only of the operation of instruments, and 
because cows are intelligent.^ 

c. By means of the exhibition of another illustration, he 
mentions the cause of the thing asserted as aforesaid :' 

i <iJ4^rf«J l 4M I < :' II %0 II 

Cr 

Aph. 60. Or as is the case with the 
Anoiker illuttration, acts [or OH-goings] — for WO SCO them— 

of Time, &c. 

a. Or as is the case with the acts [or on-goings,] of 
Time, &c., the spontaneous action of Nature is proved from 
what is seen. The action of Time, for example, takes place 
quite spontaneously, in the shape of one season's now 
departing and another's coming on : let the behaviour of 
Nature, also, be thus ; for the supposition conforms to 
observed facts : such is the meaning.^ 



rcrifrf II 

' ^gMM<»<^H^4^*j^^|vi^(|*4l^ II 

8 One of my MSS. of Anirnddha has c|||Qr||CC| • -^<^- 

* *iiMi<: ^B^^rer ^ET(T: hvr^ mTmH 
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b. But^ still, a senseless Nature would never energize, or 
would energize the wrong way ; because of there being [in 
her case,] no such communing as, ' This is my means of 
producing experience, &c/ To this he replies : * 

dpi. 61. From her own nature she 
^ature acufram ^^^ ^^^ f^^ thought ; like a scr- 

yant. 

a. That is to say : as, in the case of an excellent servant, 
naturally, just from habit,* the appointed and necessary 
service of the master is engaged in^ and not with a view to 
his own enjoyment, just so does Nature energize from 
habit alone.' 

^ Ab here, so again just below, this word renders sanskdra. Ed. 
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^B^T^t^^nf^:' II %^ II 



Or Oromffk tu m/Uh -^P^' ^2. Or from attraction by De- 
Mot cfDtuH, serts, which have been from eternity. 

a. Here the word 'or' is for connecting [this aphorism 
with the preceding one]. Since Desert has been from 
eternity^ therefore, moreover^ through attraction by Deserts, 
the energizing of Nature is necessary and rightly distri- 
buted :* such is the meaning.' 

b. It being thus settled, then, that Nature is creative for 
the sake of another, he teUs us, in the following section,^ 
that, on the completion of that other's purpose. Liberation 
takes place through Nature^s quite spontaneously ceasing 
to act :^ 

?Tra II %^ II 

1 Aniruddha inserts ^fl| after ^T- ^^^ 

* See the SationtU BrfutaHon, &a, p. 36. Ed. 

* Bead, instead of ' in the following section,' ' by an enunciation.' 
Ed. 
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Aph, 63. From discriminative know- 
tkemiZjSiS!, *"*^ ledge there is a cessation of Nature's 

creating ; as is the case with a cook^ 
when the cooking has been performed. 

a. When SouPs aim has been accomplished, by means 
of indifference to all else, through discriminative knowledge 
of Soul, Nature's creating ceases ; as, when the cooking 
is completed, the labour of the cook ceases : such is the 
meaning.^ 

b. But, at that rate, since Nature's creating ceases 
through the production of discriminative knowledge in 
the case of a single Soul, we should find all liberated. 
To this he replies : ' 

' 11 Ir8 II 

lAhertUion of one in- Aph. 64. Another remains like an- 
vokm moi tkai rfaU, Q^her, through her fault. 

a. But * another/ i. e., one devoid of discriminative know- 
ledge, remains ' like another,' i. e., just like one bound by 



TI^: ^ftfn^^l «^«r*M«^ ^ I cHTTf II 

8 Aniruddha'a lection of thii Aphorism is : if|^ 5^(fl^f|M|[- 

in?T I ^<^- 
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Nature. WhyP 'Through her fault/ i.e., through the 
fault which may be described as her not accomplishing that 
soul's aim : such is the meaning.^ 

b. He mentions the fruit of Nature's ceasing to act :* 

ApA. 65. [The fruit of Nature's 
itA^^ """^ "-^ <5ea8ing to act] , the solitariness of both 

[Nature and Soul]^ or [which comes to 
the same thingj of either, is liberation. 

a. * Of both,' i.e.9 of Nature and Soul, the ' solitariness,' 
i.e., the being alone, the mutual disjunction, in short, this 
is liberation.' 

b. But then, how would Nature, having attained indif- 
ference, through the mood in the shape of discrimination, 
on the liberation of a single Soul, again engage in creation, 
for the sake of another Soul P And you are not to say 
that this is no objection, because Nature consists of different 
portions, [it is not another Nature, but the same]; because 
we see, that, even out of the [mortal] constituents of the 



' ^T%f5rrt: mh^i^ ii 

Cr Cr 

• ^: H \IHM[4iM^K^I< l fD^H<» l fad l ^- 

i.w<r<ifIlHi ^ iiTTOTSinri: II 
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liberated person, viz., his dust, &c., things are created for 
the experience of another. To this he replies :^ 

» Nigek has ^rwRfejOTFTR. ^rf 

* yyn4na'8 genaine reading seems to be | C|^f||S* His com- 
ment, however, recognizes also 1 ^ i^^ fl Sj the reading of Ani- 
ruddha. One MS. of his work which has been consulted has, like 

Vedinti Mahddeya, fc|^44^S- Ndgeaa has f^ cf^ffS • ^d- 

*^^0, instead of -^Jlf^^ appears to have very little good 
warrant ; and Dr. Ballantjne, indeed, translates ^[^ not |l c| • -^<^* 

^ Of this Aphorism, and of the comment on it, MSS. of yijn4na'8 
treatise afford a much better text than that here reprinted. In one 
of its more approved forms, that which y^n4na seems to elect, the 

original ennnciation runs thus : ^f<|M|U l|f^|«|^l if vf f cj- 

<d|SU44l^d^^^<^l« I ' Furthermore, she [Na- 

ture,] does not give over effecting creation, with reference to another, 
[i. e., another soul than that of the spiritual sage, though she creates 
for such a sage no longer ; and she acts, in so doing,] analogously to 
a snake, with reference to him who is unenlightened as to the real 
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Aph, 66. Moreover, [when Nature 
JiZd^!itZ^^ haeleftoffdistreesingtheemancipated,] 

she does not desist, in regard to her 
creative influence on another; as is the case with the 
snake, [which ceases to be a terror,] in respect of him who 
is aware of the truth in regard to the rope [which another 
mistakes for a snake]. 

a. Nature, though, in respect of one Soul, she have de- 
sisted, in consequence of discriminative knowledge, does not 
desist as regards her creative influence on another Soul, 
but doeB create in respect of that one ; as the snake [so 
to speak,] does not produce fear, &c., in the case of him 
who is aware of the truth in regard to the rope, but does 
produce it, in respect of him who is ignorant [that what 



character of the rope ' [which is mistaken for it ; this illusory snake 
keeping him constantly in a state of alarm, though it ceases to affect 
him who has discovered that it is nothing more formidable than a 
yard or two of twisted hemp]. More closely, so far as regards the 
oonstruction of the original : ' Furthermore, in like manner as a snake 

goes on influencing him who [Nature persists] in effecting 

creation/ &e. 

That upardga, as embodied in the expression tfuhfyupard^af 
signifies 'cautting/ 'effecting/ is the view of both Aniruddha and 
yed4nti Mahddeva, who define it by karana. 

The Aphorism in question, mainly as just exhibited, together with 
preferable deviations from the comment as given by Dr. Ballantyne, 
will be found at p. 13 of the variants appended to my edition of the 
Sdnkhya-pravachana'hhdshya, N&ge^, following Yijn&na very 

closely, explains the Aphorism as follows : 44U|| IT^lSTi^^TcT^^ 

M<i*iH fn^fSd ?T^ ^T^'t nf?T f'i^infq 
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he looks upon is a rope, and not a snake] : such is the 
meaning. And Nature is likened to a snake, because of 
her disguising Soul^ which is likened to a rope. Certain 
unintelligent persons^ calling themselves Veddntis^ having 
quite failed to understand that such is the drift of such 
examples as those of the rope^ the snake, &c., suppose that 
Nature is an absolute nothing, or something merely 
imaginary. The matters of Scripture and of the legal 
institutes are to be elucidated by means of this [or that] 
example offered by the SankhyaSy who assert the reality of 
Nature : it is not the case that the matter is simply esta^ 
blUhed to be as is the example ;^ [the analogy of which is 
not to be overstrained, as if the cases were parallel 
throughout]. 



M^lf^fd I IT^fiw <^^^ t ^ i r<^gMMI*4l^ l ' 
< | t<JdN i r<H I ^I^^<il'^H 'MPd^^t^^ ^l %V- 
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jmntktr eonndf ration Aph, 67. And from connexion with 
«^ ^«^«« -A^-w «^. Desert, which is the cause. 

a. ' Desert/ which is the cause of creation, in consequence 
of the conjunction of this, also, she creates, for the sake of 
another Soul [than the emancipated one] : such is the 
meaning.^ 

6. But then, since all Souls are alike indifferent, inas- 
much as they do not desire [Nature's interference], what 
is it that here determines Nature to act only in regard to 
this one, and to desist in regard to that one P And Desert 
is not the determiner ; because here, too, there is nothing 
to determine of which Soul what is the Desert ; [Desert 
being inferrible only from, and, therefore, not cognizable 
antecendently to, \\Afruits\. To this he replies:' 

TO II %\; 11 

Kaiurt'tMUdkmiuno Aph. 68. Though there is [on Soul's 
^^f*^^^'*^"^ part, this] indifference, yet want of dis- 

crimination is the cause of Nature's service. 



f^^sftr fliPclrMKifl TWPT U4^d <*r«<i^H frf 
1WTfl|f<fd I cT^Tf 



) 
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a. That is to say : although Souls are indifferent, yet 
Nature, just through [her own] non-discrimination^ saying, 
* This is my master/ ' This is I myself/ serves Souls, [to- 
wards their eventual emancipation], by creation, &c. And 
so, to what Soul, not having discriminated herself [there- 
from], she has the habit^ of showing herself, in respect just 
of that one does Nature energize ; and this it is that 
determines her : such is the import.' 

6. Since it is her nature to energize, how can she desist, 
even when discrimination has taken place P To this he 
replies:' 

/Mature emergize$ only Aph. 69. Like a danccr docs she, 
iiutkeendu amimed. ^^^^gj^ ^j^^ j^^^ ^^^ energizing, desist ; 

because of the end's having been attained. 

a. Nature's disposition to energize is only for the sake 
of Soul, and not universally. Therefore is it fitting that 



1 Vdsand. Vide supra, p. 29, note 2. Ed. 



<nn^ii^ 
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Nature should desist, though she has been energizing^ when 
the end has been attained, in the shape of the effectuation of 
Soul's aim ; as a dancer, who has been performing^ 
with the view of exhibiting a dance to the spectators, 
desists^ on the accomplishment of this : such is the mean- 
ing.* 

6. He states another reason for the cessation:' 

l^t^RtVSfxi HtM«l|^i IWRW ^^^ 

^ H SO n 

^ . .., ^ Aph, 70. Moreover, when her fault 

7%u iliu$irated. , 

is known. Nature does not approach 
[Soul] ; like a woman of good family. 

a. That is to say : Nature, moreover, ashamed at Soul's 
having seen her fault, — in her transformations, and her 
taking the shape of pain, &c.,— does not again approach 
Soul; 'like a woman of good family,' Le.; as a [frail] woman 
of good family, ashamed at ascertaining that her fault 



Cr 



^ 
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has been seen by her husband, does not approach her 
husband.^ ' 

b. But then, if Nature's energizing be for the sake of 
Soul, Soul must be altered by Bondage and Liberation, 
[and not remain the unalterable entity which you allege it 
to be]. To this he replies:* 

Aph. 71. Bondage and Liberation 
Dimdaye! "** * ^^ °o* actually belong to Soul, [and 

would not even appear to do soj but 
for non-discrimination. 

a. Bondage and Liberation, consisting in the conjunction 
of Pain, and its disjunction, do not 'actually,' i. e., really, 
belong to Soul ; but, in the way mentioned in the fourth 
aphorism, they result only from non-discrimination : such 
is the meaning.^ 



HT^ ^T%<TRT: Tlf^: ^5T^ ^T^ TRJtf- 

' See the Rational Sefutation, &c., p. Gl. 



C\ 
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b. But, in reality, Bondage and Liberation, as declared^ 
belong to Nature alone : so he asserts : ^ 

BnnHage is really Aph. 72. They really belong to Na- 

^^^^^ •• ture, through cousociution ; like a beast. 

a. Bondage and Liberation, through Pain, really belong 
to Nature,- ' through consociation,' i. e., through her being 
hampered by the habits, &c., which are the causes of 
Pain ; as a beast, through its being hampered by a 
rope, experiences Bondage and Liberation : such is the 
meaning."* 

b. Here, by what causes is there Bondage P Or by what 
is there Liberation ? To this he replies : * 






2 Read : ' Bondage and Liberation belong to Natare alone ; be- 
cause to it, in truth, belongs misery.' JEd, 



^ 
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* f^%^ra#ii^^' II s^ II 

Aph, 73. In seven ways does Nature 

HoiD Nature hindt i.» j u ii» Ti x"L m 

and liberates iurseif. uukd herseli ; like the silk- worm: m 

one way does she liberate herself. 

a. By Merit, Dispassion, Supernatural Power, Demerit, 
Ignorance, Non-dispassion, and Want of Power, viz., by 
habits, causes of Pain, in the shape of these seven, ' does 
Nature bind herself with Pain; 'like the silk- worm ; ' i. e., 
as the worm that makes the cocoon binds itself by meaps 
of the dwelling which itself constructs. And that same 
Nature liberates herself from Pain ' in one way,^ i.Cr, by 
Knowledge alone : such is the meaning.' 

b. But then, that which you assert, viz., that Bondage 
and Liberation result from Non-discrimination alone, is 
improper ; because Non-discrimination can neither be 



1 Ndgesa Las cBX^JTcffn^cp'Tt® • ^^. 
' Aniruddlia and Veddnti Mahddeva have -44| x|i|^c||fS| 
^T{|. Ed, 



^R«1^l^ 
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quitted nor assumed^ and because^ in the worlds Pain^ and 
its negative. Pleasure^ &c., can, themselves, be neither 
quitted nor assumed : otherwise, [if you still insist on 
retaining the opinion objected to], there is disparagement 
of sense-evidence. Having pondered this, he himself [not 
leaving it to a commentator,] explains what was asserted 
in the fourth aphorism : ^ 

An objection met Aph, 74. Non-discrimination is the 

cause [not the thing itself] ; [so that] 
there is no disparagement of sense-evidence. 

a. What was asserted before was this, that Non-dis- 
crimination is only the occasion of Bondage and Liberation 
in souls, and not that Non- discrimination itself is these two ; 
therefore ' there is no disparagement of sense-evidence ;' 
[for, though we see that Pain and Pleasure cannot be 
directly assumed or quitted, yet we also see that causes of 
them can be assumed or quitted] : such is the meaning.* 






> 
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6, He mentions, among the means conducive to Dis- 
crimination, Study, which is the essence of them : ^ 

f%: II SM II 

Aph. 75. Discrimination is perfected 
jfcuns of Discrimi- through abandonment [of everything], 

expressed by a ' No, No,* through study 
of the [twenty-five] Principles. 

a. Discrimination is effected through study of the 
Principles, in the shape of abandoning, by a * No, No,' 
in regard to things unintelligent, ending with Nature, the 
conceit [that Nature, or any of her products, is Soul]. 
All the others [enumerated in the list of means] are only 
supplemental to Study : such is the meaning.' 

b. Ho states a speciality in regard to the perfecting of 
Discrimination : ' 

^rfwftu^^^pii* f^nm: ii «% ii 



' f^^^BW filUl^mlJM 4{I^Hd^M|IM- 
^TT^II 

^HH^MMI»^Wlft^«*fHfcMr^4^rd I T^' 
' f^^s^ftliT r^^MHI^ II 

* Vedanti Mahadera hai ^ff^cfif I^HH^* | ^ . Ed. 
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Aph. 76. Through the difference of 
cJ^J^i^h^.''^^' those competent [to engage in the 

matter at all], there is no necessity 
[that each and every one should at once be successful]. 

a. Since there is a division^ among those competent, into 
the sluggish, &c.^ though study be made, there is no cer- 
tainty that, in this very birth, Discrimination will be 
accomplished : such is the meaning. Therefore, every one 
should, by strenuousness in study, acquire for himself the 
highest degree of competency : such is the import.^ 

b. He states that Liberation takes place solely through 
the effecting of Discrimination, and not otherwise :' 

Aph, 77. Since what [Pain] has been 
natkTZfficacuZ'^'^" repelled returns again, there comes, 

even from medium [but imperfect,] 
Discrimination, experience, [which it is desired to get en- 
tirely rid of]. 

a. But sluggish Discrimination [lower even than the 



' H<s ^ Pn^ftH^^ t8| i^wi iS toin^sw- 

s The reading of Aniroddha is mfl|^ M^^I^UI^- Ed. 
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middling variety], antecedently to direct intuition^ consists 
only of Hearings Pondering, and Meditating : such is the 
division^ [of Discrimination]. 

^^•*1*'4|* II Sb II 

0/ Liberation during Aph. 78. And he who, Hving, IS libe- 
''>• rated. 

a. That is to say : he^ also^ who, while living, is liberated 
is just in the condition of medium Discrimination.' 

b. He adduces evidence for there being some one libe- 
rated, though still living : * 

>dM<^*im^5HiiiR«R8: ii >9^ ii 

Pro./ that this may be. . ^P^' '^^' ^^ ^ P^^^ ^7 ^^^ '^Ct of 

instructed and instructor. 

a. That is to say : it is proved that there are such as are 
liberated during life, by the mention, in the Institutes, on 
the subject of Discrimination,^ of the relation of preceptor 



^ *4<n=|^<*« ^nWTf^5TTT^ ^^ar^nTRT- 

2 The ^ is omitted by Yedanti Mahadeva. £d, 

^ This I have substituted for ' Liberation/ a mere oversight. JEd. 
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and pupil ; i. e.^ because it is only one liberated during life 
that can be an instructor^ [in this matter]. 

^ Pd ' il ' II to II 

Furth^ proof. j^ph, 80. And there is Scripture. 

a. There is also Scripture for there being persons 
liberated during life.' 

d. But then, merely through hearing, too, one might 
become [qualified to be] an instructor. To this he replies : ^ 

idi'^ I 'MMiMi l II bS II 

1 ^' ti J Aph. 81. [And not throuffh merely 

A fuggestion repelled. . . *■ . ® 

hearing is one qualified to become an 
instructor] : otherwise, there were blind tradition. 

a. That is to say : otherwise, since even a person of slug- 
gish Discrimination [but who, yet, had heard^ would be 
an instructor, we should have a blind handing down^ [of 
doctrines which would speedily become corrupted or lost]. 



H^nf?(f?ni 

' None of the commentators bat Yijnana recognizes an Aphorism 
in these words ; and it is very doabtfal whether even he does so. Ed. 

' ^rfrTTf^ 5n^-*f^S% II 

Trf«ft9i^: 11 



^ 
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b. But then, when, through Knowledge, one^s works 
which are the cause of mundane existence J have perished^ 
low can there [still] be life ? To this he replies : * 

Aph, 82. Possessed of a body, [the 

I]nw life is compatible • x j i • • t ti 

iriih LiUnUon. emancipated sage goes on living] ; like 

the whirling of a wheel. 

a. Even on the cessation of the action of the potter, the 
wheel, of itself, revolves for some time, in consequence of 
the motal inertia resulting from the previous action. So, 
after knowledge, though actions do not arise, yet, through 
the [self-continuant] action of antecedent acts, possessing 
an energizing body, he remains living, yet liberated;* 
and, if he did not, but if every one who gained true 
knowledge were, on gaining it, to disappear, true know- 
ledge would cease to be handed down orally ; and Kapila, 
probably, did not contemplate books, or did not think 
these a secure depository of the doctrine] : such is the 
meaning.' 

cT^Tfll 

^ For another rendering, see the Hational B^futation, &c., 
p. 31. Hd. 

^'^ Ph^pttM ^ JJTRfh I ^ ^%^ ^T- 

^i^'H*r««di^'ij II 
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b. But then, since the continuance ^ of experience, &c., 
is put an end to by that ' Meditation with distinct recog- 
nition of the object/ which [see Yoga Aphorisms, Book I., 
§ 17/] is the cause of knowledge^ how can one retain a 
body P To this he replies : * 

Aph, 83. This [retention of a body] 
oft^ru^i^f^ is occasioned by the least vestige of 

impression. 

a. That is to say : the retention of a body is caused by 
even the least remains of those impressions^ of objects 
which are the causes of having a body .^ 

b. He recapitulates the sense of the declarations of the 
Institute : ^ 



^ Vdsand. Vide supra, p. 29, note 2. Ud, 

^ Which here follows, with Dr. Ballantyne's translation : |^- 



>9 

tation, of the kind called] that in which there is distinct recognition 

[arises, in its fourfold shape,] from the attendance of (1) argumenta- 
tion (vitarka), (2) deliberation (vickdra), (3) beatitude (dnanda), 
and (4) egotism {(Mmitd),* Ed, 

3 






^ This is to render the technicality sanskdra, Ed. 



^a[r^i^^[^l^ ^lOiMK^lM ftiflRtiM^: il 
' ^i|W<m^l^*iM«^<rd II 
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Reca ituiatioH Aph, 84. That which was to be done 

has been done, when entire Cessation of 
Pain has resulted from Discrimination ; not otherwise, not 
otherwise. 

a. So much for the Third Book^ on Dispassion.* 



^ Yijnina, according to some copies of his work, lias ^(^Cl|f£|jy 

the preferable reading, and that of all the other commentators Known 



to me. Md* 
2 



ffir ^FTTUIPW^cfh?: M 



END OF BOOK III. 



284 THE SA^'KHYA APHORISMS. 



BOOK IV. 



Now, by means of a collection of narratives, recognized 
in the Institutes^ the means of discriminative knowledge 
arc to be displayed : so^ for this purpose the Fourth Book 
is commenced.^ 

<|^ijmo|^-^M^5!l<^ II s II 

Soul 9et right by hear- Aph. 1. As in the casc ofthe king's 

*^ '^ son, from instruction as to the truth 

[comes discrimination between Soul and Nature]. 

a. * Discrimination ' is supplied from the concluding 
aphorism of the preceding section. The meaning is : as, 
in the case of the king's son, discrimination is produced 
by instruction as to the truth. The story, here, is as 
follows : A certain king's son, in consequence of his being 
born under the [unlucky] star of the tenth portion * [of the 
twenty-seven portions into which the ecliptic is di^dded], 
having been expelled from his city, and reared by a certain 
forester, remains under the idea, that * I am a forester/ 
Having learned that he is alive, a certain minister informs 
him : * Thou art not a forester ; thou art a king's son.' 



3 The Sanskrit yields ' under the star [named] Ga9(]bi.' £d. 
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As he, immediately, having abandoned the idea of hia 
being an outcast, betakes himself to his true royal state, 
saying, ' I am a king,* so, too, it [the Soul], in consequence 
of the instruction of some kind person, to the effect that 
' Thou, who didst originate from the First Soul, which mani« 
fests itself merely as pure Thought, art [thyself,] a portion 
thereof,' having abandoned the idea of its being Nature [or 
of being something material or phenomenal], rests simply 
upon its own nature, saying, 'Since I am the son of 
Brahmi, I am, myself, Brahm&, and not something 
mundane, different therefrom :' such is the meaning.^ 

b. He exhibits another story, to prove that even womeUi 



C^ ^ CV N^ N© 
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Sudras, &c., may gain the [one desirable] end, through a 
Brahman, by hearing the instructions of a Brahman : ^ 

Aph. 2. As in the case of the gob« 
Even iphen the inrtruc Hn, eveu whcu the instruction was for 

/ton unol addreteed to ., , ^ ., r^i i i 

th« hearer. the sako 01 another, [the chance hearer 

may be benefited]. 

a. That is to say : though the instruction in regard to 
the truth was being delivered, by the venerable Krishna^ 
for Arjuna's benefit, knowledge of the distinction [between 
Soul and Nature] was produced in the case of a goblin 
standing near [and overhearing the discourse] : and so 
•it may happen in the case of others^ too.^ 

b. And, if knowledge is not produced from once instruct- 
ing, then a repetition of the instruction is to be made ; to 
which effect he adduces another story : ' 



' iSl^^lij ^c^<*UH dT ^ M <^ fa<J*4l< U ^ r q 

H^fiumm fxnn^FT f^^^B^ 5iid*4^H- 



^ 
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Aph. 3. Repetition [is to be made], if 
^^^ecetiUy of tnc ca' ^^^^ £,^^^ ^^^^ instructing, [the end be 

gained]. 

a. That is to say : a repetition of instruction, also, is to 
be made; because, in the Chhdndogya [Upanishad\^ and 
the like, there is mention of Aruni, and others, as 
having more than once instructed Swetaketu and others.* 

b. With a view to the removal of desire, he sets forth, 
with an illustration, the fragility, &c., of Soul's accompani- 
ments : ' 

Aph. 4. As in the case of father and 
dune Uiiugs. ^^"^ » %mce both are seen ; [the one, to 

die, and the other, to be bom]. 

a. That is to say : Discrimination takes place, through 
dispassion, in consequence of its being inferred, in respect 
of one's own self, also, that there is death and birth ; since 
these are seen in the case of father and son. This has 



1 VI., i.. &c Ed. 
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been stated as follows : ' The comiDg into being, and the 
departure, of Soul [entangled in Nature],^ may be inferred 
from [the case of] father and son.' 

6, He next explains^ by illustrative stories, the subseiv 
vients to the perfecting of knowledge in him in whom 
knowledge has arisen, and who is devoid of passion : ' 

Voluntary ahamdon^ ^P^' ^' ^no experiences pleasure or 
ment dUiinyuUhed/rom pain [alternatively], from [voluntary] 

abandonment or [forcible] separation ; 

as in the case of a hawk. 

a. That is to say: since people become happy by the 
abandonment of things, and unhappy by [forcible] separa- 
tion from them, acceptance of them ought not to be made ; 
^ as in the case of a hawk.'^ For a hawk, when he has food 
[before him], if he be driven away * by any one, is grieved 

1 Bead, instead of ' of Soal,* <&c., ' of one's self.' Ed, 

rH»*MT«si'Mii^inri«h*^«i^^^irf?T h 

« See the Mahdbkdrata, xiL, 6648. Ed. 

* Bead, ' molested ' (upakatya). Dr. Ballantjne followed an error 
«f the press, apakatga, which he did not obserre that I had pointed 
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at being separated from the food ; [but] if, of his own 
accord, he leaves it, then he is free from grief .^ 

CO N 

Hmr Snwi 9m^ to Aph. 6. As in the case of a snake and 

cLawlim Nature. j^ ^^^^ 

a. That is to say : as a snake readily abandons its old skin, 
from knowing that it ought to be quitted, just so he who 
desires liberation should abandon Nature, experienced 
through a long period, and effete, when he knows that it 
ought to be quitted. Thus it has been said : ' As a snake 
• . its old skin/ &c.' 



out in the corrigenda to my edition of the Sdukkya-pravackana- 
bhdsht/a. Ed. 



?r^ fT^t^^ ^ ^5^ H^cT T^^T«h 



2 Two of my MSS. have -m^Rjrft® J the rest, -fiT- 
^^4fr||^. I have restored the etymological form of the word. Ed 

^ I'l^n ^^r<r:M«i: I d^*« I ift* 



u 
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b. And, when abandoned^ he should not again accept 
Nature and the rest. So^ in regard to this^ he says : ^ 

hihitecC^"*^*^ '^^ u^pA. 7. Or as an amputated hand. 

a. As no one takes back again an amputated hand^ just 
so this [Nature], when abandoned, he should not readmit : 
such is the meaning. The word ' Or ' is used in the sense 
of ' moreover ;' * [the import of the conjunction being 
superadditive, not alternative]. 

Aph, 8. What is not a means [of 
Duiw to be sacrifUed liberation isl not to be thought about. 
^ '" *^' [as this conduces only] to bondage ; as 

in the case of Bharata. 

a. That which is not an immediate cause of Discrimina- 
tion, even though it may be a duty^ still is 'not to be 
thought about ; ^ i. e., intention of the mind towards the 
performance thereof is not to be made; since it tends 
to Bondage, from its making us forget Discrimination. 
' As in the case of Bharata : ' that is to say, as was the case 



'TTf II 

' TTT f^ ^ ^» ^Sf^ •TT^ <f^- 
?r3RR TR^TpT*4^dK|^: I ^miP^S^II 
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with the royal sage Bharata's cherishing Dinandtha's^ 
fawn, though [this was] in accordance with duty.* 

II ^ II 




Company tohe avoided. ^P^' 9. From [association with] 

many there is obstruction to concentra- 
tion, through passion, &c. ; as in the case of a girFs shells.^ 

a. Association is not to be made with many ; because, 
when there is association with many, there is disturbance, 
through the manifestation of Passion, &c., which destroys 
concentration ; as a jingling is produced by the mutual 



^ The original, di?idndtha, compoanded of dina and andtha, 
* miserable and having no master,' is an epithet of ' fawn.' 

For the story of Bharata and the fawn, see the Vtshnu-jcturdna, 
Book ii., Chap. xiii. Ed. 



8 



^^iH^I'II^M^ >* ^^^ reading of Aniruddha. £d. 
* See the Mahdhhdrata, xii., 6662. Ed. 
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contact of the shells on a girl's wrist: such is the 
meaning.^ 

^TW||«rM cT^ II ^0 II 

Even that o/ane. ^P^' ^^' ^^^^ ^^> ^^^ l^^^ COmpany 

of] two, also. 

a. Just so, even from two there is obstruction to concen- 
tration ; therefore one ought to abide quite alone : such is 
the meaning.* 

fro^: ^J^ fM^-QTimcT II ^^ II 

nir.^»ednr8» of thoM Apk, 11. TTo who is without hope is 
who expect nothing,. j^appy ; like Pingald.' 

a. Having abandoned hope, let a man become possessed 
of the happiness called contentment; ^like Pingald;' 
that is to say, as the courtesan called PingaU, desiring 
a lover, having found no lover, being despondent, became 
happy, when she had left off hoping.* 



^ See the Mahdbhdrata, zii., 6417. Ed. 

* w^n ^TfiT ^^5^: ^(ft^T^Tm^^pg'iT- 
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b. But then, granting that Pain may cease, on the cessa- 
tion of hope^ yet how can there be happiness, in the absence 
of causes thereof? It is replied : That natural happi- 
ness^ resulting from the predominance of Purity in the 
mind, which remains obscured by hope, itself resumes its 
iufluence, on the departure of hope ; as is the case with 
the coolness of water which [supposed natural coolness] 
had been hindered [from manifesting itself,] by heat : 
there is not, in this case, any need of means. And it is 
laid down that precisely this is happiness of Soul. ^ 

e. Since it is an obstructer of Concentration, exertion 
with a view to experience is not to be made, since this will 
be effected quite otherwise ; as he states : ' 



TTRT^ ^Twrf^^ ^»^4!i*<ivjiir ftiffct 

fcref(T d<^l^ilP^'l*4 vl«M^Pi!l<* >T^ ^:- 
^i^S5lI^ d^^M^lR^I^ II 
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Aph 12. [One may be happy,] eveu 
Exertion neediesi. without exertion ; like a serpent happy 

in another's house. 

a. Supply, * he may be happy.' The rest is simpla So 
it has been said : ^ ' The building of a house is, assuredly, 
painful, and in no way pleasant. A serpent, having entered 
the dwelling made by another [e. g., a rat], does find 
comfort.' * 

b. From Institutes, and from preceptors, only the essence 
is to be accepted ; since, otherwise, it may be impossible 
to concentrate the attention, from there being, by 
reason of implications,' discussions, &c., discrepancies in 
declared unessential parts, and from the multiplicity of 
topics. So he says : ^ 

«l^'«IW|i<^MW^Sf^ ^ l l.l< I H '^f^^^ II S? II 



1 Qaoted from the Mahdbhdrata, xii., 6649. Ed, 



■^nw 



' Ahhyupagama, ' accepting. ' (of positions, Ac). Ed. 

^^75^'T ^«KI4ldl^r ^^*H^lf<^r^ II 
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Aph. 13. Though he devote himself 
rJJii!^^* to many Institutes and teachers, a 

taking of the essence [is to be made] ; 
as is the case with the bee. 

a. Supply ' is to be made.' The rest is simple. Thus 
it has been ^aid : 'From small Institutes, and from great, 
the intelligent man should take, from all quarters, the 
essence ; as the bee does from the flowers.' ^ 

b. Be the other means what they may, the direct posses- 
sion of Discrimination is to be effected only by intentness, 
through maintaining Meditation ; as he tells us '} 

Inuntn^ onon^cigec. ^-P*' ^ *' J^^ Meditation 18 not inter- 

rupted of him whose mind is intent on 
one object ; like the maker of arrows.' 

a. As, in the case of a maker of arrows, with his mind 
intent solely on the making of an arrow, the exclusion of 



^<UWj'4| ^RfW^ ^5tcI«'t: <*vj<!rrt ^: I w^ 

^K*4K^MM4««? ^ ^: II 



r^^<*Hl^li 



^[?nf II 

S See the MahdbUrata, xiL, 665L Ed. 
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other thoughts is not interrupted eyen by a king's passing 
at his side, so^ too, of him whose mind is intent on one 
point there is in no way an ' iuterruption of meditation/ 
i. e., a fuihire to exclude other thoughts.^ 



Aph, 15. Through transgression of 
e enjoined rules there 
the aim ; as in the world. 



ifnmdJith impunity,'^ ^^® onjoiued rules there is failure in 



a. Whatever rule, for the practisers of Concentration, 
has been laid down in the Institutes, if it be transgressed, 
then the end, viz., the effecting of knowledge, is not 
attained. * As in the world.' That is to say : just as, in 
ordinary life, if the enjoined procedures, &c., in regard to a 
medicine, or the like, be neglected, this or that effect 
thereof will not be obtained.* 



2 Aniruddha reads PlfllH^^^* -^t?. 

3 Nagesa is singular in here, apparently, adding, as an aphorism : 

^t^! I These words occur in the midst of Yijnana's comment, 
and there introduce a quotation from the Mahdhhdrata, Ed^ 
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b. He states, further, that, if the rules be forgotten, the 
end will not be gained : ^ 

dP^^HitU SfiT H?kN(T II <)^ II 

Rules must not be Aph. 16. Moreover, if they be for- 

fotyouen. gotten ; as in the case of the female frog. 

a. This is plain. And the story of the female frog is this : 
A certain king, having gone to hunt, saw a beautiful 
damsel in the forest. And she, being solicited in marriage 
by the king, made this stipulation : * When water shall 
be shown to me by thee, then I must depart.* But, on one 
occasion, when wearied with sport, she asked the king, 
* Where is water P ' The king, too, forgetting his agree- 
ment, showed her the water. Then she, having become 
the she-frog Kdmarupini^ daughter of the king of the 
frogs, entered the water. And then the king, though he 
sought her with nets, &c., did not regain her.* 



3 Probably this is an epithet, ' changing one's form at will,' not a 
proper name. Ed. 

3 ..I....... i *S *^ 



\ 






n^^^ <T^ H^ 
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b. He mentions a story with reference to the necessity 
of reflecting on the words of the teacher, as well as hear- 
ing them :^ 

r<4< r -^H^d II ^9 II 

Jph. 17. Not even though instruction 
as wUwt^ku^^!^^* be heard is the end gained^ without re- 
flexion ; as in the case of Yirochana.^ 

a. By ' reflexion ' is meant such consideration as deter- 
mines the import of the teacher's words. Without this, 
though the instruction be heard, knowledge of the truth 
does not necessarily follow ; for it is written, that, though 
hearing the instruction of Praj4pati^ Yirochana, as 



ftrdt H^ vn^ ^ fk^ I fTcT^ Tnn in- 

^nf^lfH'MTRT T dmn4«<r<f?f II 

^firfTO^nf II 

> Yed&nti Mah&deva has simply «i|M<^;(|Sf^> ^<i- 
3 ThereadingofAniruddhais Si(f3^;. JEd. 




* See the Ckhdndogya Upanuhad, riii., viii., 4 Ed. 
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between Indra and Yirochana^ wanted discrimination, 
from want of reflexion :^ 

^««4ir<<w II '\b II 

Of ihi9 further '^^^' ^^' ^^ thoso two, it [reflexion,] 

was seen in the case of Indra [only]. 

a. Of those two who are mentioned, [indicated] by the 
expression ' of those two/ reflexion [was seen, &c.]. And, 
as between those two, viz., Indra and Virochana, reflexion 
was seen in the case of Indra : such is the meaning.^ 

6. And he tells us, that, by him who desires to under- 
stand thoroughly, attendance on the teacher should be 
practised for a long time :' 

<yiN^d II SO. II 

HT^r^mft^: ii 
^c«nf 11 
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The proeeu requirei Aph. 1 9. Having performed reverence^ 
'*"^' the duties of a student, and attendance, 

one has success after a long tinie ; as in bis case. 

a, ' As in bis case/ That is to say : as in the case of 
Indra^ so in the case of another, too, only after having 
practised, under a preceptor, reverence, study of the Vedas^ 
service, &c., is there ' success,' i. e., the revelation of truth ; 
not otherwise.^ 

m lime for tie rr«- ^^*- ^?' ^«™ " "'^ determination 
eets maff embrace mc- of the time ; as in the case of Ydma- 

eemve states of being, -t ^ 

a. In the arising of knowledge, there is 'no determina- 
tion of the time,' as, for instance, in its taking place only 
from causes dependent on the senses. 'As in the case of 
Ydmadeva.' That is to say : as, in consequence of causes 
pertaining to a previous life, knowledge arose, in the case 
of Ydmadeva, even when in embryo, so it may in the case 
of another.^ 



S Aniruddha seems to intend, as an apborism, after No. 20, 

these word. : ^11*4^^1^1 (T?^^ MifrHjU ^^f^R^" 

«^|(1 I . Bat perhaps there has been tampering with the text, on 
the part of copyists. Ed, 

' See the Aitareya Upanishad, ii., iv., 6. JSd^ 
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6. But then, Biace it is written, that the means of 
knowledge need be nothing other than devotion to those 
[viz., Brahm&, &c./J who [unlike the Absolute,] have 
Qualities, knowledge may result from this. Why, then, 
a hard and subtle process of Concentration P To this he 
replies:^ 

Aph, 21. Through devotion to some- 

Ivferior mean* not .i • j • j j r 

aitofftther unprofitable, tti^g Under a supennduccd form, 

[attainment to, or approach towards, 
knowledge takes place] by degrees ; as in the case of those 
who devote themselves to sacrifices. 

a. Supply ' there is attainment.' Through devotion to 
Souls, e.g., Brahm4, Vishnu, Siva, under the forms 
superinduced on them, the efiecting of knowledge takes 
place * by degrees,' i. e., by the successive attainment of 



' TFT ^nrSt'TWHr-MI ^rf^ gPTlfTf^^R- 
^tn^fh I fl^Tf II 



' Here the aphoriHin ends, in my copies of Nagtrsi'd commentarj, 
and also in Rorae copies of Vijoaaa's commentary which I examined 
in India. Ed, 
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the worlds of Brahm&^ &c., or else through the purification 
of the Good principle^ &c., but not directly; as is the 
case with sacrificers [whose slaughter of animals^ requiring 
to be expiated, throws them back, so far, in the road to 
emancipation] : such is the meaning.^ 

6, He tells us, that, moreover, there is no certainty that 
successive rise to the worlds of Brahmd, &c., would effect 
knowledge : * 

11 ^^ II 

Aph. 22. Moreover, after the attain- 
Scriptural proof thai men t of what [like the world of Brahmd,! 

heaven gives not Itbera' . - ^ , V^r x ^^ i» • ^ j 

iion. IS other [than the state of emancipated 

soul], there is return [to mundane 
existence] ; because it is written [in the 5th Prapa4haka of 
the Chhdndogya Upanishad^^; ' From conjunction with the 
five fires there is birth,' &c. 



^f^T^m^^ni II 

s One of my copies of Aniruddha omits ^| 14 afler $f|^QI|T^. 
Ed. 

4 This reference is taken from Y^jn^na, who, however, does not 
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a. He exhibits an illustration^ to the effect that the 
effecting of knowledge takes place only in the case of 
him who is free from passion :' 

li ^^ II 

Aph. 23. By him who is free from 

Discrimination illuf _ • i_i.»x"i_ia.»i^x j 

fraud. passion what IS to be left is left^ and 

what is to be taken is taken ; as in the 
case of the swan and the milk. 

a. That is to say : only by him who is free from passioii 
is there a quitting ' of what is to be left/ i. e., of Nature^ 
&c.^ and a taking * of what is to be taken^' i. e«^ of Soul ; as 
it is only the swan, — and not the crow, or the like, — that, 
out of milk and water mingled, by means of leaving the 
imimportant water, takes the valuable milk,* [as the Hindus 
insist that it does]. 



represent that the original of the words ' From conjunction/ Ac, is 
found, literally, in the Chhdndogya Upanishad, JEd, 

' s! M Ph ^M ftlf4<^»'S ^Kl^ f5T^?»RTf M 

2 Vijn&na, according to some MS8., has, pecaliarlj, ^4||g|rf- 

)^i||(^i||r|r| ; and his comment, in thoee MSS., follows this 
reading. Ed. 

' f<4<^^ ^ I^TTHt H<j<«lflH( ^R«Ml- 
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b. He tells us that both of these also take place in 
consequence of association with a perfect ^ man :' 

„ ^, - . .. Aph. 24. Or throuirh association 

Benefit o/ffoodiociety, J i. • j „ 

With one who has obtained excellence , 
as in the case thereof. 

a. That is to say : moreover, from association with him 
by whom ' excellence/ L e., excellence in knowledge, has 
been obtained, the aforesaid [discrimination] takes place; 
just as in the case of the swan, [§ 23] ; as, in the case 
of Alarka/ Discrimination manifested itself spontaneously, 
merely through simple association with Dattdtreya.^ 

6. He tells us that we ought not to associate with those 
who are infected with desire :* 

'T ^sRm^rrf^ Tmt^ vjch^d ' ii ^m ii 



^ Siddha. Vide supra^ p. 116, note 3. For the cognate siddhi, 
vide infra, p. 310, note 4. £d. 

' fi4«M45MH^M<«ild^*^ H^JlrMI^ Ii 

5 Nagesa omits C|| . JSd, 

* See the Mdrkandeya-purdna, ch. xvi. £d. 

7 Aniruddhahas r{ Ujch^phlH-vllRH TPT^f^J I 



Ed. ^ 
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Aph, 25. Not of his own accord 
toE^ «/««»^^ should he go near one who is in- 
fected with desire ; like the parrot. 

a. Association is not to be made, voluntarily, with a 
person infected with desire. 'Like the parrot.' That 
is to say : just as the bird [called a] parrot, by reason of its 
being exceedingly beautiful, does not [by going near 
people,] act in a rash manner, through fear of being 
imprisoned by those who covet it for its beauty.^ 

b. And he states the harm of association with those who 
labour under desire :' 

0/a».fuHker. , ^^*- 26- [Else he may become] 

bound, by conjunction with the cords ; 
as in the case of the parrot. 

a. And, in the case of associating with those persons, he 
may become bound, ' by conjunction with the cords,' i. e., 
by conjunction with their Desire, &c., [the Qualities, 
punniugly compared to cords] ; just 'as in the case of the 



' All the commentaton but Yijn&oa read c|f^!, instead of 
snS:. Bd, 



I 
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parrot ; ' that is to say^ just as the bird [called a] parrot 
becomes bound by the cords^ i. e.^ the ropes^ of the hunter.' 

h. He determines^ by two [aphorisms], the means of 
[effecting] dispassion -} 

H H>l l <LMlV!|f^4^"^< l d II ^S II 

Aph, 27. Not by enjoyment is desire 
tant of upamtm, appeased ; as in the case of the saint. 

a. That is to say : as^ in the case of the saint^ Saubhari,' 
desire was not appeased by enjoyment^ so^ also in the case 
of others^ it is not.* 

b. But, further : * 

<lM<^Hl^^ iit: II ^t II 

OfthxMfurti^, ^P^' 28. From seeing the fault of 

both. 



' w ^ ^ ^i^^*iM^^iH i if<inM i - 

3 See the VMnu-purdna, Book iv., Ch. ii. and iii. Sd. 

* Hill TT^: #H^»ifxn^ iMivjiP^w^- 



> 
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a. That is to say : only ' from seeing the fault/ e. g., of 
being changeable, of consisting of pain, &c., ' of both/ 
i. e., of Nature and her productions, does the appeasing of 
desire take place ; just as in the case of the saint [§ 27]. 
For it is written, that Saubhari, just from seeing the evil 
of society, was afterwards dispassionate.^ 

d. He tells us that incompetency even to accept in- 
struction attaches to him who is infected with the fault 
of desire, &c '? 

H ' Hr<! H»^ Q (T<^ M<vm1<»m< | ^I S ^^ (T II ^^ II 

ApitatioH excludes in- Aph. 29. Not in the caso of him 
ttructian. whosc mind is disturbed does the seed 

of instruction sprout ; as in the case of Aja. 

a. In him whose mind is disturbed by desire, &c., 
not even does a sprout spring up from that seed of the 
tree of knowledge which is in the shape of instruction. ' As 
in the case of Aja.' That is to say : as not a sprout from 



TO"! fT^ II 

T:?nf II 

3 Vijn&na, agreeably to some MSS., has HKn^^Cl^l^T* 
IJJll^^O^ One of m J MSS. of Aniraddha has T^f^^ • ^^' 
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the seed of instruction, though delivered to him by Va- 
sishtha, sprang up in the king named Aja^ whose mind 
was disturbed by grief for his wife.^ * 

b. What need of moreP' 

^fT HmHH*4 fiT »TntiH<Qu!^d II ?© II 

Of thi$ further Aph. 30. Not oveu a mere semblance 

[of this true knowledge arises in him 
whose mind is disturbed] ; as in the case of a foul mirror. 

a. Even superficial knowledge does not arise^ from 
instruction^ in one whose mind is disturbed^ through the 
obstruction caused by its wandering away, e. g., to other 
objects ; as an object is not reflected in a foul mirror, 
through the obstruction caused by the impurities : such is 
the meaning.^ 



^rn*WlujM<V|«n^<^ ^!1T^ ^9T^ 19(4: II 

2 See Kalid^sa's Sajhuvansa, Book yiii. JSd, 

' f^ ^^ II 

irrd<4«yi'HR!H'f<QM!^'Mf ^ lrf dP4 ^jPd cR- 
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b, Or^ if knowledge Bhould spring up in any kind of 
way^ still it may not, he tells us, be in accordance with 
the instruction :^ 

Aph. 31. Nor, even though sprung 

Knowledge not tuces- therefrom, is that [knowledge, neces- 

iariiyper/edhumUd^ g^^jy j ^ accordance therewith; Uke 

the lotus. 

a. Though sprung 'therefrom,* i.e., from instruc- 
tion, knowledge is not [necessarily,] in accordance with 
the instruction, in case this has not been entirely under- 
stood. 'Like the lotus.' That is to say: just as the 
lotus, though the seed be of the best, is not in accordance 
with the seed, when the mud is faulty. The mind of the 
student is compared to the mud * [in which the lotus-seed 
was sown]. 



s Vedinti Mah&deya reads (i;n|t4|^|fq. Ed. 
8 Aniruddha has M^^lU^^cT • •^^• 
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b. But tben^ since the Soul's eud is^ indeed^ gained by 
the attainment of] supernatural power in the worlds 
§ 21. £r.] of Brahmd^ &c., to what purpose is the effecting 

of knowledge^ with so much toil, for liberation P To this 

he replies '} 

fti^cT II 9^ II 

Aph, 32. Not even on the attain- 
JIs!'''"' "''' ^'^"^ ment of glorification has that been 

done which was to be done ; as is the 
case with the perfection* of the objects worshipped^ as is 
the case with the perfection of the objects worshipped. 

a. Even though one attain to supernatural power^ ' that 
has not been done which was to be done/ i. e.^ the end has 
not been gained ; because it is attended by the grief of de- 
ficiency and excess. ' As is the case with the perfection 
of the objects worshipped.' That is to say : as^ though the 
possession of perfection [so called,] belongs to ' the objects 



^^ I <T^T5 II 

2 According to N&gesa and Yed4nti Mah&devs, HfT^ > <^^ ^^i> 
hhuta, a synonjm of bkuti, the former explains by aistoarya. See 
note 4, below. Ed, 

* One of my MSS. of Aniruddha omits ^| if . Ed, 

^ Nagela, commenting on this aphorism, explains siddhi, here 
rendered * perfection/ by ahwarya, * supernatural power.' Ed. 



> 
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worshipped/ i. e.^ to Brahmd, &c., [still] that has not been 
done which was to be done ; since it is written, that even 
theaCy while in the sleep of Concentration, &c., [still] 
praetise Concentration, [from fear of losing what they have 
attained to]. Just in like manner is the case with him who, 
by the worship of these, has attained to their supernatural 
power. Such is the meaning.^ 

b. So much for the Fourth Book, that of Tales^ in the 
Commentary^ composed by Yijn&na Bhikshu, on £apila's 
Declaration of the S^nkhya.* 



^'TFi vrro ^ i 4^ i ni<hiwtiHsid^ : II 



END OF BOOK IV. 
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N 



BOOK V. 



a. The tenets of his Institute are completed. Next is 
begun a Fifth Book, in order to set aside the prima facie 
notions of others in regard to his Institute. Among those, 
in the first place he disposes of the objection that the 
Benediction implied by the expression * Well/ in the 
first Aphorism [of Book I.], is purposeless '} 

fir' II S II 

Realms for a Bene- ^P^- !• The [usc of a] Benediction 
didory Opisning. [jg justified] by the practice of the 

good, by our seeing its fruit, and by Scripture. 

a. The [use of a] Benediction, which we made, is proved 
to be proper to be made, by these proofs : such is the 






* Aniraddba has, instead of Hll^i®/ ^Jj^^ ' ^*^ ff^f^f 
p. 310, note 2, for bhuti. Ed. 
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meaning. The word iti is intended to preclude the expect- 
ation of any other reasons/ 

4. He repels those who entertain the primft facie view, 
that what was asserted in the expression, ' because it is not 
proved that there is a Lord ' [see Book I., Aph. 92], is 
not made out ; because [forsooth,] his existence is proved 
by his being the giver of the fruits of works :* ' 

Needieunem of a ^V^' 2. Not from its [the world's,] 
-'^o^- being governed by a Lord is there the 

effectuation of fruit ; for it is by works [i.e., by merit and 
demerit,] that this is accomplished. 

a. That is to say : it is not proper [to suppose] the effec- 
tuation of the change [of the elements] into the shape of 
the [appropriate] fruit of works, on the ground that the 
cause is ' governed by a Lord / because it is possible for 

* *4ft^QHI^<i!l 'IrSgrf <T^^J W\\%\ ^- 




^ For another renderiDg, see the National Btfutatian, Ae^ 
p. 78. JEd. 

4 Aniruddha's reading is I||Qr|^Mf%M ^^ Ved4nti Mahi- 

deyahas^^mi^^llf^:. Hd. 
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the fruit to be effected by the works [i.e., the merit and 
demerit,] alone, which are indispensable ; [and, if we do 
make the additional and cumbrous supposition of a Lord^ 
he cannot reward a man otherwise than according to 
his works].^ * 

b. He declares, further, in [several] aphorisms, that it 
is not the case that the Lord is the giver of fruit : ' 

l?riM<*KI<rM«M ^^R<T II ? II 

The supposed Lord ^P^' 3. [If a Lord Were governor, 
would u Btijish. then,] from intending his own benefit, 

his government [would be selfish], as is the case [with or- 
dinary governors] in the world. 

0. If the Lord were the governor, then his government 
would be only for his own benefit ; as is the case [with 
ordinary rulers] in the world : such is the meaning.* 



2 See, for a somewhat different translatioD, the Rational Rrfuta- 
Hon, &c., p. 78. Ed, 



> 
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I. In reply to the doubt^ * grant that the Lord, also, be 
benefited : what harm ? ' he says : ^ 

And, thert/ore, not Aph, 4. [He most, then, be] just 
or spoken of, j.j^^ ^ worldly lord, [and] otherwise 

[than you desire that we should conceive of him]. 

a. If we agree that the Lord, also, is benefited, he, also, 
must be something mundane, ' just like a worldly lord ;' 
because, since his desires are [on that supposition,] not 
[previously] satisfied, he must be liable to grief, &c.: 
such is the meaning.^ 

i. In reply to the doubt, ' be it even so,' he says :• 

mftmfMcRt ^ II M II 

ju difficulty ptrhajf Aph, 5. Or [let the name of Lord 
ij^usion, be] techmcaL 

a. If, whilst there exists also a world, there be a Lord, 
then let yours, like ours, be merely a technical term for 



IgolH^rM^: II 
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that soul which emerged at the commencement of the 
creation ; since there cannot be an eternal lordship, be- 
cause of the contradiction between mundaneness and the 
haying an unobstructed will : such is the meaning/ 

b. He states another objection to the Lord's being the 
governor :- 

II fr II 

Ohjection to there ^p\' 6. This [positiou, viz., that 
being a Lord. there is a Lord,] cannot be established 

without [assimiing that he is affected by] Passion ; because 
that is the determinate cause [of all energizing]. 

a. That is to say : moreover, it cannot be proved that he 
is a governor, unless there be Passion ; because Passion is 
the determinate cause of activity.^ 



^ ^Plfr^rf^* » the lection of Yed&nU Mah&deva, in the 
text, and also in the comment. £d. 
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6. But then, be it so, that there is Passion in the Lord, 
even. To this he replies :^ 

^ , Aph, 7. Moreover, were that FPas- 

Tlkii dbjection^fwrtMr. . ^ • • j 'xi i • i i ^ 

sionj conjoined with him, he could not 
be eternally free. 

a. That is to say : moreover, if it be agreed that there 
is conjunction [of the Lord] with Passion, he cannot be 
eternally free ; and, therefore, thy tenet [of his eternal 
freedom] is invalidated.' 

b. Pray [let us ask], does lordship arise from the imme- 
diate union, with Soul, of the wishes, &c., which we hold to 
be properties of Nature, [not properties of Soul] P Or from 
an influence by reason of the mere existence of proximity, 
as in the case of the magnet 7 Of these he condemns the 
former alternative:' 
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Ohjeetion, on one Aph. 8. If it Were from the con- 
nciojan we, junction of the properties of Nature, it 

would turn out that there is association, [which Scripture 

denies of Soul]. 

a. From the conjunction, with Soul, of ' the properties 
of Nature,^ i.e., Desire, &c.. Soul, also, would turn out 
[contrary to Scripture,] to be associated with properties.* 

b. But, in regard to the latter [altematiye], he says :' 

*^^mHl^i^H|^*4 II Q II 



Ofijeetum, on the other Aph. 9. If it Were from the mere 
**^"^* existence [of Nature, not in association, 

but simply in proximity], then lordship would belong to 
every one. 



^ -'^flt'TRW^^rWT^Tf^J ia the reading of Vijndna, in 
some MSS., and, in some, that of Ndgesa, who, however, in others. 



omits ^n • ^^* 



* Some MSS. of Vijnana exhibit, instead of ^^|44|^TcT > 
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a. That is to say : if lordship is by reason of the mere 
exiatence of proximity, as in the case of the magnet 
[which becomes afiectcd by the simple proximity of iron], 
then it is settled, as we quite intend it should be, that 
even all men, indifferently, ezperiencera in this or that 
[cycle of] creation, [may] have lordship ; because it is only 
by conjunction with all experiencers, that Nature pro- 
duces Mind, &c. And, therefore, yoor tenet of there 
being only one Lord is invalidated.' 

b. Be it as you allege ; yet these are false reasonings ; 
because they contradict the evidence which establishes [the 
existence of] a Lord. Otherwise, Nature, also, could be 
disproved by thousands of false reasonings of the like sort. 
He therefore says :' 

HHi««mNN dHnf*: so ii 

„ . . , , Apk. 10. It is not established [that 

Dnvd Aat Her* •* ^, ^ . , i t ji i. 

axf nn'iJtiuc i^a Loni. there IS an eternal Lord] ; becaoae 
there is no evidence of it. 



f t w^Tmii^ ?nn?pl5 nt^^ MMmft^ - 
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0. Its establishment, i.e., the establishing that there is 
an eternal Lord. Of the Lord, in the first place^ there is 
not 8^^-eyidence ; so that only the evidences of inference 
and of testimony can be offered ; and these are inapplicable : 
such is the meaning/ 

6. The inapplicability he sets forth in two aphorisms :* 

Denial thaiit can u 4/^*' H- There is no inferential 
tttatAithed by inference, proof [of there being a Lord] ; because 

there is [here] no [case of invariable] association [between 
a sign and that which it might betoken]. 

a. 'Association,' i.e., invariable concomitancv. 'There 
is none;' i.e.^ none exists^ [in this case]. And so there is 
no inferential proof of there being a Lord; because, in 
such arguments as, ' Mind^ or the like, has a maker^ be- 
cause it is a product,' [the fact of] invariable concomitancy* 
is not established ; since there is no compulsion [that 
every product should have had an intelligent maker]. 
Such is the meaning.^ 



S Vydpyatwa, here rendered, is regarded as a synonym of vydpti, 
by which sambandha, * association/ is interpreted just above. Henct 
I have bracketed the words ' the fact of.' Ed. 
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6. Nor, moreover, he tells us, is there [the evidence of] 
Testimony^ [to there being a Lord] : 

Denial that there u ^P^^' ^^' Moreover, there is Scrip- 
Stripture/or u. turo for [this world's] being the pro- 

duct of Nature, [not of a Lord]. 

a. Scripture asserts, exclusively, that the world is the 
product of Nature, not that it has Soul for its cause.' 

b. He refutes, diffusely, by a cluster [of seven apho- 
risms] ,' the opinion of an opponent in regard to that which 
was established in the first Section,^ viz., 'Bondage 
does not arise from Ignorance,' [conjoined with Soul] } 



H^< l f< ^ Wf^ 4l4r4ir<<!(|l«|^HI^MlT- 
q «h l <il!i^ II 

^ Read, instead of 'by a claster,' &c., 'by enunciations.' Vide 
p. 264, note 4, supra, Ed, 

^ Padttj here used for adhydya, which the translator renders by 
' Book.* For the Aphorism referred to, and carelessly quoted in part, 
vide supra, p. 24. Ed, 

Tn^ (TT vjj{^ n=iwid: wy\i^n ^% n 
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Conjuneti<m, in ths Aph. 13. With that which Is Solitary 

:Zdt^J!2^^ *^er« ««^o* be conjunction of the 
*»<>"• property of Ignorance. 

a. Since Soul has no association [with anything what- 
ever], it is plainly iropossihle for it to be united with the 
property of Ignorance.^ 

b. But then^ [it may be replied J what is to be asserted 
is, that the conjunction of Ignorance is simply through 
force of Ignorance [which is a negation^ or nonentity] ; 
and so, since this is no reality, there is no asscciation occa- 
sioned thereby. To this he replies :' 

„ . Aph. 14. Since the existence of this 

A suggestion repelUd, r n j ^' t t • 

[alLeged negative Ignorance] is esta- 
blished [only] on the ground of its [pretended] conjunction^ 
there is a vicious circle.* 

a, And^ if it is by the conjunction of Ignorance that 
Ignorance is established^ there is * a vicious circle/ [Ute- 



^nmi^nf^^R^T^ cRt ^ ^ i cnnf u 

s For a different translation of this Aphorism, and of what intro- 
duces and succeeds it, see the National Refutation, &c., p. 267. JFrf. 
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rally, a resting of each on the other, alternately], a rest- 
ing a thing on itself, or, in short, a regresam in infinitum.^ 

b. In reply to the doubt [suggested by the Naiyfiyika], 
' but then, as in the case of seed and sprout, the regreaam 
in infinitum is no objection,' he replies : * 

Aph. 16. It is not as in the case of 

gil^n^ **" " *^ ^^^ *°^ sprout ; for Scripture teaches 

that the world has a beginning. 

a. There cannot belong to it such a regreasua in infini- 
tum as that of seed and sprout ; because there is Scripture 
for the fact that the mundane state of souls, consisting of 
all undesirable things, viz., Ignorance, &c., had a begin- 
ning. For we hear, in Scripture, that these cease to exist 
at the dissolution of all things, in profound sleep, &c. 
Such is the meaning.' 

b. But then, [you Ved&ntis will say], according to us. 
Ignorance is technically so termed, and is not, e. g., iii 
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the shape^ specified by the Toga, of supposing what is not 
soul to be soul ; and so^ just like your 'Nature/ since this 
[Ignorance] of ours has an unbroken eternity^ though it 
be lodged in Soul^ there is no disparagement of the solitari- 
ness thereof: in regard to this doubt^ having deliberated 
on this artificial sense of the word ' Ignorance/ he objects 
toit:^ 

Sovi amd kmowiedge ^P^' 16. Then Brahma would be 
not identical. fouud to be excludcd [from existence] ; 

because he is something else than knowledge. 

a. If the meaning of the word ' Ignorance' {avidya) be 
only ' otherness than knowledge/ then Brahma^ soul itself, 
would be found to be excluded, to perish^ through his 
being annihilable by knowledge ; since he is other than 
knowledge : such is the meaning.^ [Further] : 



2 One of my MSS. of Nagesa has {<\ ^|«^l^ . Ed, 

3 - ^ J 

-Vltl^*' found in some MSS. of Vijnana, is the reading of 
Aniruddha and of Nagesa. Ed, 
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!SnnV ttT?5^iTH II H9 II 

KnoteUdpe, not erdu' Aph, 17. Were there not exclusion, 
nsuitUu?*'^* |.j^g^ there would be resultlessness. 

a. But, if the existence of ignorance were really not 
excluded by knowledge, then there would be resultlessness 
of knowledge, because of its not debarring Ignorance, 
[which is the only result competent to knowledge] : such 
is the meaning.^ 

i. He censures the other alternative,' [viz., that know- 
ledge mif/ht exclude Soul] : 

f^^M'I«IR 5R;atS^^ II «lb H 

Aph. 18. If it [Ignorance,] meant 

J^tlJit'i^t'2: the being excludible by Knowledge, it 
•***• would be [predicable], in like manner, 

of the world, also. 

a. If, on the other hand, the being excludible by Know- 
ledge, in the case of the soul, which possesses properties, 



^: II 
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be, indeed^ what is meant by the being Ignorance, in that 
case ' the world/ the whole mundane system, viz.. Nature, 
Mind, &C., would, also, in like manner, be Ignorance. 
And so, the whole mundane system being merely Igno- 
rance, since the Ignorance would be annihilated by one 
man's knowledge, the mundane system would become in- 
visible to others, also. Such is the import.^ 

Aph. 19. If it [Ignorance,] were of 
m^i^^^!^'^ tta< nature, it would be something 

that had a commencement. 

0. Or suppose it to be the case, that to be Ignorance 
means simply the being exdudible by Knowledge, still 
such a thing could not have had an eUrnal existence in 
souls [as held by Yedantis (see § 15, &)], but must have 
had a commencement. For it is proved, by such re- 



' Owing to a clerical defect, both mj MSS. of N&ge^'s work 
omit this Aphorism, and also much of the comment preceding an^ 
following it. Ed» 



V ■^^. 
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cited texts as^ 'CoiiBisting of knowledge alone/ ^* &c, 
that, at the time of the universal dissolution, &Cy the soul 
consists of Knowledge alone. Such is the meaning. 
Therefore, it is settled that there is no other Ignorance, 
annihilable by Knowledge, than that stated in the Yoga 
system; and this is a property of the understanding 
only, not a property of the soul.* 

b. By a cluster of [six] aphorisms/ he clears up the 
prim& facie view of an opponent, in regard to that which 
was stated in the same Book [Book Y., § 2], that Na- 
ture's energizing is due to Merit : * 



1 Bfikaddranyaha UpanUkadf iL 4, 12; or SaiapatkO'brdkmaf^f 
xiv., 6, 4, 12. Ed. 

s Professor Gongh has, ' a pare indifference of thought.' Pkilo9opkjf 
qftke Upanitkada, p. 153. Ed, 

* Bead, instead of ' by a olaater/ Ac, ' by enanoiatioiu.' Ed. 



f^ 
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Api. 20. There is no denying Me- 
nt; because of the diversity in the 
operations of Nature. 

a. Merit is not to be denied on the ground of its being 
no object of sense ; because it is inferred ; since, other- 
wise, ' the diversity in the operations of Nature ^ [accommo- 
dating one person, and inconveniencing another,] would 
be unaccounted for : such is the meaning. ^ 

b. He states further proof, also : * 

Aph, 21. It [the existence of Me 
Proof* of ikit, rit,] is established by Scripture, by 

tokens, &c. 

a. He shows to be a fallacy the argument of the oppo- 
nent, that Merit exists not, because of there being no 
sense-evidence of it : ' 

^ fsTiR: M*<HUM<M^Hmd^ II ^^ H 



fOTTif^ 'lr«l«*M«[|HMMT«l d<H*4Mlf<^- 

t«r^: II 

' impoT'TR'nnf II 
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ApA. 22. There is, here, no ne- 

Seme-evideitee not the '^ /• a^i. • j* a\ 

onijfkindofewUmce, cessity ; loF there IS room for other 

proofs. 

a. That is to say : there is no necessity that a thing of 
which there is no mundane sense-evidence must be non- 
existent ; because things are subject to other proofs. * 

b. He proves that there exists Demerit, as well as 
Merit : * 

Demerit as certain as Aph. 23. It is thuS, morCOVOr, in. 

both cases. 

a. That is to say : the proofs apply to Demerit, just as 
they do to Merit. * 

^'^in^riQrH^iRti* ^^: II ^8 II 

Aph. 24. If the existence [of MeritJ 
^ m proof of eadi Uib be as of course, [because, otherwise, 

something would be unaccounted for]^ 
the same is the case in respect of both. 

a. But then, merit is proved to exist by a natural conse- 
quence in this shape, viz., that, otherwise, an injunction 



'nflcf «*4i^MZ*mrM «i*^*tI r«m4)ii<^r- 

f^Rl^:il 

' \|^ cj^^ WV^ II 
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would be unaccounted for ; but there is none such in re- 
spect of demerit : so how can Scriptural or logical argu- 
ment be extended to demerit ? If any one says this, it is not 
BO ; since there is proof, in the shape of natural consequence, 
' it is alike, in respect of both/ i e., of both merit and 
demerit ; because^ oiherwise, a prohibitory injunction, such 
as, 'He should not approach another's wife/ would be 
unaccounted for. Such is the meaning. ^ 

6. He repels the doubt, that, if Merit, &c., be ac- 
knowledged [to exist], then, in consequence of souls' 
having properties, &c., they must be liable to modifi- 
cation, &c. : ' 

ApA. 25. It is of the internal organ' 

^k^'^*^'"''^*^ ^ [po^ of ^oui,] that Merit, &c., are the 

properties. 



> The 'great internal organ' {mahat)^ called also huddhi, is hero 
leferred to. See Book I., Aph. 64, a. Anirnddha's comment rona : 




1 - . ■ •■••** 
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a. In the expression ' &c/ are included all those that 
are stated, in the VaUeahika Institute, as peculiar qualities 
of soul.* * 

b. [To the objection, that the existence of an internal 
organ, as well as of the Qualities from which such might 
arise, is debarred by Scripture, he replies] : 

ApA. 26. And of the Qualities, £c., 
Tk§ Qutditifi §Mid, there is not absolute debarment, 

tkoujfk not M touL 

0. The Qualities, viz.. Purity, &o., and their properties, 
viz., happiness, &c., and their products, also, viz.. Mind, &c., 
are not denied essentially, but are denied only adjuno- 
tively in respect of soul ; just as we deny that heat [in red- 
hot iron,] belongs to the iron. * 

b. In regard to the doubt, ' Why, again, do we not deny 



Ttv: I ^d. 

' Vide supra, p. 71, Aph. 61, b, Ed, 

drfcl^ r MimPtl »4^<l<l Hi HMdl 'Tfe 

^cnnnT II 



332 THE 8ANKUYA APHORISMS. 

them an essence, as we do to what is meant by the words 
skep, toishf &c ?* he says : ^ 

The above tftesis or- Aph. 27. By a Conjunction of the fivB 
^^^' members [of an argumentative state- 

ment] we discern [that] Happiness [exists]. 

a. Here, in order to get a particular subject of his 
assertion, he takes happiness alone, one portion of the 
matter in dispute, as a representative of the entire matter. 
But the better reading is, ' we discern [that] Happiness, 
&c., [exist]/ The five members of an argumentative 
statement are the Proposition, Reason, Example, Syn- 
thesis [of the two premises], and Conclusion ; and, by the 
^ conjunction,' i. e., the combination, of these, all things, 
viz.. Happiness, &c., are proved to exist. Such is the 
meaning. ^ 



> One of mj MSS. of Aniruddha has -^innTfT • ^<^' 

^ NSgesa has ^^l idtll ^1fT«f ^^^ lection which, according 
to Vijn&na, is to be preferred. £d. 



■^ — I'. 
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b. And the employment [of the argument] is this : 

(1) Pleasure is real ; 

(2) Because it produces motion in something. 

(3) Whatever produces motion in anything is 

real, as are sentient beings ; 

(4) And pleasure produces motion in things, in 

the way of horripilation, &c. : 

(5) Therefore, it is real. * 

c. But then the CMrvdia, next, doubts whether there be 
any evidence other than sense-evidence; since [he contends,] 
there is no truth in the assertion [of an inductive conclu- 
sion], that such and such is pervaded by such and 
such, &c.* * 



f^Hsfl^^' II 

Mvi<*ir<<5jMl^r*'»l«lilft ^ gi^ I cT^JFTTO- 
f^ll 

^ For the Oh&rv&kas' rejection of the aDthoritj of inference, see 
pp. 5, et seq., of the translation of the Sarva'darsanO'San^raha hj 
Professors Co well and Qough. £!d. 
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The validity of infer' Aph. 28. Not from once apprehend* 
enceqftetiwned. ^^ j^ ^ Connexion established. 

a. That is to say : from once apprehending concomitance 
[of a supposed token and the thing betokeoed], a 'con* 
nexion/ i. e., a pervadedness [or invariable attendedness 
of the token by the betokened^] is not established ; and 
frequency [of the same apprehension] follows^ [the rule of 
the single apprehension ; just as a thousand times nothing 
amount to nothing]. Therefore [argues the scepticj 
since the apprehending of an invariable attendedness 
is impossible, nothing can be established by Inference^ 
[This] he clears up : * 

a ^a II 

Aph. 29. Pervadedness is a constant 
Thia point cleared 1^. consociation of characters, in the case 

of both, or of one of thenu 

a. ' Consociation of characters \ i. e., consociation in the 
fuct of being characters [or properties of something] ; in 
short, concomitancy. And so we mean, that that concomi- 
tancy is ' pervadedness,' [furnishing solid ground for infer- 



1 As suggestive of the correction here required, see Professor 
Cowell's Aphorisms of ^dvt4^lyay <&c., p. 8, text and foot-note. Ed, 

H5TC^ ^M*|J|d*i^ I ^rSt *MirH*4fW»T5n- 

^^>n^^ 4fa W<^ ^ : I ^rmvt a 

S Kigesa baa. instead of f^Il^fO, f^4|^ . Ed. 
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ence], which is inyariably non-errant, whether in thecaae 
of * both,' the predicate and the reason, or in the case of ' one 
of them/ thereaeon only. 'Of both' is mentioned with 
reference to the case of 'equal pervadedness ': [e. g., every 
equilateral triangle is equiangular, and, conversely, every 
equiangular triangle is equilateral]. And the invariableness 
may be apprehended through an appropriate confutation 
[or reductio ad absurdum of the denial of it] ; so that there 
is no impossibility in apprehending ' pervadedness/ [and 
of inferring on the strength of it]. Such is the import.^ 

b. He declares that Pervadedness is not an additional 
principle, consisting, e. g., of some such power as is to be 
mentioned^ [in § 31] : 

Aph. 30. It [Pervadedness,] is not 

Perradednest not am j. " xv.« u / Jt oi\ T jj« 

oddiiioiuMiyfineipU. [as somc thmk (sco § ol)J au addi- 

tional principle [over and above the 



twenty-five (Book I., § 61)' 
entities [praeter rationem' 



; for it is unsuitable to postulate 



frnr^ ^twH I ni«M*i«4iiH*^?rtd^u! XTTO 



r 



\ 
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a, 'Pervadedness ' is not an entity other than a fixed con- 
sociation of characters ; because it is unsuitable to suppose, 
further, some entity as the residence of what constitutes 
' pervadedness/ But tee consider that what constitutes 
* pervadedness ' belongs to extant things simply. Such is 
the meaning.^ 

b. He states the opinion of others : * 

f*<K<Ni4 T: II 9^ II 




A heterodoT opinion ^P^' 31. [But Certain] tcachers say 
Ttgardiny 'Pervaded- that it [Pervadeduess,] 18 [another prin- 
ciple, in addition to the twenty-five,] 
resulting from the power of the thing itself. 

a. But other teachers assert that ' Pervadedness ' is, 
positively, a separate principle, in the shape of a species of 
power, generated by the native power of the * pervaded/ 
But [they continue,] ' Pervadedness ' is not simply a power 
of the [pervaded] thing itself; else it would exist wherever 
the thing is, [which ' pervadedness * does not do]. For 
smoke, when it has gone to another place [than the point 
of its origination], is not attended by fire ; and, by going 
into another place, that power is put an end to. Therefore 
[contend these teachers,] there is no over-extension in the 



'^l^fRTf II 



t . 
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above-stated definition ; for, according to our doctrine^ the 
smoke [which betokens fire] is to be specialized as that which 
is at the time of origination. Such is the import. ^ 

^nwrfk^n ^ n^fw: II ?^ II 

Aph. 32. Panchasikha* says that it 
Jtfcia*"*^" " ['Pervadedness/] is the possession of 

the power of the sustained. 

a. That is to say : Panchasikha holds that pervadifigness 
is the power which consists in being the amtauiery and that 
^ Pervadedness ' ' is the having the power which consists in 
being the sustained ; for Intellect^ and the rest, are treated 
as being pervaded [or invariably attended,] by Nature, &c.;* 



2 The translator's 'tbe Panchaiikha' I bare everywhere cor- 
rected. £d. 

3 This is to render vydpyattoa, on whieh vide supra, p. :J2(J, 
note 3. JSd. 
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[and this means that each product^ in succession^ is sus-' 
tained by what precedes it in the series]. 

b. But then, why is a * power of the sustained ' postulated f 
Let ' Pervadedness ' be simply an essential power of the 
thing pervaded. To this he [Panchasikha,] replies : ^ 

Aph. 33. The relation is not an es- 
an Section. ' ^ scutial powcr ; for we should have [in 

that casej a tautology. 

a. But *the relation/ viz., * Pervadedness/ is not an 
essential power ; for we should [thus] have a tautology ; 
because, just as there is no difference between * water-jar ' 
and 'jar for water,^ so, also, there is none in the case of 
' Intellect ' and ^ what is Pervaded ' [by Nature, of which 
Intellect consists]. Such is the meaning.' 



% ^»^f^ Tsr^: II 

^rer^: i?<<^MV!r^7l^ *M ir«<« I (RT^ II 

2 Aniniddha and Yed&nti Mahadeva read ^^V|;^| |^|r|— 



TH^^wnq: II 
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b. He himself explains the ' Tautology :* ^ 

f^nNrSTR^^sura^: II ?8 II 

^ . Aph, 34. Because we should find the 

J he reason teny, ... . r 

distinction unmeaning; [as Intellect does 
not differ from Nature at all, except as does the sustained 
from the sustainer]. 

a. This is almost explained by the preceding aphorism.* 

b. He [FanchasikhaJ mentions another objection :' 

M^<=l i r<M^ qq^ II 9M II 

Aph. 35. And because it [Pervadcd- 
A further reason. ncss,] would not be roconcilable in 

shoots, &;c. 

a. Because shoots, &c., are invariably attended [at their 
origination,] by trees. &c. But this cannot be called simply 
an essential power [in the shoot] ; because, since the essen- 
tial power [that which belongs to the shoot as being a shoot,] 
docs not depart, even in the case of an amputated shoot, we 
should, even then, find it attended [by the tree, which, how- 
ever, no longer accompanies it]. Such is the sense. But 
the power [(see § 32), which consists in having the 



' Tfi?T^ -^i^H^ f^J^oWh II 
' ^mLIM<*i l ^ II 

^ Aniruddba omits ^ . Ed, 
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character] of the ' sustained ' is destroyed at the time of 
amputation ; so that there is no ' Peryadedness ' then. Such 
is the import.^ 

b. But then what P Panchasikha says that ' Peryaded- 
ness ' is not a result of any essential power. Then^ since 
smoke is not sustained by fire [see § 32^ where he contends 
that 'sustainedness' is what really expresses pervasion], 
it would turn out that it [viz., smoke,] is not [as token of 
something that is betokened^] accompanied by fire. To this 
he says : * 

TRT II 9^ II 

Aph. 36. Were it [thus] settled that 
proZ'too much" "*" i* ^ ^ power of the ' sustained,' then, by 

the like argument, its dependence on 
an essential power, [as pretended by the heterodox teachers 



* M^«=lir<M ^^lf<«m»^dlfi!H I IHM'M- 
^crrqf^fTf^T I cl^Tf II 
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referred to in § 31, might be proved, also; and thus 
the argument proves nothing, since it proves too 
much]. 

a. That is to say : * were it settled ' that * a power of the 
sustained ' constitutes the fact of * Pervadedness,' it would 
be really settled * by the like argument,' i.e., by parity of 
reasoning, that the fact of ' Pervadedness ' results from 
essential power, also, [§ 31, a!\} 

b. It was with a view to substantiate what was stated 
[in § 27], viz., that the Qualities, and the rest, are esta- 
blished [as realities,] by the employment of the five- 
membered [form of argumentative exposition], that he has 
repelled, by an exposition of ' Pervadedness,' the objection 
to Inference as evidence, [or as a means of attaining right 
notions].* 

c. Now, in order to establish the fact that tcords, of 
which the five-membered [exposition] consists, are genera- 
tors of knowledge, the objection of others to a tcord's being 
a means of right knowledge,*^ in the shape of [the objection 




' M»jniiJ i ii^ji i ^imr<r^r^r<(d ^t^ct^- 

3 ' Being a means of right knowledge ' here renders prdmdnya, 
represented, just before, by * as evidence.' Ed. 
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of] its being inadequate, is disposed of, by means of an 
exposition of the powers, &c., of words : ^ 

Sound and m^. ^i?A. 37. The Connexion between 

word and meaning is the relation of 
expressed and expresser. 

a. To the ' meaning ' belongs the power termed expres- 
sibleaess ; to the ' word/ the power termed expression : sim- 
ply this is their ' connexion ; ' their interrelation, as it were.' 



^ <4l^c|Hch^*«|f^: iflthe reading of Aniraddha. Ed. 

' Instead of ' simply/ <&c., read, ' this itself is their connexion, 
such [a connexion] as [is seen] in anatheticitj.' 

The ' connexion ' in question is the swarupa-sambandka, for which 
see Professor Cowell's translation of the Kttsumdnjali, p. 13, note f • 

A better reading than the one which Dr. Ballantjne accepted from 
me is, certainly, that which omits the clause rendered, ' to the word, 
the power termed expression.' According to Niges'a, ' the expressi- 
blencss inherent in the meaning is the connexion [intended]' : 

Anuyogin and anuyogitdt as Professor Cowell informs me, are the 
opposites of pratiyogin and pratiyogitd, which latter I would repre- 
sent, provisionally, by * antithetic ' and ' antitheticity.' 

Pratiyogin, a very much commoner technicality than anuyogin, 
occurs in the comment on Aph. 95 of this Book. It must suffice, 
here, to add, that, as I learn from Professor Cowell, the anuyogin^ 



^ 
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From one's knowing this [connexion between a given 
word and meaning], the meaning is suggested [or raised 
in the mindj by the word. Such is the import.^ 

b. He mentions what things cause one to apprehend the 
powers * [in question] : 

ApA. 38. The connexion [betweeii a 

Sense of word$ how j j*^ n-jx '-iv 

learned, word and its scnsej IS determmed by 

three [means]. 

a. That is to say: the connexion [just] mentioned [in 
§ 37J is apprehended by means of these three, viz., 
information from one competent [to tell us the meaning], 
the usage of the old man [whose orders to his sons we hear, 
and then observe what actions ensue^ in conseqaence (see 
the SdhUt/a-darpana, § 11)]> and application to the same 
thing which has a familiar name/ [whence we gather the 
sense of the less familiar synonym]. 



or 'anathetic/ of gha^dbhdva, ' non-existeDce of a jar/ is gha^d* 
hhdva itself, and the pratiyogin, or ' antithetic/ of gkafdbhdva is 
ghafa, *jar/ £d» 

d»5!Hi^%Hi«fmR«rdR^'»l: II 
' vjr^iii^chin^i^ 11 

> Aniruddba has t<*l*Mlt1'C* • -^<^ 
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^ ^ OWH ^WRT ^:aNT?T II 9^ II 

Aph. 39. There is no restriction to 
dicouwni, "'^ "* '^' what is to be done ; because we see it 

both ways. 

a. That is to say : and there is no necessity that this 
apprehension of the powers [§ 37,] should occur only 
in the case of 'something [directed] to be done '/ because^ in 
[the secular life and dealings of] the world, we see the usage 
of the old man, &c.^ [§ 38 J in regard to what is not to 
be done [being something already extant]^ also^ as well as 
in regard to what is to be done.^ 

^^ *^<jn^i^^ ^^r^nrflf^;' a 8o ii 

Aph. 40. He who is accomplished in 
Scriptural and secu- the sccular [connexiou of words with 

tar $en$es of words uie , *- 

Mame. meanings] can understand the sense 

of the Veda. 

a. Here he entertains a doubt :^ 



^?$Hlf<i^^: II 

* Anirudtlha reads ^e||^^^^ . £d. 

^ Vijndna is singular as regards the lection -V|fl| Ifl*. 
instead of •TTnttT* • ^^• 



> 
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i^m' II 8«^ II 

A doubt Aph. 41. Not by the three [means 

mentioned in § 38, objects some one^ can 
the sense of the Yeda be gathered] ; because the Veda is 
superhuman, and what it means transcends the senses. 

a. Of these he first repels the assertion, that what is 
meant [by the Yeda] is something transcending the 
senses : ' 

T 'J^: i?4<^Md) ^nti^ ^(ViWId II 8^ II 

Tki$ cleared '^^^'* ^^* ^^* ^ ^^'^'> ^^^^ ^ meant 

by the Yeda is not something transcend- 
ing the senses] ; because sacrificings, &c.,are, in themselves, 
what constitutes merits preeminently. 

a. What is asserted [in § 41 J is not the case; since 
sacrificings, gifts, &c., in the shape, e.g., of the re- 
linquishment of some thing for the sake of the gods, 
are really, in themselves, ^what constitutes merit/ i.e., 
what is enjoined by the Yeda, 'preeminently,' i. e,, bo- 
cause of their having preeminent fruit. And sacrificings, 
&c., since they are in the shape of wishings, &c., [of ^ 
which we are perfectly conscious,] are not something 
transcending intuition. But * what constitutes merit * 
[which the objector supposes to transcend intuition,] does 
not belong to something mysterious that resides in sacri- 

^ Aniruddha exhibits the reading (f <^^^ | W| f|| V^M" 

• cRT cnr<4j|^riHI^ f^TTIidfcT II 
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ficings, &c.^ whence what is enjoined in the Yeda must be 
beyond intuition. Such is the meaning.' 

b. He repels also what was asserted [in § 41], viz., that, 
inasmuch as it [the Yeda^] is superhuman^ there can be no 
instruction by any competent person,^ [in regard to its 
import] : 

« 

Aph. 43. The natural force [of the 
J^^"-^'^^"^ terms in the Veda] is ascertained 

through the conyersancy [therewith of 
those who successively transmit the knowledge]. 

a. But then, still, how can there be apprehension of the 
sense of Yaidic terms, in the case of gods, fruits [of ac- 
tions], &c., which transcend sense P To this he replies :* 



Fnf%M:ii 

^ rH^Hiifcl 11 

' ^^ rl ' ^ l^l d1^<^^<^d l ^<^ l f<M ^ ^- 
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Aph. 44. This really takes place; 
vli^^aiS^hL^'^ ^ because they [viz., the words,] give 

rise to knowledge, in the case both 
of things adapted [to sense] and of things not [so] 
adapted. 

a. He defines the peculiarities which belong to words, 
just because this matter is connected with the question 
of the power of words to cause right knowledge: * ' 

^ OlHTi^ ^t^J^ ^ l ^rf^J :* II 8M II 

Jph. 45. The Vedas are not from 
de^^^ o/tt* Vedas gtemity ; for there is Scripture for their 

being a production. 

a. Then are the Vedas the work of [the Supreme] Man P 
To this he replies, * No ': * 

T «4J<sM^W| <tR^: Mi^m^ l Hl^ l c^ II 8^ II 



^ Aniraddha, according to one of my MSS., has ffffCT^* • 
JSd. 

VTt^ II 

• * Power to cause right knowledge ' is to render prdmdnya, Ed, 

« One of mj MSS., of Aniraddha originally had ^R^^I, 
Ed. ^ 



/ 



k 
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Aph, 46. They [the VedasJ are not 
JU Lard not ih, ^^^ ^^^^ ^^ |-^j^^ Supreme] Man ; be- 
cause there is no such thing as the 
[Supreme] Man, [whom you allude to as being, possibly,] 
their maker. 

a. Supply, 'because we deny that there is a LordJ^ 
[This is] simple.* 

b. Adverting to the anticipation that there may be 
some other author, he says '} 

Aph, 47. Since the liberated is un- 

Who are not auihort -j. j r^ xi. i v. "l • • j*/» 

o/the Vedas. suited [to the work, by his indif- 

ference], and the unliberated is so, 
[by his want of power, neither of these can be author 
of the Vedas] .* 

a. But then, in that case, since they are not the work of 
[the Supreme] Man, it follows that they are eternal. To 
this he replies :^ 



H | l|!<xt|j|H | f;; | <:Mr«*<g;<in'< H d II 8b II 



* Vide supra f p. 112, note 3. -E'rf. 

* l^<nf«fciMif<rd iN: I w\HH II 

^ See Book I., Apb. 93 and 94, at pp. 113, 114, supra. Ed, 



■-■ym 
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Aph, 48. As in the case of sprouts, 
&e., their eternity does not follow from 
their not being the work of [any Supreme] Man. 

a. [This is] plain.^ 

b. But then, since sprouts, &c., also, just like jars, &c., 
are productions, we must infer that they are the work of 
[the Supreme] Man. To this he replies '} 

Aph, 49. Were this the case with 

that vegetables were works], we should 
find a contradiction to experience, &c. 

a. It is seen, in the world, as an invariable fact,' that 
whatever is the work of Man is produced by a 6oiif/. This 
would be debarred, &c., were the case as you contend ; 
[for we see no embodied Supreme Man to whose handiwork 
the sprouts of the earth can be referred]. Such is the 
meaning.* 

b. But then, since they were uttered by the Primal 



' W^TT II 
^H*<HH ^ I cTTTf II 

3 * Invariable fact * is to translate vydptu Ed, 

^ I cT^HT ^TOlftS^ ^ ^nf^^rt: II 



r 
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Man, the Vedas, moreover, are, really, the work of [the 
Supreme] Man. To this he replies :* 

^nr II qo II 

Only tthat involuntary 4p^. 50. That [only] is Man's work, 
*'**'^''*- in respect of which, even be it 

something invisible, an effort of understanding takes 
place.* 

a. As in the case of what is visible, so, too, in the case 
of what is invisible, in respect of what thing there takes 
place ^an effort of understanding,' i.e., a consciousness 
that Thought preceded,^ that thing alone is spoken of as 
Man's work : such is the meaning. Thus it has been re- 

^^Kll^ II 

2 Read : ' Even where an invisible [originator] is in question, that 
[thing] in respect of which there arises the idea of [its] being made 
is [what is meant by] a production by a person.' 

Aniruddha, Ndgesa, and Yedanti Mahadeva agree in supplying 
kartari after adruhte, Ed, 

' Instead of Yijndna's expression, ' the idea of [its] being pre- 
ceded by consciousness/ Nagesa has: c||^ qcj^chrlf^clf^B! 

' the idea that [its] being made was preceded by consciousness,' i,e., 
the notion that it was produced aforethought. 

Yeddnti Mahddeya impliedly contrasts with a jar, as being a pro- 
duction of an intelligent and self-conscious maker, a sprout, which 
originates as a factor of a series of causes and effects alternating from 
the time when vegetation was first evolved. Also see the two 
aphorisms preceding the one commented on. JEd, 



^ 
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marked that a thing is not Man's work merely through its 
having been uttered by Man ; for no one speaks of the 
respiration during profound sleep as being Man's work, 
[or voluntary act]. But what need to speak of antece- 
dence of Understanding P The Yedas, just like an expi- 
ration^ proceed^ of themselves^ from the Self-existent, 
through the force of fate, wholly unpreceded by thought. 
Therefore, they are not [a Supreme] Man's work.^ * 






C\ 



2 Instead of ' a thing is not Man's work/ <&c., I have translated, 
in the Rational Refutation, &c., p. 65 : ' Not from the mere fact of 
[its] being uttered by a person [can one say there is] producedncss 
[of a thing] by [that] person ; since it is not the wont to speak of the 
respiration of deep sleep as the production of a person : but, by [reason 
of its] production consciously, [a thing is said to be produced by a 
person]. The Yedas, however, just like an expiration, and by virtue 
of desert [of souls], issue, spontaneously, from Brahm4, without ever 
being consciously produced [by him]. Hence they are not productions 
of a person.' 

Dr. Ballantyne was misled by the full stop mistakenly put, in my 

edition of the Sdnkhya-pravachana'hhdshjfa, before | c|| fT . Ed, 
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6. But then, in that case, since they are not preceded 
by a correct knowledge of the sense of the sentences,* the 
Vedas, moreover, like the speech of a parrot, can convey 
no right knowledge.* To this he replies *: 

Aph. 51. They are, spontaneously, 
J^JlJeda. tJmr own ^onveyers of right knowledge, from 

the patentness of their own power 
[to instruct rightly]. 

a. That is to say: the authoritativeness * of the very 
whole of the Yedas is established, not by such a thing as 
its being based on the enouncer's knowledge of the truth, 
but quite 'spontaneously;' because, as for the Yedas' 
* own,' i.e., natural, power of generating right knowledge, 
thereof we perceive the manifestation in the invocations* 
[which produce the result promised], and in the Medical 



^ Read, instead of ' since tbej are/ &c., ' since the tme sense of 
their sentences was not originated consciously.' Ed, 

2 The implied * power to convey right knowledge ' represents 
prdmdnya. J£d, 

* Vedanti Mahadeva has the reading |r|^ ^1^1*711^^^* 
and comments accordingly : |r|^Vji';p|^ ^KI-fH^m^- 

^ As in the aphorism, prdmdnjfa, which, soon after, is rendered 
by ' validity.' Ud. 

^ Mantra, a word of various meanings. JEd. 
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Scripture, [the following of which leads to cures], &c. 
And so there is the aphorism of the Nyaya [Book 11., 
S 68 ^] : * And [the fact of] its being a cause of right know- 
ledge, like the validity of invocations, and the Medical 
Scripture,' &c.* 

b. In regard to the proposition [laid down in §26, viz.]. 
^ And of the [existence of the] Qualities, &c., there is not 
absolute debarment/ there was duly alleged, and developed 
[under § 27], one argument, viz., by the establishing the 
existence of Happiness, &c. Now he states another 
argument in respect of that^ [same proposition] : 

CoanUiim is evidence ^P^' 52. There is no Coguition of 
of existence. what is uo entity, as a man's horn. 



^ Tlie correct reading of the aphorism is ^«^|^ ^C^^ 

2 A 



V 
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a. Be it, moreover, that the existence of pleasure, &c.> 
18 proved by the reasoning [under § 27] ; it is proved by 
mere consciousness, ako. Of pleasure, &c., were they 
absolutely nonentities^ even the consciousness could not be 
accounted for ; because there is no cognition of a man^s 
horn^ and the like. Such is the meaning.^ 

b. But then^ [interposes the Naiydyika^ if such be the 
case, let the Qualities, &c.^ be quite absolutely real; and 
then, in the expression ' not absolute debarment ' [in § 26], 
the word ' absolute * is [superfluous, and, hence,] unmean- 
ing. To this he replies '} 

T ^at ■^TM<'i5Hl.d II M? II 

Aph. 53. It is not of the real [that 
<ib»oiiu% real '^'^ there is here cognizance]; because 

exclusion is seen [of the Qualities]. 

a. It is not proper [to say], moreover, that the cogni- 
zance of the Qualities, &c., is that of the absolutely real ; 
because we see that they are excluded [and not admitted 



' ^nrnr <\\^f^^\^M^ ^<^if<fiif^j i - 

^: II 
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to exist,] at the time of destruction [of the mundane 
system], &c.^ 

b. But then, even on that showings let the world be 
different both from real and from unreal ; nevertheless^ the 
demurring to absolute debarment [in § 26^] is untenable. 
To this he replies '} 

^\M^^^^ d<Hiiid II MtJ II 

A Veddatio advanee Aph, 54. It is not of what Cannot be 
^J^^' [intelligibly] expressed [that there is 

cognizance] ; because there exists no such thing. 

a. And there takes place, moreover, no cognizance of 
such [a thing] as is not to be expressed as either existing 
or not existing ; * because there exists no such thing,' i.e., 
because nothing is known other than what exists or what 
does not exist : such is the meaning. The import is, be- 
cause it is proper to form suppositions only in accordance 
with what is seen.' 



' T^SRf'? ^<^*li fH«Bl*i^ 3RlRfT ?T- 
»l|U|<:Mti<I TO Hrd*^MI*^MMrfir<rd I cHTTf II 

ft^: I ^^TTOft^ <fc^dmi ^ftf^^n- 
f?fcT HT^: I 
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6. But then^ on that showing, do you really approve 
of [the Nydya notion of] ' cognizing otherwise,' [or our 
fancying that nature to belong to one, which belongs to 
another] P He replies, ' No' : * 

Hl^v< | 4j.t< i r (T:' y^l'flomuidld* II MM H 

Aph. 55. There is no such thing as 
A Nydya view rejeded. cognizing otherwise [or cognizing that 

as belonging to one, which belongs to another] ; because 
your own proposition is self-destructive. 

a. This, also, is not proper [to be said], viz., that one 
thing appears under the character of another thing [e.g., 
a rope, under the cliaracter of a serpent, for which it may 
be mistaken, in the dusk] ; * because your own proposition 
is self-destructive.'^ Of another nature [e.g., snakehood^^ 
in a diflFerent thing [e.g., a rope], equivalence to a man's 
horn, is [what is virtually] expressed by the word * other- 
wise ' [than the truth ; both a man's horn, and the pre- 
sence of snakehood in a rope mistaken for a snake, being, 
alike, otherwise than real] ; and [yet] its cognition [thus] 
othentise is asserted, [as if that could be cognized which is 
equivalent to what can not be cognized] : hence your own 



' ?T^ f^H '^ I ^MII ^ l Pcli^ ^il I ^cmf II 

^ Dr. Goldatucker, in his Sanskrit Dictionary, erroneously speaks 
of anyathd-khydti as if it were a technicality of the Sdnkhja 
philosophy, and quotes, by way of proof, the aphorism to which this 
note is appended. Ed. 

^ In one of my MSS. of Aniruddha was, originally, -d 1 11 1 ff 

_ \' 

instead of -^ajT^TRTTcT • -E7rf. 

* See Book III., Aphorism 66, at p. 267, supra, Ed, 
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proposition is self-destructive. For even those who con« 
tend for 'cognizing otherwise' [as one mode of cognition J 
declare that the cognition of what does not exist is impos- 
sible. Such is the meaning.^ ' 

b. Expounding what he had said above^ [in § 26,] ' not 
absolute debarment/ he sums up his doctrine :^ 

^W=I§inffT^VT^nVT<T II M^ II 

Aph. 66. They [the Qualities,] are 
ummtny up. cognizcd rightly or wrongly, through 

their being denied and not denied [appropriately or other- 
wise]. 

a. All the Qualities, &c.» 'are cognized rightly and 



2 The text followed, in this paragraph is* throughout, verj 
inferior ; and the rendering of it also calls for some alteration. Espe* 

ciallji as to the original, ^v>C|iif f ^ copies an error of the press, 

jny correction of which to ^U| ^ was not heeded. See, for the 
purer text, pp. 23, 24, of the Appendix to my edition of the Sdnkkya- 
pravachana-bhdshjfa, Ed, 
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wrongly/ How P * Through their being denied and not 
denied/ There is non-denial, as far as regards their exist- 
ing at all ; because all things [and things are made up 
of the Qualities^ are eternal. But there is denial, relatively^ 
in Soul, of all things ; just as is the case with the ima- 
ginary silver, for example, in a pearl-oyster, &c., or with 
the redness, &c., in crystal, &c.,* [which has no redness, 
without its following that redness, altogether and every- 
where, is non-existent]. 

h. This investigation is concluded. Now the considera- 
tion of Words, it having presented itself in this connexion, 
is taken in hand incidentally, at the end ;^ [the S^khya 
not allowing to Testimony a coordinate rank with Sense 
and Inference] : 

Aph, 57. A word does not consist of 
ipeechre^iL^ [what the Yogos call] the 'expreseer' 

(sphofa) ; by reason both of cognizance 
[which would disprove the existence of such imaginary 



s% iRT ^1*1 r$ ^f^iwi^ffi^: ¥*r<jciir- 



% 
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thing,] and of non -cognizance, [which would, in like 
manner, disprove it], 

a. It is held, by the followers of the Yoga^ that there 
exists, in distinction from the several letters, an indivisible 
[unit, the] word, such as ^jar,' &c., [which they call] the 
^ expression ;'^ just as there is a jar, or the like, possessing 
parts, which is something else than the parts, viz., the shell- 
shaped neck, &c. ; and that particular sound, termed a word, 
is called the ' expresser,' because of its making apparent 
the meaning : such a word [we Sankhyas assert, in oppo- 
sition to the Yogas^ is without evidence [of its existence] . 
Why ? ' By reason both of cognizance and of non-cogni- 
zance,' [as thus] : Pray, is that word [which you choose 
to call the * expression,'] cognized, or not ? On the 
former alternative, what need of that idle thing, [the sup- 
posed * expression ' ? For,] by what collection of letters, 
distinguished by a particular succession, this ['expression'] 
is manifested, let that be what acquaints us with the 
meaning. But, on the latter alternative, [viz., that it is 
not cognized], the power of acquainting us with a mean- 
ing does not belong to an ' expression ' which is not cog- 
nized. Therefore, the hypothesis of an 'expresser' is 
useless. Such is the meaning.' 



^ For sphofa, 'eternal word/ which the translator renders hy 
' expreFser/ and also by ' expression,' see Professor Cowell's edition of 
Colebi*ooke*8 Essat/s, vol. i., p. 331, foot-notes 2 and 3; and the 
translation of the Sarva-dariana-^angraha by Professors Cowell and 
Gough, pp. 209, et seq. 

It is likewise observable that, in what precedes and follows, sabda 
is variously rendered, besides that dahd<i and pada are not dis- 
criminated. Ed. 
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If. The eternity of the Vedas was contradicted ' before, 
[under § 45]. Now he contradicts also the eternity of 
letters :* 

T '^^rfH^5F3r ^rTTII(ft^: II Mb II 

m eternity of utieri 4/'*- 58. Sound is not eternal; be- 
denied. causo WO pcrccive it to be made* 

a. It is not proper [to say^ as the Mim&nsakas say]^ that 
letters are eternal, on the strength of our recognizing, e.g., 
that ' This is that same G ' ; for they are proved to be 
non-eternal, by the cognition, e.g., that '[the sound of] Q 
has been produced' : such is the meaning. And the recog- 



^ Pratishiddha, * demurred to.' £d, 
3 K&gesabas "c(^f^^pj. Hd. 
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nifion has reference to the homogeneomness with that [one 
which had been previously heard] ; for, otherwise, it would 
turn out that a^ar, or the like, is eternal, inasmuch as it is 
recognized} 

b. He ponders a doubt '} 

Aph, 69, [Suppose that] there is [in 
the case of sounds,] the manifestation 
of somethinf^ whose existence was previously settled; as 
[the manifestation] of a [preexistent] jar by a lamp. 

a. But then [some one may say], of Sound, whose exis- 
tence was ' previously settled,' the manifestation, through 
noise^ &c., tJiat alone is the object in the cognition of its 
production^ [which you speak of in § 58]. An example of 
manifestation [of a thing previously existing] is^ ' as of a 
jar by a lamp/* 



^dm^r<f?TH 

'iiwr ^€^ ^ft^^ y^^Pd II 




\ 
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b. He repels this :^ 

Aph. 60. If the dogma of products' 
■^ being real [is accepted by you], then 
this IS a proving of the already proved. 

a. If you say that 'manifestation ' means the taking of 
a present condition by means of rejecting an unarrived 
[or future,] condition, then this is our dogma of the reality 
of products [Book I., § 115] ; and such an eternity belongs 
to all products, [not specially to Sound] ; so that you are 
proving the already proved [or conceded] : such is the 
meaning. And, if 'manifestation' is asserted to be just in 
the shape of the cognition of what is presently real, then 
we should find [on your theory,] that jars, &c., also, are 
eternal ; because it would be proper [on that theory,] that 
the object in the perception of production, by the operation 
of the causes [the potter, &c.], should be that of knotpiedge 
only, as in the case of words, &c., and also in the case of 
jars, &c. ; [for the jar is shotim by the lamp, not made by 
it]. Such is the import.* * 



ah^ 



* Vide supra^ p. 142, c, Ed, 



' ns* 
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b. An objection to the non-duality of Soul, not pre- 
viously mentioned, is to be adduced ; therefore the refuta- 
tion of the non-duality of Soul is recommenced/ [having 
been already handled under Book I., § 149] : 

'^TT^dHI^Ht f^l^nW^Ufft^: II %'\ II 

Nm^^u, or Soul ApA.61. Non-duality of Soul is not; 
denied on ffroiaid$ of for its distinctions are cognized through 

Signs, 
a. That is to say : because it is proved to be really dif- 
ferent [in different persons], by the sign that one quits 
Nature [or escapes from the mundane condition], while 
another not does quit it, &c.' 

h. But, he tells us, there is even sense-evidence destruc- 
tive of the non-distinction of Soul from things [that are] 
non-Soul, asserted in the Scriptural texts, 'AH this is Soul 
only,* * ' All this is Brahma only :' ^ • 

'TT^TT^^nftr H^Hijmum^ ii %^ ii 

IN >d ^ 

' Nagesa, aa aldo some copies of Vijn&na's work, has ^T?^** 
TTT^pTTt ' °o»-cluality of Souls.' Ei. 

9r^: II 

* Chhdndogya Upanithad, vii., zzv., 2. Ed, 

S^l ^fH<1d ^ TRq^^rf^ ^TV^FTOftwnf Ii 

For a very similar passage, vide supra, p. 2-13, near the foot. JEd, 



^ 
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Non^uaiit^ denied ^^P^'^ 62. Moreover, there is not 
on grounds 0/ Seme. [non- distinction of Soul] from non- 
Soul ; because this is disproved by sense-evidence. 

a. That is to say : moreover^ there is not a non-distinc- 
tion between the non-Soul, i.e., the aggregate of the ex- 
perienceable, and Soul ; because this is excluded also by 
sense-evidence, [as well as by signs, (§ 61)] ; because, 
if Soul were not other than the whole perceptible, it 
would also not be different from a jar and a web; 
since the jar, e.g., would not be other than the 
web, which [by hypothesis,] is not other than the 
Sold: and this is excluded by sense-evidence, which 
constrains us to apprehend a distinction ^ [between a jar 
and a web] • 

6. In order to clear the minds of learners, he illustrates 
this point, though already established :^ 

Aph. 63. Not between the two [Soul 

The reasons combined. , o i • xi. j -ir i 

and non-ooul, is there non-dmerencej ; 
for that same [couple of reasons]. 

a. 'Between the two,' Le., between Soul and non-Soul, the 
two together^ also, there is not an absolute non-diiSerence ; 






r-J* 
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for the couple of reasons [given in § 61 and § 62] : such 
is the meaning.^ 

h. But then^ in that case^ what is the drift of such 
Scriptural texts as^ ' [A^ this is Soul only P ' To this he 
replies '? 

^BP^IXRR^ WTt cfT II 18 II 

Scri^ureaccommndate, ^P''\ ^4. There it is for the Sake of 

ittei/iohunian/raUijfof Something clsc, in rcspoct of the un- 

UHderttanding. ^. . . . 

discriminating. 

a. That is to say : ' in respect of the undiscriminating^' 
with reference to undiscriminating persons, in the case of 
non-diflference [between Soul and non-Soul, apparently 
asserted in Scripture], it is ' there for the sake of some- 
thing else;^ ie., the observation' is [designed to be] 
provocative of worship. For, in the secular world, through 
want of discrimination, body and the embodied, the ex- 
perienced and the expcriencer, are regarded as indifferent;* 



3 To render anuvdda, which, as defined by Professor Cowell, 
signifies ' the reiteration or reinculcation of an injunction, it may be 
with further details, but without dwelling on the purpose of the 
injunction itself.' AphorUms of Snmfilya, &c., p. 76, foot-note. 
At pp. 2'1 and 25, he translates anuvdda by ' confirmatory repetition' 
and * illustrative repetition.' EJ. 
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[and Scripture humours the worldling's delusion, with a 
view to eventually getting him out of it]. 

b. He declares, that^ according to the asserters of Non- 
duality [of Soul]^ there can be no material cause of the 
world, either :^ 

The Vfd<uua system ^P*- 66. Neither Soul, uor Igno. 
supplies no mauriai for ranco, nor both, cau be the material 

cause of the world ; because of the 
solitariness of [Soul]. 

a. The soul alone, or Ignorance lodged in the soul, or 
both together, like a pair of jar-halves [conjoined in the 
formation of a jar], cannot be the material of the world ; 
* because of the solitariness ' of Soul. For things under- 
go alteration only through that particular conjunction 



ffll^ll 

* Aecording to N&gesa's reading, ^I^H I^ICr|l ^dl» 

' Ignorance ' is qualified as * beginningless,' or 'eternal a parte ante,' 
Vedanti Mah&deva reads, as do some MSS. of Vijudna, rl|r|i^ | 



> 
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which is called ' aflsociation ;' hence the [ever] solitary 
Soul, without a second, since it is not associated, cannot 
serve as a material cause. Nor can it do so by means of 
[association with] Ignorance, either; because the conjunc- 
tion of Ignorance has been already excluded by the fact 
of solitariness. Moreover, that the two together should be 
the material is impossible, even as it is that either, seve- 
rally, should be the material ; simply ' because of the soli- 
tariness.' Such is the meaning. And, if you choose that 
Ignorance should subsist as a substance located in the soul, 
as the air in the heavens, then there is an abandonment 
of the non-duality of Soul,^ [for which you Yedantis con- 
tend]. 

b. He himself [in Book I., § 145,] decided that the soul 
consists of light, [or knowledge] . In regard to this, he 
repels the prim& facie view, founded on the text, 'Brahma 
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is reality^ knowledge^ and joy/ ^ that the essence of the 
soul is joi/f also:' 

Aph, 66. The two natures, joy and 
^n^^a«d*«oti^ knowledge, do not belong to Ofie; be- 
cause the two are different. 

a. A single subject has not the nature both of joy and 
of intelligence ; because, since pleasure is not experienced 
at the time of knowing pain, pleasure and knowledge are 
different : such is the meaning.' 

b. But then, in that case, what becomes of the Scripture^ 
that it [Soul,] consists of joy ? To this he replies :* 



^:^f^WTn!!: ii %9 ii 



^ The passage thus rendered looks as if it were taken, with the 
addition of its opening word, from the Brihaddranyaha UpanUhad, 

iii., 9, 28 ; or Satapatha'-hrdhmanay ziv., 6, 9, 34. Ed, 

^:<!l5!M«hl<yi ^'l^^ ^;^^*R%H^- 
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Aph. 67. Metaphorical [is the word 
piauud'atDo^. *^ j^y, in the sense] of the cessation of 

pain. 

a. That is to say : the word ' joy,' in the Scriptural ex- 
pression which means, really, the cessation of pain, is 
metaphoricaL This is stated in [the maxim], ' Pleasure is 
the departure of both pain and pleasure.' ^ 

b. He states the cause of this metaphorical employ- 
ment :' 

whsfOeierrnvHuuBed ^P^' 68. It is [as] a laudatwn of 
imatentenoi Uterai. emancipation, for the sake of the dull. 

a. That is to say : the Scripture, as an incitement to 
*the dull,' i.e., the ignorant, lauds, as if it were Joy ^ the 
emancipation, consisting in the cessation of pain, which 
[cessation] is the essence of the soul ;* ^ [for the soul is 
such joy as consists of the absence of pain]. 

b. In order to manifest immediately the origin, already 



^ For another translation, beginning with the introduction to 
Aphoriam 67, see the Bational B^taiion^ Sdo,, p. 34. Ed, 

2 B 
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declared,^ of the internal organ, he repels the prini& 
facie view, that the Mind is all-pervading '} 

Aph. 69. The Mind is not aU-per- 
jThe Mind not aUiper^ vading; bocause it is an instrument, 

and because it is, moreover, an organ. 

a. The Mind, meaning the totality of the internal instru- 
ments,* is not all-pervading ; for it is an instrument, as an 
axe, or the like, is. The word ' and ' [literally, * or,' in 
the Aphorism,] implies a distributive alternative, [not an 
optional one]. The meaning is this, that, [while the 
whole of the internal instruments are instrumentsi\ the par- 
ticular internal instrument, the third^ [the Mind, manaa^']. 



^ Dr. Ballantjne, under the misapprehension that ' the subtile 
body ' was pointed to, here added, in brackets, ' in B. III., §§ 14, 15, 
&c: Ed. 

3 Aniruddha and Yedanti Mah4deva seem to add the words 
^ l^M 1 1 C^^ ^^1 1 C^ ^ • ^® *he passage immediately fol- 
lowing the aphorism. Hd. 

* The term manas, the translator's 'Mind,' denotes not only 
one of the three internal organs, but, sometimes, as here, all three 
taken together. See the Motional Befutation, &c, pp. 45, 4G, text 
and fuot-notes. Ed, 

5 See Book II., Aph. 30, at p. 208, supra, Ed, 

^ The words here bracketed I have substituted for ' the subtile 
body, mentioned under B. III., § 12, a,' Ed. 



\ 
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is not all-pervading ; because it is, moreoyer, an organ} 
But knowledge, &C.9 pervading the body, are demonstrable 
as only of medium extent,' [neither infinite nor atomic]. 

b. Here, there being a doubt whether this be con- 
vincing, he propounds an appropriate confutation '? 

Aph. 70. [The Mind is not all-per- 
reofof u. vading] ; for it is movable ; since there 
is Scripture regarding the motion. 

a. That is to say ; since, inasmuch as there is Scripture 
regarding the going of the Soul [which, being all-perva- 
ding, cannot go"] into another world, it being settled that 
it is its adjunct, the internal organ, that is movable, [see 
Book I., § 51], it cannot be all-pervading.* 



1 See Book II., Aph. 26, at p. 206, supra, Ed. 

<iM i ^ i ^ i r<cid^ I ^rnr^ oqcifiyidnii<fc^ 1 

f<*<I^H4^MM^d ?fini 

' ^H'«flH4l^l<*p4V)|;|i<|HHc^<rtd4*4T5 II 
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d. In order to prove that it is a product^ he repels also 
the opinion that the Mind is without parts :^ 

Aph, 71. Like a jar, it [the Mind,] 
«« po^' £^ jjq|. without parts ; because it comes 

in contact therewith, [i.e., with several Senses, simul- 
taneously]. 

a. The word * therewith * refers to 'organ/ which occurs 
in a preceding aphorism, [§ 69]. The Mind is not with- 
out parts ; ' because it comes in contact,' simultaneously* 
with several sense-organs. But, ' like a jar/ it is of medium 
size, [neither infinite nor atomic], and consists of parts. 
Such is the meaning. And it is to be understood that the 
internal organ, when in the state of a causey [and not 
modified and expanded, e.g., into knowledge, which is its 
product,] is, indeed, atomic' 






. In both my DISS, of Aniruddha, is changed, by 

a later hand, to %|^| |c^(i > ^^ reading of Yed&nti Mahideva. 

Ed. ^ 
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b. He demurs to the eternity of Mind, Time, &c. :^ 

HfniM<^q ^<^rH4*<rHrq TT II «^ II 

^ . ^ , , Aph, 72. Everything except Nature 

Etemtht belongs to what, i ci i • ^ i 

and ooul is uneternal. 

a. [This is] plain. And the Mind,* the Ether, Ac., when 
in the state of cause, [not developed into product], are 
called Nature^ and not Intellect,^ &c., by reason of the 
absence of the special properties, viz*, judgment/ &c.^ 

b. But then, according to such Scriptural texts as, ' He 
should know Illusion to be Nature, and him in whom is 
Illusion to be the great Lord, and this whole world to be 
pervaded by portions of him,' ^ since Soul and Nature, 



s Intended to represent antaXkaraf^a, 'internal organ.' Vide 
supra, p. 370, note 4. JSd. 

' The very inferior, because ambi^oas, readinf?, in the original, 
mancu, I have changed to huddhi, and have displaced Dr. Ballantyne's 
corresponding ' Mind.' Ed, 

4 Vyavasdya. For its synonym, adhyavaidya, vide fupra^ 
p. 209, note 1. JSd. 

€|HIMK4!jl|J^IHI<!|id H 

^ Svsetdswatara Upaniskadt iv., 10. Professor Qough trans- 
lates, differently : ' Let the sage know that Prakpiti is May4, and 
that Maheswara is the M&yin, or arch-illosionist. All this shifting 
world is filled with portions of him.' A foot-note explains ' Mahes- 
wara ' as intending ' iMwara, Rudra, Hara, or Siva.' Philosophy cf 
the Upanishads, p. 224. Ed. 
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also, are made up of parts^ they must be uneteraal. To 
this he replies :^ 

2 This reading is peculiar ; many MSS. of Yijn&na, with which 
agree Aniruddba, Nagesa, and Vedanti Mabadeva, having Hi MlHI** 
Their elucidations of the aphorism here follow. Aniruddha : «f 

m»MWtS^nRTaRlf^nt T "ffm^y Then 
follows the quotation as in Yijndna. Yeddnti Mah^deva : ^T^HT* 

T ^T^SrSrWt fd^^Hll^^C^J I SomeMSS.ofVijnina 
have precisely the words of Nagesa, transcribed above, barring the quite 

immaterial substitution of V(^l(t M^i^t ^M^ <^t the beginning. 

Hli'lH* i*> without doubt, the correct reading. Yijn&na 

and Nagesa take it to denote ' Soul and Nature ; ' Aniruddha and 
Yeddnti Mah^eva, ' Nature ' only. Bhdgin means, literally, ' that 
which is made up of parts,' or * the Whole/ Hence, 'Whole' is to take 
the place of Dr. Ballantyne's ' Experiencer.' It occurs again in 
Aph. 81 of this Book, at p. 379, infra. Ed. 
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Aph. 73. No parts [from the pre- 
wwde upoffMruT senco of whlch in the discerptible^ one 

might infer destructibility,] are found 
in the Experiencer; for there is Scripture for its being 
without parts. 

a. Parts are not appropriate to ' the Experiencer^' i. e., 
to Soul, or to Nature ; for there is Scripture for their 
being without parts ; that is to say, because of such [texts] 
as, 'Without parts, motionless, quiescent, unobjectionable, 
passionless.' ^ * 

b. It has been stated [in Book I., § 1,] that Emancipa- 
tion is the cessation of pain. In order to corroborate this, 
he then repels the doctrines of others, in regard to Eman- 
cipation :' 



^Afnewo/Emaneipa. 4/^*- 74. Emancipation is not a 
iiom ditputetL manifestation of joy ; because there 



> Sioetdswatara Upanishad, vi., 19. Frofewor Oough renders 
as follows : ' Without parts, without action, and without change ; 
blameless and onsollied.' Philosophy qf the UpanUhadi, pp. 232, 
233. Ed. 

^ Vedanti Mahideva omits 44 1^ J, according to my sole MS. 
Most probably, however, there is, here, a mistake of the copyist. JStf • 





876 THE SANKHYA APHORISMS. 

are no properties [in Soul, as, e.g., in the shape of 

joy]. 

a. There belongs to Soul no property in the shape of joy, 
or in the shape of manifestation ; and the essence [of Soul] 
is quite eternal, and, therefore, not something to be pro- 
duced by means : therefore, Emancipation is not a mani- 
festation of joy : such is the meaning.^ 

Aph, 75. Nor, in like manner, is it 
Second view ditpided. [Emancipation,] the destruction of 

special qualities. 

a. Emancipation is, moreoYer, not the destruction of all 
special qualities, 'In like manner.' Because there are 
absolutely no properties [in Soul, (see § 74)]. Such is the 
meaning.' 

^ WSWhf'ffNi'IW II «lf H 

Aph. 76. Nor is it [Emancipation,] 
A third view disptiied. any particular going of that [Soul,] 

which is motionless. 

a. Moreover, emancipation is not a going to the world 






\ 
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of Brahm& ;^ because the Soul^ since it is motionless, does 
not go? 

. Aph, 77. Nor is it [Emancipation,] 

*^'**^' the destruction of the influence of [intel- 
lectual] forms, by reason of the faults of momentariness, &c. 

a. The meaning is, that also the doctrine of the Nihilist, 
that the Soul consists merely of momentary knowledge, 
that Bondage is the modifying thereof by objects, and 
that emancipation is the destruction of the influence 
thereof called Memory,' is inadmissible ; because, by reason 
of the faults of tnomentarinesa, &c., [such] emancipation is 
not the Soul's aim.* 

b. He censures another [conception of] emancipation 
of the Nihilist's i"^ 



1 See Book lY., Aph. 21, a., and Aph. 31, b., at pp. 301 and 310, 
iupra, Ed, 

^ Vdsand ; for which vide mpra, p. 29, note 2. Ed, 

M<sm«lHif<^^: II 



378 THE SANKHYA APHORISMS. 

V 

AMkvieufd' uted ^^^' ^®* ^^' ^ ^* [Emancipation J 

destruction of all ; for this has^ among 
other things, the fault of not being the Soul's aim. 

a. Likewise, the entire destruction of the Soul^ which, 
consists of knowledge^ is not emancipation ; because, 
among other things^ we do not see^ in the world, that the 
annihilation of the soul is the soul's aim: such is the 
meaning.' 

IT^ ^jmfk II s^ II 

A tixth view disputed. Aph, 79. So, too, the Void. 

a. The annihilation of the whole universe, consisting of 
cognition and the cognizable^ is, thus, also, not emancipa- 
tion ; because Soul's aim is not effected by Soul's annihila- 
tion : such is the meaning.' 

Sfi? II bo II 

.... , Aph. 80. And coni unctions termi* 

A mventk mew disputed, ''. . ^-i /. .^ r-n 

nate in separations ; therefore, it [Eman- 
cipation,] is not the acquisition of lands, &c.^ either. 



: 11 

' s!M3^l^<*inslvlHM>iH|sirtJ>'i|i*4l^- 
HI$HIM^M[«lr«(N ift^ ?WT^: II 
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a. From its perlshablenessy possessorship is not Emanci- 
pation.^ 

^ mPi41^]^ ^FT^ II ts II 

Aph, 81. Nor is it [Emancipation,] 
•ag vtewaupuua. qqj^j^jj^q^Iqj^ of a Part with the Whole.' 

a. Emancipation is not absorption of ' a Part/ i.e., 
the Soul, into ' the Whole/ i. e., that of which it is [on 
the view in question,] a part, viz., the Supreme Soul ; for 
the reason assigned [in § 80], viz., ' conjunctions terminate 
in separations/ and because we do not admit a Lord [Book I., 
§ 92], and because, thus^ self-dissolution is not Soul's aim : 
such is the meaning.' 




' Aniruddha writes as follows, in his elucidation of the eighty-first 

Aphorism: fT wsrot *TPTt 5fhfT3Tr ^^not 

Vl^wt I His introduction to the Aphorism runs : VTPTRT 

^r^^T#niHr^: ii 




) 
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^(rr^ li b^ II 

, . ,^ . ^. , J Aph, 82. Nor is it rEmancipationl. 

A ninth mew dttpuUd, '^ . • • i i r 

moreover, conjunction with the [power 
of] becoming as small as an atom, &c.; since, as is the 
case with other conjunctions, the destruction of this must 
necessarily take place. 

a. Moreover, conjunction with superhuman power, e.g., 
the assuming the size of an atom, is not Emancipation ; 
because, just as is the case with connexions with other 
superhuman powers, the destruction of this, also, follow89 
of necessity : such is the meaning.' 



iTtsfn <T^fT II t? II 




Aph. 83. Nor, lust as m that case, 

A tenth view ditpnted, . ."! tt^ • x» t 

IS it [EmancipationJ, moreover, con- 
junction with the rank of Indra, &c. 

a. Nor is the attainment of the superhuman power of 
Indra, &c.. Emancipation, — just as is the case with other 
superhuman powers [such as assuming atomic bulk] ; — ^by 
reason of perishableness : such is the meaning.' 



^ Both mj MSS. of Aniraddha exhibit the questionable reading 

rM»mrmr<^'^: II 
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b. He repels the objection of an opponent to what has 
been stated [in Book I.^ § 61], that the Organs are 
products of Self-consciousness :^ 

H »idH*rdrcinnr<^ni!mi^*ir<«fcK- 

^:' II t8 II 

^ . Aph. 84. The Orirans are not formed 

The organt whence. ■* ^ »t ^ 

of the Elements [as the Naiyayikas 
assert] ; because there is Scripture for their being derived 
from Self-consciousness. 

a. With advertence to the opinion that Power, &c., also, 
are principles, he repels the determination of categories 
[insisted upon by the various sects] of his opponents, and 
the notion that Emancipation comes through a know- 
ledge of these [categories] merely : ^ 



* Ved&nti Mahidevs has, inatead of ^ l^^l K.^^^, 

^ NdgeSa and Yed&nti Mah&deva add ^, as does Yigii&iia, ao« 
cording to the best MSS. Ed. 
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Aph. 85. The rule of six categories 

Fa^M^^^^^?!!** ^ °^^ [^^^ ^""^c* ^H; noJ- does 

Emancipation result from acquaintance 

therewith, [as the Vaiieshikas maintain]. 

M^^^lir<MQ<i|*4^ II t% II 

Aph, 86. So, too, is It in the case 
N^ya, ^ ^ of the sixteen [categories of the 

Nydyd\y &c. 

a. In order to establish, what has been already stated 
[in Book I., § 62], that the five Elements are j^nxftK^to, he 
rejects the eternity of the Earthy and other Atoms, which, 
is held by the Vaiieshikas and others *} 

TT^f^T^qm dr<t | iiHH^d : II bS II 

Aph. 87. [The five Elements being 
mntcripturai, firoducts, B3 declared in Book I., § 61], 

Atoms are not eternal, [as alleged 
in the Nj/Aj/a]; for there is Scripture for their being 
products. 

a. Although that text of Scripture is not seen by us, 
because it has disappeared, in the lapse of time, &o., yet 
it is to be inferred from the words of teachers, and from 
the tradition of Manu,* [Ch. I., v. 27]. 
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b. But then^ how can an Atonii which is without partSj 
be a product ? To this he replies :^ 

^ f^i^FR* «RT*^ II tb II 

Tk$ Scripture deeinve Aph. 88. Since it is a product, it is 

of tie question, j^^^ without partS. 

a. That is to say : since the fact, established by Scrip- 
ture, of their being products^ cannot be otherwise accounted 
for, the [so-called] Atoms of Earth, Sco., are not without 
parts.' 

6. He repels the objection of the NihiUst, that direct 
cognition of Nature^ or of Soul, is impossible; becausei 
[forsooth,] the cause of a thing's being directly cognizable 
is colour :* 



Hr^ i r<HI dll'ilNl^il^l'HHmi^m^R- 
W II 

V:Z^ I cRT? II 

> Aniruddha reads vf flMHMI^- Ed. 

<*MM I ^ I rh T^ dr4ir<fd HlRd^l^M fTO- 
^itrfcTII 
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Aph. 89. There is no necessity that 
A cava ditpoted of. direct cognition should have colour as 

its cause. 

a. It is no rule^ that to be directly cognizable should 
result from colour only, [or other object of sense], as the 
cause ; because direct cognition may result from Merit, 
&c., [viz., mystical practices, and so forth], also: such is 
the meaning.' 

6. Well, if that be the case^ pray is the dimension of an 
Atom a reality, or not ? With reference to this^ he decides 
the question of dimension,^ [as follows] : 



1 A marginal note in one of my MSS. of Animddha mentions 
^|^i|® as a variant Both my MSS. of N&gesa have, erroneously, 

-f^'^'^ncT . instead of -f«nR|«TTfT • ^d. 

2 Animddha and Yed4nti Mah4deva have M^^mPi^^! • 



V<^lf<gTirn ^l«iilt^K^Hmf<5:q^ : n 

> One of mj MSS of Aniruddhahas MlX'^UTy. Ed. 
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^ , Aph. 90. There are not four varieties 

DimeniUm of tokat t* -a* * •* ^-i ^ 

kinds. of dimension; because those can be 

accounted for by two. 

a. There are not four kinds of dimension^ yiz., small^ 
great^ long^ and short ; but there are only two sorts. 
* Because those can be accounted for by two :' that is to say^ 
the four yarieties can be accounted for by merely two, the 
atomic [or positively small J and the great. Such is the 
meaning. For the short and the long are merely subordi- 
nate kinds of the dimension called great ; else we should 
have, e. g., no end of dimensions, in the shape of the 
crooked, &c' 

b. He rebuts the Nihilist's denial of general' [as follows] : 

II ^s II 



Aph. 91. Though these [individuals] 
eognition!'^^*'^''*^^ ^ uuetemal, recognition, as being as- 

sociated with constancy, is of genus. 



iTO^if^tii 
' ^TmT% mf<g^f< ! | q fdMrfi rH<i< » Tffi Tii 

' N4geSa, aooording to one of my MSS. omits ^fif. Ed. 

2 c 
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a. Hence, lie says, it is not proper to deny [the exist- 
ence of] genus :^ 

^ <T^ M^IM(rif*4 l d II ^^ II 

And not to u denied. ^P^' ^2. Therefore it [genus,] is not 

to be denied. 

a. But then [it may be said], recognition is to be accounted 
for simply by a non-existence, in the shape of the exclusion 
of what is not the thing [recognized] : and let this be what 
is meant by the word * genus.' To this he replies :* 

Genut potitive, not Aph. 93. It [gcnus,] docs not con- 
^^'^*^' gist in exclusion of something else; 

because it is cognized as an entity. 

a. That is to say: genus does not consist in exclusion 
[of something else] ; because ' This is that same ' is the 
cognition of something positive ; for, otherwise, the only 
thing cognized would be, ' This is not a non-jar.'^ 



^rfhn S^ ^ ^i*4MV!««^i^is^ i <i^Tf ii 

' Oae of my MSS. of NageSa has, pretty obvioasly by mere error. 
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b. But still, recognition may be caused by /IkeNCstt. To 
this he replies :^ 

^ d^M< W^ H^^^rf\Ji^: II ^« II 

Likeneanotaditiinet Aj)h. 94. Likencss is not a Separate 
'*'^*^^ *^' principle ; for it is directly appre- 

hended, [as one manifestation of Community]. 

a. That is to say : likeness is nothing other than same- 
ness in many parts, &c. ; for it is directly apprehended as 
consisting in sameness ;^ [the likeness of a fair face to the 
moon^ e. g.^ consisting in the sameness of the pleasurable 
feeling, &c.^ occasioned by the sight of either]. 

6. The conjecture, * But then, let likeness be really an 
inherent power, and not [a modified aspect of ] Community,* 
he repels :* 

THii5*l*|(HoMr*«il ^ftjWM^Myl ^: II ^M II 



cT^Tf II 

' >Tqt s^ ^ ^ ifi;w H I '^i I <rd r<^ ^ m^- 
f^^: II 
drMmi'*ir*4^iaj^mm<fc<ircT ii 

* Aniruddba has f?nni^lf^* • Ed. 
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Nor a peculiar power, ^P*- 95. Nor is it [likenessj E ma- 

nif estation of [something's] own power ; 
because the apprehension of it is different. 

a. Moreover, likeness is not the manifestation of a 
particular natural power of a thing ; because the appre- 
hension of likeness is different from the apprehension 
of power. For the cognition of a power is not depen- 
dent on the cognition of another thing; the cognition 
of likeness, on the other hand^ is dependent on the cog- 
nition of a correlative/ as is the case with the cognition 
of a non-existence ; so that the two conceptions are hete- 
rogeneous. Such is the meaning.' 

6. But still, let the likeness among individual jars, &c., 
be merely that they have [all alike,] the name, e. g.» of 
jar. To this he replies :' 



1 Pratiyogin ; oo which vide supra, p. 342, note 3. £d. 

' ^ W^^ V|^ir<M^^r^*{i tRnf?^- 

i^'rt ^n^^^'m^ I <i^Tf ii 

« The reading of Nageia U rT ^f^T^ff^^: ^Hp^- 
Sflf. Ed. 
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,, , Aph. 96. Nor, moreover, is it flike- 

Nttr the relation be* i i.i_ • i x 

tweennamnandthingt. nesSjJ toe coDnexioii between name 

and named. 

a. Because even he who does not know the connexion 
between a name and the thing named may cognize a 
likeness,^ [e. g., between two jars]. 

6. Moreover:* 

How u cannot he »o. ^P^ 9^. That Connexion [viz., be- 

tween name and named,] is not eternal ; 
since both [the correlatives] are unetemal. 

a. Since both the name and the named are unetemal, 
the relation between them, also, is not eternal. How, 
then, can there be, through tJiat, the likeness of a 
departed thing in a thing present P Such is the meaning.' 

6, But then, though the correlatives be unetemal, let 
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the rektUni be eternal. What is to hinder this ? To this 
he replies } 

Aph. 98. The connexion is not so 
^^^^*'" ''W^**'» [not eternal], for this reason, viz., 

because this is debarred by the evidence 
which acquaints us with the thing ; [i. e., the supposition 
is inconsistent with the definition of the term]. 

a. Connexion is proved only where disjunction incidentally 
subsists; because, otherwise, there is no room for the 
supposition of connexion ; the case being accounted for, — 
as will be explained, — simply by the natural state of the 
matter. And this incidental disjunction is impossible^ if 
connexion be eternal. Therefore, connexion is not eternal ; 
for this is debarred by the very evidence that acquaints 
us with Connexion. Such is the meaning.^ 



2 Bend rt|^! , * not nnorifi^nated/ ».e., * Dot eternal,* qualifying 

' connexion.' * For this reason ' tenders ^f|t . The reading r|lClS> 
the manuscript authority for which is of the slightest, is treated as if 
no better than a typographical error, in the corrigenda to my edition 
of Viju&na's work. Ed, 

3 Aniruddha has, instead of -TTTT^j "UHl^iJ^ . In the 

margin of one of my MSS. of his commentary is the variant 

s 

* ^sn^if'^^^^^T'T w^ #5w: f^«rfh I 



^ 
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b. But, on this showing, there could be no such thing 
as the eternal [connexion called] Coinherence^ between 
those two eternals^ a Quality and the thing qualified ; 
[which Coinherence, or intimate relation, is one of the 
categories of the Nydya]. To this he replies :* 

The Cateoory of In- Aph. 99. There is no [such thing 
iimaUBeiatian rejected, ^^^-j Coinhereuce, [such as the Naiji- 

yikas insist upon] ; for there is no evidence [for it]. 

a. But then [it may be said]^ the evidence of it is^ the 
perception that something is qualified [or conjoined with 
a quality which inheres in it] , and the unaccountableness^ 
otherwise^ of the cognition of something as qualified. To 
this he replies :* 

<fc^H|r|«i|<fclVJIf^ I ^ ^ ^Klfrlrth) fwPTt 
i=n^^ 'TTOR fro: ^^W ^wrl: II 

^ Samavdya; of which the preferable roDdering, proposed by 
Frofessor Cowell, is ' interpenetratioo.' Ed, 

HlMMtid I (T'lTf II 

8 The reading of N&geea is fl^l^RsCl* ^^ fi^^^" "^^ • 

ffra imnp! I <niTi| ii 
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'^f II <^oo II 

^^ Aph. 100. Neither perception nor 

inference [is evidence for the existence 
of Coinherence] ; since^ as regards both alike^ the case is 
otherwise disposed of.' 

a. Since^ ' as regards both alike/ i. e.» the perception of 
qualifiedness^ and the inferring of it^ * the case is otherwise 
disposed of ;'* viz., simply by the natural state [of the thing 
and its qualities]^ neither of the two is evidence for [the 
imaginary category called] Coinherence : such is the 
meaning.^ 

d. It is a tenet, that, from the agitation of Nature the 
conjunction of Nature and Soul takes place^ and thence 
results creatioD. In regard to that^ there is this objection 
of the atheists, that * Nothing whatever possesses the 
action called agitation ; everything is momentary ; where 



1 One of my MSS. of Aniniddha simply omits ^ ; while the 
other has ^Hl|«||ll|ff|^: :Ed. 

» Ndgesa gives MK|IS|MHI^. ^d. 

^ Read, instead of 'the case is otherwise disposed of/ 'the 
establishment [which thej lead to] is otherwise/ £d. 

^ See the preceding note. £d. 

H<ijM^<4M«llRlW cT^ ¥H^\M URm- 
f«tM^: II 



^ 
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it ariBes, even there it perishes ; theref ore, no motion is 
proved to be inferrible from conjunction [of anything] with 
anbther place ;' [the fruit, for instance, which appears to 
reach the ground not being that fruit, any longer existent, 
which appeared to drop from the tree]. To this he 
replies :* 

Moticm ii nuUier of Aph. 101. Motion is not a matter 
P^'^^^'P^'^ of inference ; for he who stands very 

near has, indeed, direct cognition both of it and of 
what it belongs to. 

0. In Book Second the difierent opinions were merely 
mentioned, that the Body is formed of five elements, and 
so forth ; but no particular one was considered. In regard 
to this question, he denies the view of an opponent :^ 



Tr^ ^H ri^ I ^kwiRt "tor ^* ^sr^ t^- 
'di.^^^jTij^i f^ fti«i<flrd I cnni II 

* Some MSS. of V^n&na omit |^C|, m does Kigea'a. Ed. 

* N4geSa omito J^, ^d. 



# 
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TTc^ II <io^ II 

Ths Body i$ of earth ApK 102. The Bodj does not coiisist 
*"'•''• of five elements ; because many [hete- 

rogeneoos things] are unsuitable as the materiaL 

a. He will mention, that, whilst there is but one 
materitil, the material of every Body is earth :^ 

*i l Hr<ld^ II ^09 II 

Then ii a SmUiU at Aph. 103. It [the Body,] is not, 

well Of a Orou, Body, m xi. /^ i* xi. 

necessarily, the Grross one ; for there 
is, also, the vehicular [transmigrating or Subtile] one. 

a. Senses, [the organ of vision, for example,] distinct 
from the eye-balls, have been already mentioned. la 
order to substantiate this [point], he refutes the opinion, 
that the senses reveal what they do not reach to :* 

HIUIHM^I^I<4)HrHr<(4||4m4iUlu: ^1^- 

Mr II <)o8 11 

^f^iMifd ^^5% II 

' «Tt5i*i»«^srcffl*i*Dr«i^iinu mi^i^iHi i 

?T^5m^'n^r«4^4HUIH«IHM^I^i*»4 OtTPB- 

trfHii 



> 
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Connexion between ^ph. 104. The senses do not reveal 

tense and oftject. what they do not reach to ; because 

of their not reaching, or because [else J they might reach 
everything, 

a. The senses do not reveal things unconnected with 
them. ' Because of their not reaching.' For we do not 
see that lamps, or the like, reveal what they do not reach 
to ; and because, if they were to reveal what they do net 
reach to, we should find them revealing all things, viz., those 
intercepted, and the like. Such is the meaning. Therefore 
there is an organ, other than the eye-ball, for the sake of 
connexion with the distant sun, &c. Such is the import. 
And the instruments reveal the objects simply by deliver- 
ing the object to the soul, — for they are, themselves, 
unintelligent ; — as a mirror reveals the face. Or [in other 
words], their revealing an object is simply their taking 
up an image of the object.' 

b. He repels the conjecture : But then, in that case, 
the opinion [of the Naiy&yikas,] that the sight is luminous 



Mi^^MiH^l ^ iM4HM<fci^fard a 




> 



896 THB sInjoiya aphorisms. 

is quite right ; for we see Light alone glide rapidly to a 
distance^ in the form of rays :^ 

f^: II ^OM II 

The Sight not farmed -^M* 105. Not becauso Light glides 
ofiAgH, [and ^^Q gigl^lj does so, too,] is the 

Sight luminoos [or formed of Light] ; because the thing 
is accounted for by [the theory of J modifications, [to be 
now explained]. 

a. The Sight is not to be asserted to be luminous, on 
the ground that light is seen to glide. Why P Because, 
just as in the case of the vital air, where there is no 
luminosity, the gliding forth can be accounted for through 
a kind of modification. Such is the meaning. For, as 
the vital air, without having at all parted from the body, 
glides out ever so far from the end of the nose, under the 
modification called breathing, [and thus smells a distant 
flower], just so the Sight, though a non-luminous sub- 
stance, without, indeed, quitting [connexion with] the 
body, all in a moment will dart off [like the protruded 
feeler of a polyp,] to a distant object, such as the sun, by 
means of the species of change called modification.* 



T^'^ 



w 



TmtfcTII 

" ^iwtsxra^ ^TrftrffT fi^ S^ ^n^^il 
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b. But what is the proof that there is any such 
modification ? To this he replies :^ 

Aph. 106. By the sign of the dis- 
Proof of his iheory play of the attained object the 

i»^ vision, thai it oo- r • a i»j.i_n j»nj.« ri.'v 

eountu for the pheno- [existence of thcj modification [which 
*"*****• could alone account for that display J is 

proved. 

a. He shows [us] the nature of the modification^ to 
account for the going, though without parting from the 
Body :* 

cftfir II ^09 II 

Ofthetheor3^,/.rthsr. ^P^' 107. The * modification ' 18 

another principle than a fragment, or 



^fhiTOHi^ 5TTOTmiff : toft HHisiHiiiir- 
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a quality, [of the Sight, or other sense] ; because it is for 
the sake of connexion that it glides forth. 

a. The modification is not a fragment of the Sights or 
other sense^ [serving as] the cause of the revealing of 
objects, — a part disjoined like a spark, — or a quality^ 
like, e. g., Colour ; but the modification^ whilst a portion 
thereof, is something else than a fragment^ or a quality. 
For, if there were disruption, connexion of the sun, &c., 
with the Sight would not, through it, take place ; and, 
if it were a quality, the motion called ' gliding forth' 
would be unaccountable ; [for a quality cannot move by 
itself]. Such is the meaning.^ 

b. But, if, thus, the ' modifications ' are substances, how 
is [the term] ' modification ' applied to the qualities of 
intellect, in the shape of Desire, &c. P To this he re- 
plies :* 

T '^^qf^^med^mr II *^ob II 



f^ ^f?T flfTTT ^^: ^4lf<^«l«Mt T v^ 

' w^ ^tOhI ^^ ^B^ffl va^i f^^^f^- 
Tj^ ^f^rar^rfR: i ci^Tf ii 

' Aniruddha and Yed4nti Mah4deya have the reading H ^^ 
Sd. 
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c .^ j,M ^. , -4p*« 108. It [the term ^modifica- 

* Afodijieaitoiu may . yi . ^^ /» i 

be guaiiiiet, at well at tioD, J 18 not Confined to suDstances ; 
tuiutancet, because it is etymological, [not techni- 

cal, and applies, etymologically, to a quality^ as well]. 

a. Since it is also stated^ in Scripture, that the sense- 
organs are formed of the Elements, the doubt may occur, 
whether the Scriptural texts are, perhaps, to be applied 
distributively, according to the difference of particular 
worlds. In regard to this, he says :^ 

m mauriau of Oe . M' 109. Not though there be a 
orgatu everywhere the difference of locality, is there a dif* 
*"*"** ference in the material [of which 

the organs are formed] : the rule is as with the like 
of us. 

a. Not through ' difference of locality,' as the world of 
Brahma, and the like, is it, again, the fact, that the organs 
have any other material than self-consciousness; but the rule 
is, that those of all alike are formed of self-consciousness ; as 
is the case, e. g., with us who live in this terrestrial world. 
For we hear, in Scripture, of only one Subtile Body 



'TTf II 

s Some MSS. of Vun&na exhibit ^R^R^T^Tf^^ fH^QT^^ 



the lection of Nagewi. £d. 
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[made up of the organs], transmigrating generally 
through the different localities. Such is the meaning.^ 

b. But then^ in that case^ how is the Scripture relating 
to the materiality [of the organs] to be accounted for P 
To this he replies :' 

ApA. 110. The mention thereof [viz., 

A non-literal text ao- « x • i»x •/• 'i. i. i j x xi. 

etmnied/or. of materiality^ as if it belonged to the 

organs,] is because there is [intended 
to be made, thereby, a more emphatic] mention of the 
concomitant cause.^ 

a. There is designation as the material cause, in the 
case even where the cause is [but] concomitant, with a 



II 



3 Probably from mere oversight, my MS. of Yed&ati Biah&deTa't 

work omits 7T^® . J^d. 

* Nimitta, 'instrumental cause.' Nimitta-hdrana is rendered 
' occasional cause ' at p. 194, iwpra, Colebrooke's representatives art 
' chief or especial cause ' and ' efficient cause/ Md. 
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view to indicating its importance ; just as fire is [spoken 
of as arising] from fuel, [which fuel is a necessary con- 
comitant of, though not really the substance of, the fire]. 
Hence are they [the organs^] spoken of as being formed of 
the Elements. Such is the meaning. For, only in reliance 
on the support of Light, or other Element, do the Organs, 
viz., the Sight, &c., [formed] from the accompanying Self- 
consciousness, come to exist ; as fire, in reliance on the 
support of earthly fuel, results from the attendant Light,' 
[or Heat, which cannot manifest itself alone]. 

h. As the subject presents itself, he detennines the variety 
that belongs to Gross Body :* 

Aph. 111. The heat-born, egg-born, 
B^i^!^ ""^ ^'^" womb-bom, vegetable, thought-bom, 

and spell-born ; such is not an exhaus- 
tive division [of Gross Body, though a rough and customary 
one]. 

f^ d<H''ldl^^KI^Hiil<Or«i^ini! >T«rf% 

jI^rtHH II 

2 D 
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a. It was stated^ before^ that Body has only one Element 
as its material In this same connexion, he observes dis- 
criminatively, as follows '} 

^M^ II s<i^ II 

ThemaieriaUfBodi^. ^P^' 112. In all [Bodies] Earth is 

the material: in consideration [how- 
ever,] of some speciality, there is designation as this [or 
that other element than earth, as entering into the consti- 
tution of some given body], as in the preceding case 
[treated under § 110]. 

a. In all Bodies the material is Earth only. ' In conside- 
ration of some speciality ; * i.e., in consequence of intensity 
through excess, &c., in the case of Body, as before [in the 
case of the Organs], there is, however, designation as con- 
sisting of Elements, five, or four, &c., on the ground only 
of there being a support, as in the case of the materiality 
of the Organs. Such is the meaning.* 

b. But then, since the vital air is the principal thing in 



TWm I ^ i fil^ I r<fH <ir<> ^ I ^0^ MH-^d- 
T7f?JHird«*H*MM<^'«cr M^^r<r<^|ii|i )ft%- 
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the Body, let the vital air itself be the originant of the 
Body. To this he replies :^ 

fi^:' II <^<I9 II 

Aph. 113. The vital air is not [on 
Jfl^J/OetJy"! **" tiie allegation that it is the principal 

thing in the Body, to be considered] 
the originant of the Body ; because it [the vital air, or 
spirit^] subsists through the power of the organs. 

a. The vital air» consisting in the ftinction of the organs^ 
does not subsist in the absence of the organs. Therefore^ 
since, in a dead Body, in consequence of the absence of the 
organs^ there is the absence of the vital air, the vital uir ib 
not the originant of the Body.' 

b. But then, in that case, since the vital air is not the 
cause of the Body, the Body might come into existence 
even without the vital air. To this he replies : ^ 

T'H'ftSW I fHTTf II 

s Instead of (lfHl7», Ved&nti Mab&deva has (fff^f^:. 

Ed. 

iiF5t ^^nwB jf^ II 

^ y^iid I (T^Tf 11 
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^IWWTcT' II S«^8 II 

Aph, 114. The site of experience 
livi^'^Bi^^^ ^ "* [viz., the Body,] is constructed [only] 

through the super intendeoce of the 
experiencer [Soul] : otherwise, we should iind putrefaction. 

a. * Through the superintendence/ i. e., only through 
the operation, ' of the experiencer,' i. e.. Soul [literally^ 
that which has the vital airs], is ' the construction of the 
site of experience/ i. e., the Body ; because^ * otherwise,' 
i. e.^ if the operation of the vital airs were absent^ we 
should find putrefaction in the semen and blood, just as in 
a dead body. Such is the meaning. And thus, by the 
several operations of circulating the juices, &c., the vital 
air is a concofnitant cause 'of the Body^ through the sus- 
taining of it : such is the import.^ 

b. But then [it may be said], it is only the vital air, itself, 
that can be the superintender ; because it is this which 



1 Aniruddha reads *Vlti^* ; Veddnti Mahadeva, *Ht1S* . 

2 Nimitta-kdrana, Vide supra, p. 400, note 4. JSd, 

'icTHW 5i!fl<w Ot^ph H^rfh I ^P'nrr ht- 

^laTTMriWT^ ^*9i1f<!!d^^: ^f?MFnW^- 



•s-s^ 



f^cT ^rm n 
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operates^ not the Soul, since it is motionless, and since there 
is no use in the superintendence of what does not operate. 
To this he replies : ^ 

Aph. 115. Through a servant, not 

The SotU * itcting by j» xi • • ^ j r • jt 

anoUicr's aciions.' Qirectly, IS Superintendence [exercisedj 

by the master. 

a. In the construction of the Body, ' superintendence/ 
in the shape of energizing, is not 'directly,' i. e., imme- 
diately, [exercised] ' by the master/ i. e., by Soul, but 
' through its servant,' in the shape of the vital airs ; as 
in the case of a king's building a city: such is the 
meaning.' 

b. It was stated before [Book II., ^1,] that Nature's 
[agency] is * for the emancipation of what is [really, though 
not apparently,] emancipated.' In reference to the objec- 
tion of opponents in regard to this, viz., ' How cau the 



irtt iRTHT^Tifh I fT^Tf II 

^ According to one of my MSS., the lection of Aniraddha is 
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soul be eternally free, when we see it bound P ' with a view 
to demonstrating its eternal freedom, he says : ^ 

Aph. 116. In Concentration, pro- 
Soui ever free. found sleepj and emancipation, it [Soul,] 

consists of Brahma.* 

a. Then what is the difference of emancipation from 
profound sleep and concentration ? To this he replies : ' 

Aph. 117. In the case of the two, it 
emT^^^!'""^-^'^ i» with a seed ; in the case of the other, 

this is wanting. 

a. ' In the case of the two,' viz., concentration and pro- 
found sleep, the identity with Brahma ^ is ' with a seed,' 
i. e., associated with some cause of Bondage, [or reappear- 
ance in the mundane state] ; 'in the case of the other,' i. e.. 



^ See the Rational E^taiion, &o„ p. 33. Ed. 

* Aniruddha has tl^^t^^*^t<4 ; ^^ bo has Yeddnti 
Mah&deva, according to some copies. £d, 

* Brakmatwa, the abstract o£ Brahma, Ed, 




BOOK v., APH. 118. 407 

in emancipation^ this cause is absent : this is the distinc* 
tion. Such is the meaning.^ 

6. But then, Concentration and profound sleep are 
evid^it; but what evidence is there of Emancipation f This 
objection of the atheist he repels : ' 

Aph. 118. But there are not the two 

The rtalUy o/EmtM' [only] ; becauso the triad, also [Eman- 

eipatton. cipation inclusivc], is evident; as are 

the two. 

a» The meaning is^ that, since Emancipation, also, is 
' evident/ i. e., is inferrible, through the example of Con- 
centration and profound sleep, there are not the two, vis., 
profound sleep and Concentration, only ; but Emancipation, 
also, really is. And the argument is thus. The quitting 
of that identity with Brahma^ which [identity] exists 
during profound sleep, &c., tukes place only through a 
fault, viz., Desire, or the like, lodged in the mind ; and, if 
this fault be annihilated by knowledge, then there results 



??i^: II 

>1l^f«4fd HlRd^l^M MR^iPd II 

3 Vedinti Mahfidero omita ^fc( . £d. 

* Brahma-hkdoa, the Bame •• brakmatv>a. Ed. 
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a permanent condition, quite similar to profound sleep, &c. ; 
and it is precisely this that is Emancipation.^ ' 

i. But then [suggests some one, with reference to § 117], 
granting, that, even notwithstanding the existence of the 
* seed ' [or source of return to the mundane state,] called 
Memory,' a mental modification after the form of any 
object does not arise during concentration, inasmuch as 
Memory is [then] dulled [or deadened] by apathy, &c., yet, 
in the case of a person in profound sleep, since Memory 
prevails, there will really be cognition of objects ; 
consequently, it is not proper to say that there is 
identity with Brahma during profound sleep. To this he 
replies:* 



* See the Sational Refutation, &c., p. 33. Ed. 



' Here and below, this renders vdsand, on which vide supra, 
p. 29, note 2. Hd, 



>ONa 
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Aph. 119. There is not the revelation, 
<^";«/3T^ '"" by memory, of an object likewise during 

the conjunction of a [more potent] fault 
[such as sleep] : the secondary cause does not debar the 
principal .- 

a. As in the case of apathy, so, also when there is the 
conjunction of the fault of sleep. Memory does not reveal 
its own objects, does not remind us of its objects ; for the 
* secondary,' the subordinate, Memory,' cannot defeat the 



* This I find nowhere ; and I believe it to be without warrant 
I have printed, agreeably to the reading of Animddha, Vedanti Mah&- 

deva, and the best MSS. of Vijndna, TTH^nKTR^T^TR'tf 
and have noticed, in some copies of the last-named commentator, the 

variant qitl^MI ^ f^l'I^^QT^^ • Nagesa has the latter 

reading, followed by <^|C|4f )«||ff ^ with omission of 1H| if , 
The Serampore edition of the Sdnkhya'pravachana'hhdthya has 

^THHI^r ^ ^I^ISlMIMH, for which 1 find no authority. 
Ed, 

^ The rendering given above is susceptible of improvement ; and 
so, very probably, is that which follows : 'Where, moreover, there is 
influence from an obstruction [like that offered by sleep], mental 
impression does not inform one of objects [and, hence, one is then 
exempt from desires, &c., and in a state identical with that of emanci- 
pation]: a cause [of desires, &c.; and such is mental impression,] 
does not countervail what is predominant, [e.g,, sleep, which is, as it 
were, temporary Brahmahood or emancipation].' 

Aniruddha's interpretation of this obscure aphorism, possibly by 
reason of his elliptical mode of expression, is far firom dear. His view 
of its sense is, certainly, peculiar. Md. 

9 Banskdra, here used as synonyxnouf with vdtand, Ed, 
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more potent fault of Sleep : sucli is the meaning. For 
the really more potent fault makes the memory powerless, 
incompetent to produce its effects ; [and so there is nothingj 
in this^ to prevent identification of Soul with Brahma^ 
during profound sleep, any more than during apathetic 
Concentration] : such is the import.^ 

b. It was stated, in the Third Book [§ 83], that the re- 
tention of a Body by him who is emancipated while still 
livings is ' in consequence of a mere vestige of impres- 
8ion.' * To this it is objected as follows. Experience 
is observed, in the case of the [alleged person] emancipated 
during life, just as in the case of the like of us, [and this 
experience continuousj even though it may be constantly 
in respect of a single object : now^ this is imaccountable 
[on the hypothesis of his really being emancipated] ; be- 
cause the antecedent impression is annihilated, exactly on 
its having produced the first [instant of] experience^ and 
because no subsequent impression arises, inasmuch as knaw'^ 
kdge debars it ; just as is the case with Merit. To this he 
replies : * 

fh 'Irft T f^^nreJI ^mUHdW ^^^l<f:J< 

^ Here, and often below, ' impression ' is to render sanskdra, Ed. 

' ^H^K<y^^ i fit ^i'*i,*W ?k!Oimi^ 
f»?% dd1«H«ll5 WtlTfl^ I d^l^HI^M: I 
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An ofmcuon met u ^P^' ^^O. A single impressioii [suf. 
ihepossibiiiiyo/emanei' fices to generate, andl lasts out' the 

patum in one still living, . i ^ xt ^ t«» 

expenence : but there are not different 
impressions^ one to each [instant of] experience ; else, we 
should have a postulation of many, [where a single one may 
suffice]. 

a. In like manner, in the case of the whirling of the 
potter's wheel, the self-continuant principle," called motal 
inertia, is to be regarded as only one, continuing till the 
completion of the whirling.^ 

b. It has been stated [§ 111,] that there are vegetable 
Bodies. He repels the objection of the atheist, that, in 
the case in question, there is not a Body^ inasmuch as there 
is no knowledge of the external : * 

1 The reading — t^^Cl®, found in seyeral MSS., is a grots 
error. Ed. 

. ' Read, instead of ' lasts out,' ' brings about' Ed. 

' This phrase is meant to translate sanshdra. Ed. 
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^#3RT II S^*^ H 



C\ Vv 



Aph. 121. Knowledge of the external 

The Vegetable organism • ^ • t -li Ti. j.'j. j. 

really a Body. 1^ not indispensable [to constitute a 

Body] : trees, shrubs^ climbers^ annuals, 
trees with invisible flowers, grasses, creepers, &c., [which 
have internal consciousness], are, also, sites of experiencer 
and experience ; as in the former case. 

a. There is no necessity that that only should be a Body, 
in which there is knowledge of the external ; but it is to 
be held that the being a Body, in the form of being the 
site of experiencer and experience, belongs also to trees, 
&/^f which have internal consciousness ; because, ' as 
in the former case,' meaning the putrescence already 
mentioned [see § 114], of the Bodies of men, &c., [which 
takes place] in the absence of the superintendence of an 
experiencer [the living soul], even in the same way do 
withering, &c., take place in the Bodies of trees, &c., also: 
such is the meaning. And to this effect there is Scripture.^ 



d%ii 

^ Aniruddha and Vedaoti Mahadeva here end one aphorism, and 
treat what follows as a second. Yijnana formally defends the reading 
to which he gives the preference. £d. 
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W^ II <i^^ II 

Aph, 122. And from the Legal Id- 
Law,a» tofU at Scrip- stitutes fthe same fact may be inferred. 

/lire, w autftoruy for ^ l . 

this. viz., that vegetables have bodies and 

are conscious]. 

a. But then^ from the fact that trees^ &c., also^ are thus 
conscious, we should find merit and demerit accruing to 
them. To this he replies : * 

Vrgetaf^es not moral ^P\ 123. Not mcrclj through a 

atichts. Body is there susceptibility of Merit 

and Demerit ; for Scripture tells us the distinction. 

a. The vital spirit is not liable to the production of 
Merit and Demerit through a Body merely. Why ? ' For 
Scripture tells us the distinction :' because we are told, in 
Scripture, that the liability results just from the being 



^^: I <T^ ^ ^rfcT: II 

1 Nagc^A pretty evidently does not regard these words as an 
a2>hori8m. Ed, 

f%H^: I cT^Tf II 
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distinguished by a Brahmanical Body, or the like [animal 
body, not vegetable]. Such is the meaning.' 

b. Showing that the liability to Merit and Demerit is 
solely through the hind of Body, he mentions how Body 
is of three kinds :' 

^: II ^^^ II 

Jph. 124. Among the three there is 

tiStinZ ^'"^ ^^"^ * threefold distribution; the Body 

of merit, the Body of experience, 
and the Body of both. 

a. There is a threefold distribution of Body ' among the 
three,' i. e., among those highest, lowest, and interme- 
diate, — all living beings,— viz., the Body of merit, the 
Body of experienccj and the Body of both : such is the 
meaning. Of these, a Body of merit belongs to the pre- 
eminent sages ; a Body of experience, to Indra and others, 
and to things immovable, &c. ; and a Body of both, to 
the royal sages. Here the division is [not exhaustive, 
but] into three, because of the preeminence [of these] ; for, 



' ^ <^*4 i *i4UMJ^iM*f i <*jrfi4i^4iHicin^i^ i 

^:i %fir^T^:i *ii ^ ^ I r<^^ Hi (Vi «H^- 
mPuMiKHmm i r^tM^ : II 

3 Yed&nti Mabodeva, if mj single copy of his work may be relied 
on, omits this word. £d. 



>i 
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otherwise, we should have all alike possessed of a Body of 
experience,^ [like Indra]. 

b* He mentions also a fourth Body :* 

T fNi Ptkuih ^ mP^^ : II s^M II 

A /oufih khd </ Aph. 125. Not any one [of these], 

^^^' moreover, is that of the apathetic. 

a. That is to say : the Body which belongs to the 
ascetics is different from all these three ; such as was that 
of Dattatreya, Jadabharata, and others ; for they possessed 
bodies consisting of mere knowledge.' 

b. In order to establish the non-existence of a Lord, 
which was stated before, he disproves the eternity of 



' ^d^^^fM ^Oi*4 Tf II 
H <^r^ I r<frr II 



416 THE 8ANKHYA APHORISMS. 

knowledge^ desire, action, &c., which is accepted by others* 
[as existing in the case of the Lord] : 

TRT II ^^% II 

Aph, 126. Eternity does not [as is 
JZ^a rS." *** alleged by thoae who wish to eeta- 

blish the existence of a Lord,] belong 
to knowledge,' &c., even in the case of the particular 
site, [viz., that of the supposed Lord] ; as is the case 
with fire. 

a. That is to say : just as we infer, from the example of 
ordinary fire, that the empyrean fire,^ also, is not eternal.* 

^ i Hi^ i fii^Hi II s^s II 



siJM'«d^l<J<!mr<fH^r^ irfdMyfd II 

' Buddhi, rendered ' intellect ' at pp. 196, &c., supra. Much as 
at p. 209, suprUy Vijn&na hereupon remarks : d 1 4B 1,H I ^ ^^T* 

M W^ I "^f^: I Ed. 

3 The world, viewed as Brahma's egg, is fahled to be surrounded 
bj seven envelopes. One of these is the doarafta-te^as, Dr. Ballan- 
tyne's 'empyrean fire.' See Professor Wilson's translation of the 
Vis^nU'purdna (ed. 1864, &c.), vol. i., p. 40. 1 have to thank Prof. 
Cowell for this reference. £d. 

f^^HRHM^Ht^^: II 



tM 
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Aph, 127. And, because the site 

^Lar" "^'^ [^^-^ ^^^ supposed Lord,] is unreal, 

[it matters not, in the present instance, 
whether knowledge, &c., may be eternal, or not]. 

a. But then, in that case, how can it, indeed, be possible 
that there should arise Omniscience, &c., adequate to the 
creation of the universe ; since we do not behold, in mun- 
dane life, such superhuman powers [though we do see 
some,] arising from penance and the rest [of the alleged 
means of acquiring superhuman powers]? To this he 
replies '} 

*^*^^^1i4 t s^^^vl l ^<fi^^g^ ^l ^^yi^H1'^ T: 

Aph, 128. The superhuman powers^ 
J^J:tX^ of concentration, just Uke the effects 

of drugs, &c., are not to be gainsaid. 

a. That is to say : by the example of the effects of 
drugs, &c., eyen the superhuman powers of assuming 
atomic magnitude, &c., which result from concentration, 
and are adapted to the work of creation, &c., are esta- 
blished.' 



Miiji<viHir<r(f I ?rnf II 

2 Vide supra, p. 310, note 4. £d, 

2 B 
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b. He refutes him who asserts that Thought belongs to 
the Elements ; since this is hostile to the establishment 
[of the existence] of Soul :^ 



^ H?T%N w^«iiT^:' ^iff^sni ^ '^itf^- 

Sfir ^ II <i^^ II 

Aph. 129. Thought does not belong 

3^^X11. "^^ to *^® Elements ; for it is not found 

in them separately, or, moreovery in 
the state of combination^ — or, moreover, in the state of 
combination. 

a. That is to say : Thought does not exist in the five 
Elements, even when in the state of combination; because 
we do not find Thought in them, severally, at the time of 
disjunction ;^ [and there can be nothing in the product 
which does not preexist in the cause]. 



90^11 

t Aniruddhah«H;^^JT^tJ5I3$: ; NfigeSa. R^^KT^. 
Ed. 

3 Both here and just before, N&ge^a reads ^<f ^ | ^ as does 
Vgn^na, also, according to some MSS. JSV2. 

% f^HPHRT^ H^ ^d«^I^SM ^: II 
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BOOK VI. 

Having explained, in four Books, all the matter of the 
Institute, and having, in the Fifth Book, thoroughly 
established it, by refuting the opinions of opponents, now, 
m a Sixth Book, he recapitulates the same matter, which 
IS the essence of the Institute, while condensing it. For, 
in addition [to what has preceded], an enumeration of the 
matters before mentioned, namely, a summary, having 
been composed, learners acquire an undoubting, accurate, 
and more solid knowledge ; so that, therefore, reiteration 
is not here to be imputed as a fault ; because the method 
is that of fixing a stake, [viz., by repeated blows], and 
because arguments, &c., not previously stated, are adduced.* 

^RSn^RT 'HlRdrt^lHwlHMIri;' II <^ II 

' ^j^i^^cjMiU! ^nwcnn^^ nfd^i^ 

* Yed&nti Mah4dera, in my single acceuible MS., reacU 
' -WWRWnn<T , agreeably to Nigesa. JEd. 
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Aph. 1. Soul is; for there is no 

ne erisUnce of Saul. ^^^ ^^^ j^ .^ ^^^ 

a. Soul really is existent, generically; since we are 
aware of tliis, that ' I think \' because there is no evidence 
to defeat this. Therefore, all that is to he done is to 
discriminate it [from things in general]. Such is the 
meaning.^ 

b. The discrimination of it he establishes by means of 
two proofs :* 

Aph, 2. This [Soul,] is different from 
^* * the Body, Ac; because of heteroge- 
noousness, [or complete difference between the two]. 

Aph, 3. Also because it [Soul,] is 
i, ":;::^;/^Sr^ expressed by means of the sixth 

possessive,] case. 



or 



a. That is to say : Soul is different from Body, &c., also 
because the learned express it by the possessive case, in 



^ Some oopies of Ved&oti UaL4(ieTit'» work omit ^H'^ff • Ed. 
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mich examples as, *This [is] my body/ *Thi8 [is] my 
understanding;' for the possessive cose would be unac- 
countable, if there were absolute non-difference' [between 
the Body, or the like, and the Soul, to which it is thus 
attributed as a possession]. 

b. But then, suppose that this, also, is like the expres- 
sions, *The SouPs Thought' [Soul and Thought being 
identical], ' B^hu's head ' [the trunkless R^hu being all 
head], * The statue's body,' Ac. To this he replies :* 

Aph. 4 It is not as in the case of 
Anobjeetiomdupotedo/. ^^^ statue ;* becausc there is [there] a 

contradiction to the evidence which acquaints us with 
the thing. 

a. This expression by means of the possessive case, 

'W^ TTtrC TITO ^HK^KTq^m ^«T- 

*^Pi Tf^^m %fT^ TiitJ ftyr: ftj^- 

3 Aniraddba and YedintiMahideTa hare fVjvimM^*' . 

Bildputra is ' grincUtone,* according to the dictionaries ; iildpu- 
traka, in the few places where I have seen it, may well signify 
* torso.* Hd. 

^ With reference to the word thns rendered, see the preceding 
note. £d. 
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[xiz., 'My body' (§ 3)] is not like 'The statue's body/ &c. 
In such a case as ' The statue's body/ there is a mere fic- 
tion ; 'for it is contradicted by the evidence which acquaints 
us with the thing ;' [sense being the evidence that there 
is here no body other than the statue]. But^ in such an 
expression as 'My body/ there is no contradiction by 
evidence; for the oontntdiction^ by Scripture and other 
evidences, is only in supposing the Body to be the Soul. 
Such is the meaning.' 

6. Having settled that Soul is difierent from Body, &€.» 
he settles its emancipation :* 

Aph. 5. Through the entire cessa- 
^aimkouaccom- t£oQ ^f pain, there is done what was 

to be done. 

a. But then, since there is an equality of gain and loss, 
inasmuch as, through the cessation of Pain there is the 



44iyi<^fd II 
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ceasing of Pleasure, also, that cannot be Soul's aim. To 
this he replies :' 

Aph. 6. Not such desire for pleasure 
•aiiow/W'aSi.***^'**' ^ there to Soul, as there is annoyance 

from Pain. 

a. And so the aversion to Pain, having excluded also 
the desire for Pleasure, gives rise to a wish for the cessa- 
tion of Pain simply ; so that there is not an equality of 
gain and loss,' [but a clear gain, in the desired release]. 

6. He declares that Soul's aim is simply the cessation 
of Pain ; because Pain is, indeed, abundant, in comparison 
of Pleasure :* 



' Instead of ^p^!| some MSS. of Vyn&Da't commentaiy, as 

also Nigesa and Yedinti Mahideva, have ^^l • and a marginal 

note in one of my copies of Aniraddha states this to be the true 
reading. £d. 

* <nn "^ ^^ I Ih^jH I M ^rfy^rfQ ^5^%^t 
Mtii 
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'^Tft ^sfxi ^^ II « n 

phature ipmingiy Aph. 7. FoF [only] 8ome one, aome- 

dispemed. where, is happy. 

a. Among innumerable grasses, trees, brutes, birds, 
men, &c., very few, — a man, a god, or the like, — are 
happy : such is the meaning.* 

Pci^^cm : II b H 

Jph. 8. It [Pleasure,] is also mixed 
^teoww tmdeitrvmg ^th Pain ; therefore the discrimina- 
ting throw it to the side of [and reckon 
it as so much,] Pain* 

a. He rejects the opinion that Soul's aim is not the 
simple cessation of Painji but this [cessation] tinctured 
with Pleasure :' 

1 yed4nti MahUdeya prefixes «f . JSd. 

« Anirnddha haa '^^^ . £d. 

c One of my MSS. of Aniruddha baa 4|pc|9||(l . Ed. 



> 
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Aph. 9. If you say that this [cessa- 

u^^'"-^"^^^ ^^^ of PaH is not Soul's aim, inas- 
much as there is no acquisition of 
Pleasure, then it is not as you say ; for there are two kinds 
[of things desired]. 

a. For we see, amongst men, quite a distinct aspiration : 
[the first,] * May I be happy ;' [the second,] ' May I not 
be miserable ;' [and the latter is our coDoeption of beati- 
tude].^ 

b. He ponders a doubt :' 

^^ Aph. 10. The Soul [some one may 

suggest,] has no quality ; for there is 

Scripture for its being unaccompanied, &c. 

a. Therefore the cessation of Pain, indeed, [a property 
which does not belong to it,] cannot be Soul's aim : such 
is the meaning.^ 

ft. He clears up this^ [doubt] : 
» Aniruddha hu ^^jj^lf^^d* ; NAgeia, 9|^T|^- 

^^: ii 
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nucUar^ ^1?A. 11. Though it [the Pain,] be 

the property of something else, yet it 
exists in it [the Soul,] through non-discrimination. 

a. Though qualities, viz., pleasure, pain, &c., belong 
[only] to the Mind^ they exist, i.e., they abide, in the 
shape of a reflexion^ in it, viz., in Soul, through non- 
discrimination,' as the cause, owing to the conjunction of 
Nature with Soul : such is the meaning. And this has 
been set forth in the First Book.^ 

b. The binding of Soul by the qualities [or fetters^] 
arises from non-discrimination : but from what does non- 
discrimination arise P With reference to this, he says :' 

^Rlf^^rf^^S'q^ ^^ ^ ' R W^Jh: II <^^ II 

2W««o«»»,«». ^P^' 12. Nondiscrimination [of 
dkoHmimaiummMtAkane Soul from Nature] is bcginningless ; 

because, otherwise^ two objections 
would present themselves. 

a. For, had it a beginning, then, if [first,] it arose quite 
spontaneously, bondage might befall even the liberated ; 

ftrfw: Hrdn4id^iiM!mf¥MrH<ni^*lf^f*<«l- 

rK<»rd^i^M^4^^I^K^<il : I iTcnr n^Rnan^ 

^2^ ?5^T?BifnimT5 II 
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and, if [secondlyj it were prodaced by Desert, &e., there 
would be a regre88us in infinitum, inasmuch as we should 
have to search for another [previous instance of] non- 
discrimination, to stand as the cause of [that] Desert, 
&c., also : such is the meaning.^ 

b. And then, if it be without beginning, it must be 
everlasting. To this he replies '} 

...... ^ Aph. 13. It [non-discrimination,] 

tkotigk from eienuiy, caunot be everlastmg [in the same 
wMybecut $kori. manner] as the soul is ; else, it could 

not be out short, [as we affirm that it can be]. 

a. It is not everlasting, indivisible, and beginningless, 
in the same way as the soul is; but it is beginningless, in 
the shape of an on-fiaw [which may be stopped]. For, 
otherwise, the cutting short of a beginningless entiiy 
would, as is established by Scripture, be unfeasible, 
[though the beginningless antecedent non-entity of a given 
jar may be readily understood to terminate, on the pro- 
duction of the jar]. Such is the meaning.^ 



s N4ge-a ha. ^^n^rgq^J^f^: . Ed. 
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6. Having stated the caxise of [Soul's] Bondage^ he 
states the cause of Liberation :^ 

Aph, 14. It [Bondage^] is annihi- 
rtfiS**^ ^ lable by the allotted cause, [viz., dis- 

crimination of Soul from Nature]; 
as darkness is [annihilable by the allotted cause, viz.. 
Light]. 

^nrift ^fd^H^^^ t sw ^^ o^ rd<^ l(T u v\ u 

Thu et^oroed. -^P^' ^ ^' Here, also, [viz., in the 

case of Bondage and Discrimination, 
as in the case of Darkness and Light J there is allotment, 
[as is proved] both by positive and negative conso- 
ciation f [Liberation taking place where Discrimination 
is, and not where it is not]. 

a. He reminds [us] of what was mentioned in the first 
Book,' viz., that Bondage cannot be innate, &c :^ 

ii4i^M<UHif<: I ^pnrRTft^^RFi ^- 

' Vide supra, p. 43, note 2, and p. 194, note 3. Prof. Cowell 
defines antoaya-vyatireka as ' affirmative and negative induction,' in 
his edition of Ck>lebrooke'8 Essays, vol. i., p. 315, note 3. See also 
his translation of the Xusumdnjali, pp. 7 and 23. Ed, 

8 Vide supra, p. 8. JSd, 
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Aph, 16. Since it cannot be [ac- 
n age tJM . counted for] in any other way, it is 
non-discrimination alone that is [the cause of] Bondage, 
[which cannot be innate]. 

a. ' Bondage ' here means the cavse of Bondage, named 
the conjunction of pain. The rest is plain.' 

b. But then, since liberation, also, from its being a pro- 
duct, is liable to destruction. Bondage should take place 
over again. To this he replies :' 

Aph. 17. Further, Bondage does not 

Bondage doei wot rteur, t ^. i_ x xl i»i_ x j i. 

again attach to the liberated ; because 
there is Scripture* for its non-recurrence. 



1 Ved4nti Mahddeva has McflKI'tKI'Hr^l^^ . ^d, 

^: wir<rd I cHTf H 

^ Yijn&na and Nagesa quote the text: rf J^ ^T^TTT^Tnn I 

>A 

Aniroddha and Yed&iti Mah&dera cdte the longer passage : ^|ru \ 

W^; wfT^ f^^w^ ^ ^5^T^^I 

See note 4 st p. 182, iupra. Since that note was written, I have 
observed the words ^|^| ^ 9|^ ^T^^* ^ ^® Bfihadd' 
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p^HA^mM fihiM Aph. 18. Else, it [liberation J would 

not be Soul's aim^ [which it is]. 

a. He states the reason why this is not Soul's aim : ' 

Aph. 19. What happened to both 
Force 0/ the evidence, would be alike, [if liberation were 

perishable]. 

a. That is to say : there would be no difierence between 
the two, the liberated and the bound ; because of their 
being alike liable to future bondage ; and, therefore, such 
[perishable emancipation] is not Soul's aim,' [but emanci- 
pation final and complete]. 

b. But then, in that case, if you acknowledge that there 
is a distinction between the bond and the free, how is it 



ranyaka Upanithad, ii., 4, 5, and Satapatka'brdknurna, xIt., 5, 4, 5. 
Aniruddha, in his comment on an Aphoriam which soon follows, the 
twenty-third, quotes them correctly, with their ensuing conteict; a 
fact which suggests that my criticism on Ydchaspati Misra's quotation, 
ventured in the note above referred to, may be hasty. £d, 

^ Aniruddha, in one of my MSS., and Yed&nti Mah&deva have 

' m f^^«MH^ | w|rnHift^^<^^iltr ^iNt^ 
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that you ha^e asserted [Book L, § 19,] the eternal freedom 
[of all souls alike] f To this he replies :^ 

Tkemaureo/iiberr^aan, ^P^' ^O. Liberation is nothing other 

than the removal' of the obstacle [to 
the Soul's recognition of itself as free]. 

a. But then^ in that case, since Bondage and Liberation 
are unreal^ Liberation must be contradictory to the texts, 
&c., which set forth what is Soul's aim, [as some positive 
and real acquisition^ not merely the removal of a screen] ; 
to which he replies :^ 

An <Jjectu>n repeiud, ^P^' 21. Even in that case, there is 

no contradiction. 

a. That is to say : ' even in that case,' i.e., even if 
Liberation consists [only] in the removal of an obstacle, 
there is no contradiction in its being SouFs aim.' 



s N4ge8a reads TT^ . Ed. 

3 The rare word dkwasti, thus rendered, ygn4na and Yedinti 
Mahideva explain by dkwansa, JEd, 

^H m rcTm <cfc Mi<^ir<r<4di T ^gm II 
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b. But then, if Liberation be merely the removal of an 
obstacle, then it should be accomplished through mere 
hearing [of the error which stands in the way]; just as a 
piece of gold on one's neck, [which one has sought for in 
vain^ while it was] withheld from one by ignorance [of the 
fact that it has been tied round one's neck with a string], 
is attained^ [on one's hearing where it is]. To this he 
replies :^ 

Jph. 22. This [attainment of Libera- 
pj2^ o4^«rfA)« nr. ^^^^^ ^^ ^y^^ ^^^^ Aeam^ of the truth J 

is no necessity ; for there are three sorts 
of those competent [to apprehend the truth ; but not all 
are qualified to appropriate it^ on merely hearing it]. 

a. He mentions that not mere hearing alone is seen to be 
the cause of knowledge, but that there are others^ also :^ 



fflrmr<rd i ct^t^ « 

' Nagetta, in Bome copies, and, according to some copies, Yijn&na 
wad ^rRl^RK^. £d. 

3 This Aphorism, as giyen, is a literal repetition of Book 1., 70, 
at p. 87, supra, Ed, 



\ 
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Aph. 23. Of others [viz., other means 
uS^^""^"^ besides hearing], for the sake of con- 

firmation, [there is need]. 

a. He speaks of these same other means :' 

Aph, 24. There is no [absolute] 
m4 imper<£v€, ''*'*^*' necessity that what is steady and pro- 
moting ease should be a [particular] 
posture, [such as any of those referred to in Book III., 
§34]. 

a. That is to say : there is no necessity that a ' posture ' 
should be the ' lotus-posture/ or the like ; because what- 
ever is steady and promotes ease is a [suitable] ' posture.'- 

b. He states the principal means ' [of Concentration] : 

Theejffieieia meamt/ Aph.2h. Mind without an object 
Qmetntratum. jg Meditation. 

a. That is to say : what Internal Organ is void of any 
modification, ihai is ' Meditation,' i. e., Concentration, in 
the shape of exclusion of the modifications of Intellect : 
by reason of the identity [here,] of efiect and cause, the 
word 'cause' is employed for •efiect.' For it will be 



2f 
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declared how Meditation effects tbis^ [exclusion of the 
modifications of Intellect]. 

6. But then^ since Soul is alike, whether there be Con- 
centration or Non-concentration, what have we to do with 
Concentration P Having pondered this doubt, he clears 
it up :* 

U ^% II 

Aph. 26. If you say that even both 
otu a difertnce, ^ ways there is no difference, it is not so : 

there is a difference, through the exclu- 
sion [in the one case,] of the tinge [of reflected pain which 
exists in the other case]. 

a. But how can there exist a tinge in that which is 
unassociated [with anything whatever, as Soul is alleged 
to be] ? To this he replies :' 



«ir?TR «ia*l*4HUrlir<rd II 
^^T^^ ^R^vf II 
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Soul tinged by what ^P^' 27. ThoUgh it [Soul,] be UIl- 

does not belong to u. associated, Still there is a tingeing 

[reflexionally,] through Non-discrimination. 

a. That is to say : though there is not a real tinge in 
that which is unassociated [with tincture, or anything else], 
still there is, as it tcere, a tinge ; hence the tinge is treated 
as simply a reflexion, by those who discriminate the tinge ^ 
[from the Soul, which it delusively seems to belong to]. 

6, He explains this same :* 

II ^b II 

Aph. 28. As is the case with' the 
«^a.w!^ '''*'^ Hibiscus and the crystal [Book I., 

§ 19, (?.], there is not a tinge, but a 
fancy [that there is such]. 

a. He states the means of excluding the aforesaid tinge :^ 

How to u got rid ,^. . 4pA. 29. It [viz., the aforesaid tin pe,] 

is debarred by Meditation, Restraint, 
Practice, Apathy, &o. 



' <dd^^ f^^^fh 
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a. He shows the means settled by the ancient teachers, 
in regard to the exclusion — through Meditation, &c., 
lodged in the Mind^ — of the tingeing of Soul *} 

Aph. 30. It is by the exclusion of 
thitpola. °^^^ dissolution' and distraction, say the 

teachers. 

a. That is to say : through the removal, by means of 
Meditation, &c., of the Mind's condition of [being dissolved 
in] Sleep, and condition of [waking] Certainty, &c., there 
takes place also the exclusion of the tingeing of Soul by 
the condition ; because, on the exclusion of any [real] 
object, there is the exclusion also of its reflexion : so say 
the ancient teachers.' 

& He states that there is no compulsion that Meditation, 
&c., should take place in caves and such places :* 

' r^^rH«mMir<H i Mism^M<iMfHi)^ 

2 ' Inertness [of mind] ' is a better rendering of lay a. Ed, 

^Ii'^i4t ^i^fl^^: II 

» Auiruddha has, to a rerj different edect, -TIRl^'lVITcIX^ . 



C\ 
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Aph. 31. There is do rule about 
pi^^^^Z^^^' locaKties; for it is from tranquilUty 

of Mind. 

a. That is to say : Meditation, or the like, results simply 
* from tranquillity of Mind/ Therefore, such a place as a 
cave is not indispensable for it.^ 

b. The discussion of Liberation is completed. Now, 
with an eye to the unchangeableness of Soul, he handles 
compendiously the cause, of the world :* 

Aph. 32. Nature is the primal ma- 
ofOg world. terial; for there is Scripture [to the 

effect] that the others are products. 

a. That is to say : since we learn, from Scripture, that 
Mind, &o., are products. Nature is established under the 
character of the radical cause of these.' 

d. But then, let iSauZ be the material To this he replies :^ 



His oomment runi: 7^ Pcl^U^li^ tf ^l^fjf ffC T 
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Aph. 33. Not to Soul does this [viz., 
.fS!i^^ """^"^ to be the material of the world,] be- 
long, though it be eternal; because 
of its want of suitableness. 

a. That is to say : suitableness to act as material implies 
the possession of qualities, and the being associable : [and,] 
by reason of the absence of both of these, Soul, though 
eternal, [and, therefore, no product,] cannot serve as 
material^ 

b. But then, since, from such Scriptural texts as, ' Many 
creatures have been produced from Soul,'* we may gather 
the fact that Soul is a cause, the assertions of an illusory 
creation, &c., ought to be accepted. Haying pondered 
this adverse suggestion, he replies :' 

Aph. 34. The despicable sophist^ does 
te^JS[!^^ ^^ ^' ^ot gain [a correct apprehension of] 

Soul ; because of the contradiotoriness 
[of his notions] to Scripture. 



2 Mun^aka Upanishad, ii., L, 5. Sd, 

^ Here I have offered a sabstitnte for * illogical oatcaate.' JSd, 



-^ 
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a. That is to say : the various views, in regard to Soul's 
being a cause, which are conceivable are, all^ opposed to 
Scripture ; therefore^ the lowest of the bad reasoners^ and 
others, who are accepters thereof^^ have no knowledge of 
the nature of Soul. Hence it is to be understood that 
thoee^ also, [e.g., the Naiydyikas^ who assert that Soul 
is the substance of the qualities Pleasure^ Pain, &c., are 
quite illogical ; these, also, have no correct knowledge of 
Soul. And, if it be asserted that Soul is a cause [of the 
world], just as the sky is the recipient cause of the clouds, 
&c.> [and stands, towards it, in the relation of a cause, 
in so far as, without the room afforded by it, these could 
not exist], then we do not object to that ; for, what we 
deny is only that there is transformation' [of Soul, as 
material^ into the world, as product]. 

h. Since we see, that, in the case of things motionless, 
locomotive, &c., the material cause is nothing else than 



1 'Lowest .... thereof I have put instead of 'base illogical 
holders of these.' Ed. 
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earthy &q., how can Nature be the material of all P To this 
he replies '} 

Aph. 35. Though but mediately [the 
m^ca^,"^"^ cause of products], Nature is inferred 

[as the ultimate cause of the inter- 
mediate causes,] ; just as are Atoms, [by the Vaiieshikasj. 

^^ q i l 4<^$^ l ft >TI^^ II 9| II 

Aph. 86. It [Nature,] is all-per- 
NcUure cdi-pcrvadmg. Yading ; becausc [its] products are seen 

everywhere. 

a. But then, only if it be limited^ can it be said that^ 
' Wherever a product arises, there does it [Nature,] go [or 
act] ;' [for what is unlimited, and fills all space, can find 
no other space to move into]. To this he replies :* 

'Trd4lJl^'HI«|*KtUdl^irH<<^^ct^ II ^ II 

Aph. 37. Though motion may attach 

racter as ultimate cause ; just as is the case with Atoms. 

a, ' Motion ' means action. Though it be present^ 
this does not prevent its [Nature's,] being the radical 
cause; just as is the case with the earthy and other 



H<v!h li*'M VI^X «^mi<Mp|« I cl^Tf II 
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Atoms, according to the opinion of the Vaiieahikas: such 
is the meaning.^ 

Nahtre He proper Aph. 38. Nature is Something in 
^httUMU for eigiu of addition to the notorious fnine Sub- 
N^d^a list. stances of the Naiydyikas] : it is no 

matter of necessity [that there should be precisely nine]. 

a. And the argument, here, is the Scriptural declaration, 
that eight [of the pretended primitive substances] are prO" 
ducts : such is the import.' 

Aph. 39. Purity and the others are 

tt;J?SlS«S!*'^'*' not properHet of it [viz., Nature]; 

because they are its essence. 

a. That is to say : Purity and the other Qualities are 
not pr<y)erties of Nature ; because they are what eonstUutee 
Nature.* 

b. He determines the motive of Nature's energizing ; 
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since, if we held the energizing to be without a motive^ 
Emancipation would be inexplicable :^ 

^Tf^iT^fT' II 80 11 



Aph. 40. Nature, though it does not 
^unUditmteruud' enjoy [the results of its own ener- 
gizing], creates for the sake of Soul ; 
like a cartas carrying sa£&on, [for the use of its master. 
See Book III., § 58]. 

a. He states the concomitant" cause of diyersified 
creation -} 

Aph. 41. The diversity of creation 

Nature ireaU every . . /» xi j* -^ i% 

OM according io hu IS ui consequenco of the diversity of 
**^- Desert. 



' N&gesa is peculiar in giving, as an Aphorism, in substitution 
for these words, the clause irom the introduction to it, printed juat 

above, viz., |r|ey®j &c, but ending with the nominative case 

•^«1i|t||^! . The Serampore edition of the Sdnkhj^a-pravO' 
ehana-bhdshya has, as the Aphorism, very oorrupUy, in part: 

9 Nimitta, on which vid^ supra, p. 400, note 4. £d. 
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a. But then, granting that creation is due to Nature, 
yet whence is destruction ? For a couple of opposite results 
cannot belong to one and the same cause. To this he 
replies -} 

Aph. 42. The two results are through 
K^^hSiI!'^^^'^ equipoise and the reverse of equi- 
poise. 

a. Nature is the triad of Qualities, viz.. Purity, &c. ; 
and their ' reverse of equipoise' is their aggregation in 
excess or defect ; the absence of this [reverse of equipoise] 
is ' equipoise :' * through these two causes two opposite 
results, in the shape of creation and destruction, arise from 
one and the same : such is the meaning.' 

h. But then, since it is Nature's attribute to create, there 
should be the mundane state, even after [the discrimina- 
tive] knowledge, [which, it is alleged, puts an end to it]. 
To this he replies :^ 



JWIHI*f[l\!! 



s Compare Book L, Aph. 61, a, at p. 71, supra. Ed, 

^wr: ^mr I <nnf ii 
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Aph. 43. Since [or when,] the eman- 
d^Tell^l^J^'^ cipated has understood [that he never 

was really otherwise], Nature does not 
create ; just as, in the world, [a minister does not toil^ when 
the king's purpose has been accomplished].^ 

a. But then, Nature does not rest from creating ; for we 
see the mundane condition of the ignorant : and so, since 
Nature goes on creating, to the emancipated, also, Bon- 
dage may come again. To this he replies :' 

^TcT II ^ II 

Aph. 44. Even though it [Nature,] 
tmre^J^ouid^iwade Se ^^7 i^vade Others [with its creative 
tmandpaud, influences], the emancipated does not 

experience, in consequence of the absence of a concurrent 
cause,^ [q^%*, Non-discrimination, in the absence of which 
there is no reason why the emancipated should be subjected 
to Nature's invasion]. 



1 Compare Aph. 66 of Book III., at p. 267, iupra. Ed. 

* ^ IWPIW I^S''^ H I 4^s!Ri ?f- 
*<i: ^mcT I ?1^Tf li 

' Some copies of Yijn&na here introdaoe )^C||^ ; and N&geSa 

baa the lection f^TRWHt'ft Hlfcf. JSd. 

^ Nimitta, on which vide eupra, p. 400, note 4. JSd. 



^ 
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a. But then, this arrangement could be possible then, 
[only] if there were a multipliciiy of souls : but that is 
quite excluded by the text of the non-duality of Soul. 
Having pondered this doubt, he says '} 

Aph. 45. The multeity of Soul [is 
JmtSfZm SL ^Sa. proved] by the distribution [announced 

by the Veda itself]. 

a. That is to say: the multeity of Soul is proved, abso- 
lutely, by the distribution of Bondage and Emancipation 
mentioned in such Scriptural texts as, ' Whoso understand 
thisj these are immortal, while others experience only 
sorrow." • 

b. But then, the distribution of Bondage and Liberation 
may be through the di£ference of adjunct. To this he 
replies:^ 



fr^ ft^UldlcM^J II 

3 SatapatAa-brdkmana, xiv., 7, 2, 15. Ed. 

* 5T5|5Tfv*^<lt«'rRt*5|*MflWI WTcT I cT- 
II 
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^Tnfv^fr%^' rt^f^ II ^% II 

Aph. 46. If [you acknowledge] an 
np^^ionofSouU^, adjunct [of Soul], then, on its being 

established, there is duality^ [upsetting 
the dogma founded on in § 44]. 

fl. But then, the adjuncts, moreover, consist of ' Igno- 
rance,' [which, according to the Veddnta, is no reality] ; so 
that by these there is no detriment to [the Yedantic dogma 
of] non-duality. With reference to liis doubt, he says :* 

^painift Tmrof^w: II ^ II 

Tk€ Veddnta eamtoi Aph, 47. Evon by the two the au- 
€t>ad€ wm-dwduy. thority is contradicted. 

a. That is to say : even by acknowledging the two, viz.. 
Soul and Ignorance, a contradiction is constituted to the 
text, [which is alleged as] the authority for non-duality.' 

b. He states another couple of objections, also :^ 



'IT?^ II at II 

?^i^iiM^mi^ II 
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Aph. 48. The prim& facie view [of 
Ths ettabiisknufU o/ the Vedduta] 18 not [to be allowed any 

tlu Vedanta tenet trnplut ^ i • • i i i 

a eontradictum. tOTce, as an oDjection] ; because, by 

[admitting] two, [viz., Soul and Igno- 
rance], there is no opposition [to our own dualistio theory 
of Soul and Nature] : and the subsequent [dogma, viz., 
that one single Soul is the only reality, is not to be allowed]; 
because of the non-existence of a proof, [which, if it did 
exist, would, along with Soul, constitute a duality]. 

a. But then. Soul will be demonstrated by its self-mani- 
festation. To this he replies :^ 

Aph. 49. [And,] in its [Soul's,] being 
irt^?^"'"^ '^' demonstrated by the Hght [of itself, as 

you Yed&ntis say it is], there is the 
[unreconciled] opposition of patient and agent [in one, 
which is a contradiction]. 

a. That is to say : if Soul be demonstrated by the light 
which Soul consists of, there is the ' opposition of patient 
and agent '' [in one]. 

b. But then, there is no contradiction [here,] between 
patient and agent; because it [the Soul], through the 
property of light which is lodged in it, can, itself, furnish 



> Aniraddha has Sfi^^li^Rlf^rttV: ; NigeSa. «||#E|h 

' ^d'^^MM^HMdSd'^lfal l ^^5^- 
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the relation to itself ; just as the Vaiieshikas declare, that, 
through the intelligence lodged in it^ it is^ itself, an oli^eei 
to itself. To this he replies : ^ 

ST ^cM I ^^yh' ^ mii l ^i^fd' f^: H MO il 

Aph, 50. This [Soul], in the shape of 
^/^^^^'"'^ Thought, discrepant from the non-in- 

telligent, reveals the non*intelligent. 

a. But then, in that case, if duality be established in 
accordance with proofs, &c., what becomes of the Scriptural 
text declaring non-duality P To this he replies :* 

II ^H II 

Aph, 51. There is no contradiction 
A^iaivo/artkeVaidic ^ Scripture [in our view]; because 

that [text of Scripture which seems to 



s Aniruddha has <-cif|| , £d. 

s From this point, Yed&nti Mah&deva, aooording to my one poor 
MS. of his work, has a very different reading, which, however, owing 
to the carelessness of the copyist, I am anahle to reproduce. Ed. 

* 'tN ii*<l^it|«^<l^ f(T fiiiri1dH^d : 
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assert absolute non-duality] is [intended] to produce apathy 
in those who have desires, [and who would be better for 
believing in ' the nothingness of the things of time ']. 

a. He tells us that the assertors of non-dualitv are to be 
shunned, not only for the reason above mentioned, but, also, 
because of the non-existence of evidence to convince us 
that the world is unreal :^ 

H M^ « 

Aph. 62. The world is real ; because 
irrtfragMe. ' ^ it results from an unobjectionable cause, 

and because there is [in Scripture J no 
dobarrer [of this view of the matter]. 

a. We see, in the world, that no reality belongs to dream- 
objects, or to the [fancied] yellowness of [invariably white] 
oonch-shells, and the like ; inasmuch as these are results 
of the internal organ, &c, when [not normal, but] injured 
by [i.e., under the injurious influence of] Sleep," &c.: and 
this is not [the state of things] in the [waking] Universo, 
in which Mind is the first,' * [according to Book I., § 71]. 

* For * injared,' &c., read, * impeded by the obstruction [offered] 
by Sleep.* Ed. 

5 Instead of * in which,' Ac, read, * [consisting of] the Great One, 
Ac* Ed. 

nw^^ii^M)rdHi<)Hm^^H cRt^ ^ era 

2 a 



450 THE SAXKHTA AFHORI8MS. 

b. He declaree that the TJniTerse is real, not merelT in 
its existent state [at any given instant], but, also, always :' 

Creation e^iuded. ^P^' 53. Since it cannot be [ac 

counted for] in any other way, mani- 
festation [of whatever is manifested] is of what is real, 
[i.e., of what previously existed]. 

a. That is to say : since, through the aforesaid reasons, 
it is impossible that the unreal should come into existence, 
what does come into existence, or is manifested, is what 
really existed [previously,] in a subtile form.* 

b. Though [it is declared that] the being the agent and 
the being the experiencer belong to diverse subjects, he 
asserts the distribution [of agency to Self-consciousness, 
and of experience to Soul,] by two aphorisms :' 

Aph, 54. Self-consciousness, not Soul, 

Tfif real oqfnt who. . , 

IS the agent. 



' Hf «R5t ^dflM<?l!HII«^ UXP^: ^^ 



•S5> -s 



TTtTT^fk ^^^TWim II 
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Aph, 55. Experience ceases at [dis- 
.A^n!""" " ^' "'^ crimination of] Soul, [as being quite 

distinct from Nature] ; since it arises 
from its [Soul's,] Desert, [which is not, really ^ Soul's, but 
which, while Non-discrimination lasts, is made over to 
Soul ; just as the fruits of the acts of a king's ministers are 
made over to the king], 

a. He shows the reason for what was stated before, viz., 
that cessation of action does not result from enterings into 
the world of Brahm& : * 

-«< «^ i r< ?Rt^s^ I ^^^ ^^ r*< ^^< I ^ I ft^ ' II M% II 

Aph. 56. Even in the world of the 
oi^iN^t^fisZyZ/ion.^ moon, &c., there is return [to mundane 

existence] ; because of there really 
being a cause [of such return]. 

a. ' A cause,' viz., Non-discrimination, Desert, &c.' 

b. But then, through the counsels of the persons 
dwellinn^ in these various [supermundane] worlds, there 
oujrlit to be no return [to mundane existence]. To this he 
replies : ^ 



^ ^ - «^ 



■i InHtcad of.HHAI^Id , Aniruddhabas .nH''?Td . jE'rf. 

' f^fw hhM ^*h4^ I r<«*« li 

fT I fl^Tf II 
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Aph. 57. Not by the counsel of 
[supermundane] people is there effectu- 
ation [of Emancipation] ; just as in the former case, [the 
case, viz., of counsel given by mundane instructors]. 

n. But, in that case, what becomes of the text that there 
is no return from the world of Brahma ? To this he replies :' 

Aph. 58. There is Scripture [declara- 
tmral^. " ^ tory] of Emancipation, [on going to the 

world of Brahm&]; this [Emancipation] 
being effected [more readily in that world than in this, but 
only] by intermediacy [of the appropriate means]. 

a. He alleges the Scriptural text of Soul's going [to the 
locality where it is to experience], even though it be all- 
filling,^ [and can, therefore, have no place into which to 
move] : 

Another ^P^' ^^' ^^^> ^° accordancc with 

the text of its ' going,' though it [Soal,] 



> Aniruddha has, instead of f^rf^t, (Tf^Tl^*- ^^• 

^i^niii 
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is all-pervading, yet, in time, it reaches its place of experi- 
ence [or body], tJirough conjunction with an adjunct; as 
in the case of Space. 

a. For, as Space, though it is all-pervading, is spoken of 
as moving to some particular place, in consequence of its 
conjunction with an adjunct, such as a jar, [when we say 
' the space occupied by the jar is moved to the place to 
which the jar is carried ^], just so is it^ [here] . 

6. He expounds the statement, that the site of experi- 
ence [the body,] is formed through the superintendence 
of the experiencer,* [Soul] : 

11 ^0 11 

JpA. 60. This [constitution of a 
d^d^X's!::^^ body] is not accompUshed in the case of 

what is [organic matter] not superin- 
tended [by Soul] ; because we find putrefaction [in organic 
matter where Soul is absent]. 

a. But then, let the construction of a site of experience 
[or a body,] for Experiencers [i.e.. Souls,] take place 



' 'mr ^rrarnfj^ yur^sPM ^^trfwR- 

drMMH^fd II 

» Th« reading of Aniroddba u '^f^HT'^l^'FI^^ . •&'<'• 
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without any superintendenoe at all, through Desert. To 
this he replies :' 




^ « ^S M 

Aph. 61. If you say that [indepen- 

o/ih^Bod^ *** ***^ dently of any superintendence,] it is 

through Desert [that a Body is formed, 
it is not so] ; since what is unconnected [with the matter 
to be operated upon] is incompetent thereto; as is the 
case with [unapplied] water, &c., in respect of a plant. 

a. That is to say : because it is impossible that Desert, 
which is not directly conjoined with the semen and other 
[elements of the Body], should operate through Soui, in 
the construction of the Body, &c. ; just as it is for water, 
&0.J unconnected with the seed, to operate through tillage, 
&c., in the production of a plant.' 

b. Aocording to the ^stem of the Vaiseshilaa and 
others, it is settled that Soul is the superintendent, [in 
the construction of the Body], in virtue of its being con- 
joined icith Desert. But he tells us, that, in his own doc- 



a Nagesa reads Q<^t1^'S^ • ^^• 



k 
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trine, since Desert, &c., are not properties of Soul, the 
Soul cannot, through these^ be the cause^ [of the Body] : 

Aph, 62. For this is impossible [viz., 
that the Soul should, through its Denert, 
ScCy be the cause of Body] ; because it has no qualities 
for these [vis.. Desert, &c.,] are properties of Self-con- 
sciousness, [not of Soul]. 

a. And so, in our opinion, it is settled that Soul 
superintends [in the causing of the Body,] quite directly, 
by conjunction simply, without reference to anything 
intermediate : such is the import.' 

6. But, if Soul be aU-pervading, then the limitedness of 
the living soul, which is set forth in Scripture, is unfounded. 
To repel this doubt, he says :' 



* d«H'MIWf*<c^ ^K^<M*^U! «*4t'WR<ll 



436 THE SANKHYA APHORISMS. 




r<4Rn\i^ 5ft^r4*4'«4^ourd<<hId^ M ^^ II 



Aph. 63. The nature of a living soul 
mfi!^!" '"*^ "^ belongs to that which is qualified, [not 

to Soul devoid of quaUties^ as is proved] 
by direct and indirect arguments.^ 

a. To be a living soul is the being possessed of the vital 
airs ; and this is the character of the soul distinguished by 
personality, not of pure Soul/ [which is unlimited]. 

b. Desiring, now, to set forth the difference between 
the products of Mind [or the Great Principle,] and of 
Self-consciousness, he first states the products of Self-con- 



sciousness :' 



Aph. 64. The effectuation of works 

is dependent on the agent Self-con. 

sciousness, not dependent on a Lord, [such as is feigned 

by the Vaiseahiiat] ; because there is no proof [of the 

reality of such].* 

a. By this aphorism are set forth, as are also established 



^ On anwayO'Vyatireka, vide supra, p. 428, note 2. JSd, 
* See Book I.. Aph. 92. at p. U2. supra. JEd. 
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by Scripture and the Legal Institutes, the creative and the 
destructive agencies of Brahm& and Rudra^ [respectively], 
owing to their adjunct, Self-consciousness/ [or per- 
sonality]. 

b. But then, grant that Self-consciousness is the maker 
of the others, still who is the maker of Self -consciousness? 
To this he replies '^ 

ApA. 65. It is the same as in the 

The real ageni whence, . . ^ ->% a 

arising of Desert. 

a. Just as, at the creations, &c., the manifestation of 
Desert, which sets Nature energizing, results solely from 
the particular time, — since, if we were to suppose other 
Desert as the instigator of this, we should have an infinite 
regress, — just so Self-consciousness arises from time alone^ 
as the cause; but there is not another maker thereof, 
also : thus, the two [cases] are alike : such is the meaning.^ 



^ This is an appellation of Siva. £cL 

f^?TH II 
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T?^S5^(T II lf% II 

Ortkodox rteoffmium ^p^. 66. The Fcst is from Mind, [the 

of Brakmd. Sitfa, and /-t ^ Tk • • i n 

Vishnu, pui forward. Great Pnnciple]. 

a. What is other than the produots of Self-conscious- 
ness [or personality], viz., Creation, &c., that, viz., Preser- 
vation, &c., results from the Great Principle alone; 
because, inasmuch as it consists of pure Goodness, having 
no Conceit, Passion, &c., it is moved solely by benevolence 
towards others : such is the meaning. And by this apho- 
rism is established the character, as Preserver, of Vishnu, 
owing to the Great Principle, as adjunct^' [of the soul, 
which, without adjunct, would neither create, preserve, 
nor destroy (see § 64)]. 

b. It has been stated, before, that the relation of 
Nature and Soul, as experienced and experienoer, is 
caused by Non-discrimination [of the one from the other]. 
Here, what is Non-discrimination, itself, caused by? 



' ^^«*l<«hl4l*^IWK^<'*ltMMHir<^ <!- 

' The text here followed is very inferior. Ed. 
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With reference to this doubt, he states that all phi- 
losophers reject, in common, the doubt whether we should 
have an infinite regress, on the supposition of a stream of 
Non-discrimination ; because this [regress] is valid;^ [since 
an infinite regress which is in conformity with the truth 
is no sound cause of objection] : 

Aph. 67. The relation of possession 
6eiJ!^^2Jl^!t^ and possessor, also, if attributed [as it 

detriment to the argu- ig fey gOmC J to DoSCrt, in the CaSC of 

Nature [and Soul], like [the relation of] 
seed and plant, [which takes the shape of an infinite re- 
gress of alternants], is beginningless. 

Aph 68. Or [the case is, likewise, 
one of an infinite regress,] if it [the 

relation beitween Nature and Soul,] be attributed to Non- 
discrimination [of Soul from Nature], as Panchasikha 
[holds]. 



'1*1 I^V^* i* the reading of Aniroddha. Ed. 



^ 
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Aph. 69. [The case is the same J if, 
as the teacher Sanandana does, we 
attribute it [the relation between Nature and SoulJ to 
the Subtile Body, [which, in the shape of its elemental 
causes, attends Soul, even during the periodical annihila* 
tions of the world]. 

a. He sums up the import of the declarations of the 
Institute -} 

^: n ^0 II 

Aph. 70. Be that the one way, or the 
nemmmingup. ^^^^^^ ^^ cutting short thereof [viz., 

of the relation between Nature and Soul,] is Soul's aim ; 
the cutting short thereof is Soul's aim. 



' V!IM^WI«i*iMM^<fd « 



THE END. 
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CORRECTIONS AND ADDITIONS. 



IN THE BODY OF THE PAGE. 

P. 12, 1. 19. Instead of ' indestmctible/ read ' impracticable.' 

P. 23, 1. 7. * That is to say,' Ac. See, for a more correct ren- 
dering, the Rational Rtftitation, &c., p. 63. 

P. 25, 1. 2. Read, instead of 'your own implied dogma,' 'the 
dogma which you accept.' 

P. 32, L 8. The reference to the second note is omitted. 

P. 35, 1. 14. T^cfi ^1^1 is the reading of Aniruddha and 
Nagesa; T^^RT^QT * ^^^^ ^^ Vgn4na and Ved&nti Mahddeva. 
P. 44, 1. 3. Aniruddha has McSHIH^^M* 

P. 46. 1. 14. Read, instead of <TPf^ (T^sf* 

P. 52, 1. 10. * That is to say,' Ac For another version, see the 
Rational Btfutation, &c., p. 119. 

P. 66, 1. 7. Read fVj't^^. 

P. 58, 1, 13. Almost certainly, this interpolation was taken from 
the Serampore edition of the Sdnkhya'pravachana^hhdshifa, My 
copy of that work was lent, in 1851, to Pandit Hfrdnanda Chanbe, 
who prepared, for Dr. Ballantyne, the Sanskrit portion of what 
corresponds to pp. 1 — 183, supra, in which, additions, compressions, 
interpolationn, and other alterations lawlessly made by him, and 
scholia of his own devising, were introduced with regrettable fre- 
quency. 

P. 59, 1. 15 — p. 61, 1. 13. For another rendering, from a text 
here and there somewhat different, see the JSatianal Refutation, &c. 
pp. 12, L3. 

P.6i). 1. 10. Read 're:. 

P. 85, 1. 13. ' This Ignorance/ <&c. The original of this is i., 
v., 4, of the Vishnu-purdna. 

P. 143, 1. 4. Read -^ 




P. 149, 1. 1. Read ' is^eant.' 
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P. 199, 1. 5. 'An internal ' is better. 

P. 216, 1. 8. Instead of ' it is one with the internal or^^an/ read 
' the internal organ is really one.' The implication is, that buddhi, 
akankdra, and tnanas really make one whole, called manas, in the 
wider sense of that term. 

P. 233, 1. 8. Bead VTnHS'lM- 

P. 246, L 12. Bemove the brackets which enclose 'promoting.' 
Compare p. 433, 1. 7. 
P. 272, L 16. Bead ' family ;' L e., as.' 

P.292,1.9. Read ftr^^TRfT . 
P. 437, 1.10. Read 4l^r4^d«. 

IN THE NOTES. 

P, 13, 1. 1. Bead I^Hlf^^ftl^lMI^^ . and remove, 
in p. 12, a., the brackets enclosing the words ' the positive destruction 
of.' Dr. Ballantyne's maimed expression I find nowhere bat in the 
Serampore edition of the 8dnkhya^avachana»hhdMhya, 

P. 18,1.2. Bead f^^ll^^^cnr^. 

P. 30, 1. 1. Ndgesa has -THU^^ff: , which Vijn4na and 
Ved&nti Mab&deva recognize as a reading. 
P. 35, 1. 5. Bead 'Aniruddha and Ndgesa have.' 

P. 89, 11. 5, 6. See, for the true reading of what is here g^ven 
corruptly, the Chhdndogya Upanishady vi., ii., 1, 2. 

P. 47, L 6. Read c|U|f)t!MI^I^«. 

P. 54, 1. 3. In the Serampore edition of the Sdnkhyct-pravackana* 

bkdskya, the reading is M^U^Cf lMI4ll$ > which obviates 
the anacoluthism spoken of in p. 53, note 4 

P. 54, 1. 4. From the Indische Studien, where referred to at the 
foot of p. 53, it appears that Professor Weber found, in the Amfita' 

bindu Upanishad, v. 13, here quoted, ^^| i|4-|! , instead of 

^^|i|4^!. Compare, further, Gaujap&da's Mdn^ukyopanishat^ 
kdrikdf iii., 4, et seq. 
P. 55, 1. 4. Read, instead of ' Ved&ati Mah&deva,' ' N&ge^a.' 



CORRECTIONS AND ADDITIONS. 463 

P. 63, 1. 1 Bead ff|Ujfff , and so in p. 70, 1. 5, and 
p. 107, 1. 6. 

P. 64, 1. 1. Read vdsand, 

P. 64, 1. 4. The verses in question also occnr as ii., 32, of 6aa- 
dap&da's Mdnduhyopanithat-hdrikd, They are quoted and trans* 
lated in the Rational Refutation^ &c., pp. 189, 190, where they are 
professedly taken, I cannot now say how tenably, fri)m the Vtveka- 
cku4dmanit which is credulously affiliated on Sankara Ach&rya. 

P. 68, 1. 6. Read ^IHjINlh . 
P. 77, 1. 1. Read ^I^ cfT . 

P. 102, 1. 4. Read -mfd^MIVJ. 

P. 118, 1. 3. The quotation in question is xvi., 3, 4, of the Tof;a» 
vdnshtha. For a more correct translation of it, see the Rational 
Rrfutation^ <S:c, p. 214. 

P. 182, 1. 7. For emendations of sundry matters in note 4, 
see p. 429, note 4. 

P. 204, 11. 2, 3. The Serampore edition of the Sdnkhya^pravachana- 

hhdshya has m I M 9 I ^ » answering to its ^{^^ |r| in the 

Aphorism ; also, lHfMllMf^^c| cfT ITR: • 

P. 326, 1. 6. Read ' clerical.' 



In the foregoing pages, reference has been made, again and again, 
to the Serampore edition of the SdnJchya^pravachana'bhdshya 
published in 1821. Of the imperfections of that edition some notion 
may be formed from the facts, that it gives, as if they were com- 
mentary, no fewer than twenty-six of the Aphorisms, that it wholly 
omits six others, repeats two, curtails or mangles several, and, more 
than once, represents, as Aphorisms, fragments of Yijn&na's ex- 
position. Still, if great liberties have not been taken with his 
materials by the pandit who prepared it for the press, it may be 
considered as poKsessing the value of an inferior manuscript. Henoe 
it has been thought worth while to extract from it, as below, its 
principal peculiar readings of the Aphorisms, over and above thoHC 
already remarked on. The pages and notes referred to are those of 
the present work. 
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Book I. Aph. 2. frT^RTJ . Aph. 24. fim^M^ • Aph. 41. 

m^hi^hi^^iuPh^^: I Aph. 43. hP| '^ ^^^^ 

Aph. 67. As in the MSS. spoken of in p. 82, note 3. Aph. 73. 
^^M |. Aph. 81. ^ chnTMI<Ml4lMia I Aph. 97. 

Book II. Aph. 3. Only 7{ ^m^HlHlnVtH^^* ' 

Aph. 6. As in Aniruddha. See p. 190, note 3. Aph. 26. ^ 
is inserted. See p. 206, note 1. 

Book HI. Aph. 12. ^|f|fpi{ cT^cT • Aph. 15. xT is 

omitted. See p. 235, note 3. Aph. 63. fc|^^4)o . Aph. 66. 

^(nPi^S^ See p. 267, note 8. 

Book IV. Aph. 26. ^ftlf! . See p. 305, note 3. 

Book V. Aph. 4. T^, instead of ^i(|(^V||. Aph. 6. fT 
is added at the end. Aph« 38. As in Anirnddha and Ved&nti 
Mah&deva. See p. ^8, note 2. Aph. 39. ^|^M4|^ I . Aph. 40 . 

*Hdin* • ^ P* ^^' ^^^ ^' Aph. 51. As in Ved&nti Mahddeva. 
See p. 352, note 4. Aph. 57. "^tRtTSffB^I , instead of ^lh)^|- 

^R^J ^5^ J • Aph. 80. (T^f(T, instead of ?rf?T- Aph, 89. 

fl5;^M^ . See p. 384, note 1. Aph. 98. *1TT7TPTR|T?T • 

See p. 390, note 3. Aph. 120. 1s||^lOTm?l^ . Aph. 123. 

tftjwhiKT: . i°«tead of ^ftresrsr^: 

Book VI. Aph. 11. q^ll^lfq. Aph. 13. ^pq^rfftT- 
f^, inateadof ^.i|«IHr^r?r: • Aph. 26. Tyj^S^BT®. 
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